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FOREWORD 


The four thousand hymns in Tamil (preomusty Fleins bys Bi) sung 
by the Azhwars (saints immersed in the Divine) from the South of 
India have been a treasure house of gems, which shed light on the 
philosophic tenets of the Vedas and the Upanishads elusive even to 
the most learned. Swami Desikan, the great acharya and a renowned 
scholar of the 13" century A.D, had the following verse in Sn 


Guruparamparaa Saaram about the garlands of hymns woven by the 
Azhwars: 


GILITLICNS Ip cof LSS BM CLaUmpeuny seve 

ALI RVAKHH Emoeret il Fs qeot 
GMIWIGSVC EFS OT 1510 LTSUST IE EHCo 
AErecijipuewime wifleneeugs Cengl 
CHOALICMOSVEDTID LocoMpEnlerUs cure GouGev ib Had 
cniensuijenet Fei faujsst Alpes nye 
Geuw sibkp worensvsert Emo Cerf Courses 
Opefuirs weemppeoaer Oiperflslesr GconGio 


They in fact inspired Sn Ramanuja to propound the Visishta Advaita 
philosophy in later years. The advent of the Azhwars has been referred 
to in the Snimad Bhagavata Puraanam (Sk XI-5- 39-40). The Azhwars 
all hailed from the region in Tamil Nadu adjoining the rivers Cauven, 
Paalar and Tamrabarani. They were all from different walks of life; 
different social strata, but not all contemporaries. Yet they were 
amazingly unified in their vibrant divine experiences and their philosophic 
views. The causal principle underlying all existence for them was not 
an impersonal reality but the most Auspicious Person, Sriman Narayana 
with all the glorious attributes, the most important attribute being His 
compassion, represented by “Sri”, the divine mother Mahalakshmi, 
ever resident in His heart. They directly experienced the Divine in the 
totality of the creation and their love of the Divine flowed in the form 
of beautiful poetry, enriching the path of devotion or Bhakti. Their 


works convey the “Sareera-Sareeree-Bhava” implying that the physical 
world is the body of the Lord and the Lord represents the life and soul 
of the physical world. The unconditional compassion (“‘nirhetuka 
kripa’’) the Lord has for His creation, is the means to overcome ull 
bondage resulting from one’s actions. For them, the Lord was not 
only the way or the means but also the goal. 


The first three of these great sages, namely Sri Poikai Muni, Sri Bhutat 
Azhwar and Sri Pey Azhwar, were called the Mudhal Azhwars for 
they were the pioneers. They were contemporaries. Sri Thirumazhisai 
Piran, the fourth in the list, also must have lived around the same time 
as the Mudhal Azhwars, since there 1s good internal evidence from 
the works of the Azhwars for this. The Mudhal Azhwars werc from 
the vicinity of the modem city Chennai. The author has referred to the 
story of the origin of the Naalayira Divya Prabhandam in the coming 
together of the Mudhal Azhwars in Thirukkovaloor, one dark stormy 
night in a small corridor at the threshold of a house, and how the 
presiding deity from Thirukkovaloor temple, Lord Trivikrama, along 
with Sn Mahalakshmi, eager to mingle with His devotees, appeared 
amongst them although not revealing His presence. However, the 
Azhwars felt this indirectly as a sense of pressure in that small space. 
This led to the spontaneous outpouring of the three sweet and fragrant 
garlands of verses, each containing one hundred pasurams 1n the 
“andadhi”’ style, each following the other, beginning with Sri Poikai 
Muni, his poetic arclhight beaming on the invisible Lord, in a resplendant 
cosmic vision then and there. This story is referred to in Sri Poikai 


Azhwar’s Mudal Thiruvandadhi: 


Hu SHS Eo plot —OTusted .. SMoy_yerCawreusd 
Brora $lCws Lape! uSleof) (86) 


Irandaam Thiruvandadhi is the work of Sn Bhutat Azhwar. It is a 


master piece of Tamil poetry; a beautiful garland of one hundred verses. 
While Sn Poikai Azhwar glorified the cosmic aspects of the Lord by 
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starting with “ened seeflun”, Sri Bhutat Azhwar starts with 
“ec Sserfun”, lighting a lamp with devotion as the base, love as 
the oil, the sweet mind as the wick and the knowing Self as the shining 
flame offering all of them to the Lord. Sri Bhutat Azhwar had the 


special grace of the Lord from the early days of his life for he refers to 
the divine vision even as he was “‘in-utero”’, 


— MET) 

HHECHLipwet Shs nso ipCmer sevatC oor 
SkHsCamip Cubengs shod (87) 

“Reon ps3 6) efeusipiore usu gs 6H Sp” 


“Fire of knowledge bums all actions into ashes” says Sri Krishna in 
the Geetha (4-37). 


While knowledge is essential for liberation, true spiritual knowledge 
leads naturally to superior devotion (“Bhakti”) which is intense love 
of the Divine. Perfect siepmp6! often at the end becomes a superior 
U46. For instance, Sri Aadi Sankara, a great gRemr6) also has done 
several works of pure devotion such as “Bhaja Govindam’”, “Sri 
Ranganathashtakam” and others. This was true of all the Azhwars for 
their bhakti was based on true and clear spiritual knowledge. Sn Bhutat 
Azhwar exemplifies this quite clearly. Perhaps for this reason, Sn Bhuta 
Piran, although second in the list of the twelve Azhwars, is actually 
mentioned first in a single benedictory verse commonly recited: 


LIB SUTUOF LOAM EN AMOU- LLL ITS 

Ltt Lu&gleomy- @svCunsiy -Cungwhleur air 

US SIwSTCeR-LuITsTeo-wis Be Sworn ps 
UPELOSS LATTES EN (Wp (kD LuyeoorGsrerifl ilguiiD 


The Azhwar points to the grace of the Lord as the underlying cause of 
the entire spiritual process. 


ABST rape Fibers MpumjyGwed enous gy 

GILT (Eetr Ol sy SEMEN DD euLIGLIT gy - Q mer sil 
CErssCont oo CEI] Dlencr bCmer SM ePectsiosvid ? 
PAC cot ey oct ere wid SIGE [5 Fi. (59) 


Vil 


While emphasizing the easy accessibility of the Lord, he points out 
that no one can fully comprehend this aspect of the Lord. 


ease Lag (bleor 1p 
SEE Goefl apcrionGer plete sou. 
WING BEUVEOTIT MAI sy. (5) 


The Azhwar’s devotion to the Lord is a complete offering of “Self” 
with total involvement, 


Liem BCHer Slim Croc) enumisinsowd ensured 
Hom ECan Croup Gioed Mest Litui- gecotl Creer 
Uses ss) DET COETL UFCW LITT B- MmICS 
Qe pease! cunupblgy (65) 


and in his own word the love he has for the Lord is too overflowing 
for him to bear, 


--=- 6] OO [DOO 
HETEUCT (OTE WITEICLL CUETL (100) 


The Azhwar practices and recommends immensely 


Naamasankeerthana namely reciting the glorious names of the Lord 
including the “‘Sahasranama” 


SUP Scopes Murino Guy Sle Hub sleurus 
CUTULIIHsLOGT EhHelileseussgyyEd ---- (73) 


In several verses (2,6, 14,20,38,39,44,5 1,57,64,66,72,73,77,92), he 
makes reference to the Lord’s name. Similar to Sri Thirumazhisai Piran, 
he also concludes that the Lord’s name is the ultimate meaning of all 
the Vedas and the Upanishads. 


Vill 


Ss dec OLIT HST UP IR.AY ls enon Cus- 2.6 Fee CLT 
SEw Skpwophiler cyesupsinet---- 

eeaesees Lon seuss CLs 

eT dgpiuSs Hp Slet H(H5G (39) 


Sri Bheeshma recommends recitation of the Sahasranaama of the Lord 


as the best Dharma to Yudhistira. Sri Bhudat Azhwar considers this 
as a penance. 


DO FUS COOL H6ot Oleor 6h Ge ---- 
THDY Levi peucs Cuy rene geYOUIGLT up sad 
ETH] WSMY HHO HOU. (77) 


Sri “Poodattazhwar”, or Bhuta Yogi as he was known, was born in 
Thirukkadal Mallai near modern Mahabalipuram. It was a great harbour 
city at the time of the great Pallava kings. They had left a nch legacy 
behind them in the form of the most beautiful sculptures, the rclics of 
which stand even today on the sea shores in Mahabalipuram. Many 
of the kings in their dynasty were great bhaktas themselves, and it 
would seem entirely possible that the exemplary Azhwar’s bhakti might 
have been the stimulus for this. 


In order to fully appreciate Azhwars’ works, one will have to read 
them with the aid of one of the authoritative commentary of the great 
Acharyas. However, these original commentaries are in the old 
‘“manipravaala” style with Tamil admixed with Sansknit. In addition, 
the words used will often be unfamiliar even to the ardent modem day 
students. Sn Bhutat Azhwar’s Irandaam Thiruvandadhi is actually set 
in beautiful and rich literary Tamil (“epg”). Thus it will be quite 
hard for most of us who are not proficient in literary Tamil. Therefore, 
there is aneed for free translations which are based on the authoritative 
interpretations of the commentators like Sri Periya Vaachaan Pillai. 
= current free translation of the Irandaam Thiruvandadhi by Sri 

yagopalan is therefore a very welcome addition which will be greatly 
appreciated by everyone interested in the Azhwars’ works. The 
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translation Is Clear and succinct with a fine style of presentation. This 
follows splendidly his previous elegant book in which he had rendered 
a similar translation of Mudhal Thiruvandadhi. 


May the grace of the Azhwars and the Lord Sri Ranganatha 
(“Classe corTEU 65 hen” as lovingly referred to by Sn Bhuta Piran) 
always shine on my brother Sn Rajagopalan and encourage him to 
continue in similar endeavours. 


N. Ranganathan. 
32, Cobblestone Dr 
Willowdale, Ontario 
Canada.M2J2X7. 
May 21, 2001. 


PREFACE 


Bhutat Azhwar’s Iranda‘m Thiruvandhadhi forms part of the 
‘lyarpa‘’ portion of the ‘Na‘la‘yira Divya Prabandham’, the 
collective works of the Azhwars of South India. The Azhwars 
probably lived between the fifth and eighth century A.D. in and around 
the regions served by rivers like Palar,Cauveri, Vaigai,and Tamrabarani. 
Drawn from different social backgrounds, they were mystic saints 
who through their inspired songs first propounded the Sn Vaishnava 
faith and Visishta‘dvaita‘ philosophy. The Divya Prabandham 
numbering in all four thousand hymns in Tamil has been termed the 
Tamil Veda, due to their rich philosophic content and thought harmony 
with Vedas and Upanishads.By their ecstatic poetry,these saints laid 
the foundations for the spread of the bhakthi movement in the 
South,and the enunciation of the Visishta‘dvaita’ philosophy by Sri 
Ramanuja who came later.Affirming the status of Narayana as the 
Supreme Being, (Parama-purusha) as authenticated in the Sruti 
declarations,they sang of Narayana both as immanent in the universe 
and transcendent and beyond it. They sang of Him in His diverse 
‘praka‘ra’s’ or modes, as ‘Parava‘sudeva” in Vaikuntam,in “Vyuha’ 
form in ‘Kshira’ bdhi’, in His various ‘Vibhava‘ta‘ra‘s as Rama, 
Krishna etc.,as ‘Antarya’mi’ in the hearts of all beings, and in “Arca*’ 
form in the temples erected for Him. To them, God was as real and 
transcendent in the ‘arca’ form as He is real and immanent in 
Vaikuntam. Thus all the five forms represent the one and only Supreme 
Being.In short,they experienced and articulated their experiences of 
the Lord in all His glory,both in ‘nitya vibhuti’ in the transcendent 
form,and in ‘lila’ vibhut’ in the material universe.To them, God was 
not a mere abstraction or intellectual perception, but a living 
presence.He lived in them, and they lived in Him,or as one of the 
Azhwars beautifully phrased it, ‘aco %e &@anest Ooo gpyett 


COHUSCHeT cpetencrupd o.cct cole Ces”. 
Poigai Azhwar,Bhutat Azhwar and Pei Azhwar were the earliest of 
the Azhwar galaxy numbering in all twelve, and are referred to as 
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‘Mudhal Azhwars’. They were born on successive days in the same 
year and month, Poigai Piran the eldest of the three at 
Kancheepuram,Bhutat Azhwar the middle one at ‘Thirukkadalmallai’ 
now known as Mahabalipuram, and Pei Azhwar the last at Mylapore 
in Madras. They came together for the first time in a place called 
Thirukkovalur, in the front passage of a house commonly known in 
Tamil homes as ‘Gmgl’ one stormy night, while taking shelter from the 
pelting rain. As they were standing in the narrow passage, there being 
only that much room for them to stand, sharing their experiences of 
the deities in various temples they had visited, they felt a strange pressure 
in the darkness,as if there was a fourth person beside them. There 
indeed was a fourth person amidst them in that damp, dark passage 
eager to share the company of the three exalted souls,and listen to 
their conversation. By virtue of their superconscious vision, the Azhwars 
intuitively understood the true identity of the fourth person as Snman 
Narayana. In the ecstasy of their discovery,and being realised beings, 
each of them described the effect of that electrifying experience uniquely 
as he felt it. Poigai Azhwar conjured up a grand mental vision of the 
divine as the Supreme Master of the phenomenal universe by virtue of 
His ‘ubhaya-vibhuti’ in his ‘nidhi-dya‘sana”’ or ‘para-bhakthi’ 
state.Expressing this in poetic diction, he portrayed the world of matter 
as a lamp, the seven seas as the ghee, and the bright sun as the flame, 
all this being the manifest form of the Lord sporting the sparkling 
Sudarsana’. The second sage Bhutat Azhwar looked within his heart 
true to the Upanishadic script that the heart is to be understood as the 
principal shrine of the Supreme Being in the whole universe (‘hridayam 
tatvija‘neeya’t visvasya‘yatanam mahat’- Narayana-Suktham). His 
‘parajna‘na’ or spiritual arclight beaming on the effulgent divine 
presence within, moved him to visualise love as the lamp, his deep 
yearning as the butteroil, and the mind pining away in divine bliss as 
the flame. The youngest of them Pei Azhwar actualised that experience, 
(ma‘nasa sa’ksha‘tka‘ra’) and exulted in the direct vision of Siman 
Narayana in the company of His Divine Consort Sn, climbing the very 
summit of bhakthi,(parama-bhakthi). The Brahman of the Upanishads 
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had revealed Itself to them, and by their hymns, they restated the 
truths of the Sruti in the language of the land,viz.Tamil.The Divya 
Prabandham,which is generally believed to be an exposition of the 
three Vaishnava mantras-ashta‘kshari,dvaya’ and carama sloka was 
thus born.After describing the cosmic form of the Parama-purusha 
the Sruti also explores the supersubtle Antarya‘mi state and speaks of 
its seat as the lotus blossom of the heart situated like a citadel in the 
centre of a city,tiny,crystal pure,with a canopy even tinier, which is 
free from any kind of sorrow. The reality within that shrine is the object 
of all spiritual quest. (Mahanarayana Upanishad- Daharavidya*).Hence 
it is that the Azhwar who followed the Mudhal Azhwars 
viz. Thirumazhisai Piran glorified that Paramapurusha as ‘Sapijpeot 
HET BALI ET MM i LOM 5eu6et [BMDLI AD Qy hu) eyo Su gio 
yer epebacer’ — ( Shine ps -CHK0, g gi0-65). 
Sri Bhutat Azhwar’s lranda‘m Thiruvandhadhi is a garland of mellifluous 
pasurams surcharged with great spiritual fervour,and soaked in bliss 
divine,affirming the ‘parathvam’ of Sriman Narayana, and extolling 
the concept of *Antarya*mi Brahman’ as an avata‘ra also.In Azhwar’s 
perception,the heart of a devotee of Narayana is an abode as much 
as Vaikunta is,and in fact so dear to the Lord that it becomes the His 
most favourite abode relegating the “divya-desa‘s’ to the secondary 
rung in His preference scale. Hence the supplication of the Azhwar to 
the Lord, not to abandon the divys-desa‘s.’ Qeuerter gs ghlereGanTusied 
emaENKGLGrsveu)’(54). As in the case of the rest of the Azhwars, the 
‘vibhavavata'ra‘s’ figure prominently in Bhutat Azhwar’s prabandham, 
and among them Sn Vamanavata‘ra’ for the evident reason of the 
‘rakshkatva’ or protective instinct so conspicuously displayed, and 
Sn Krishnavata'ra’ for the quality of ‘soulabhya ”.Among ‘divya- 
desa‘s’ Tirumalai and the Lord that abides there, are mentioned in 
eleven pasurams.The Azhwar calls it the gift of the Lord to celestial 
beings like Brahma,Siva etc.who hasten there everyday vying with 
one another for the Lord’s worship. The Azhwar scales the very heights 
of graphic imagery in portraying the ecology and ambience of the hills 


at Tiruvenkatam,such as the one depicted by him in one pasuram, where 
the primates living in the hill rise at dawn, dip in cool flower-laden 
ponds,and gather freshly blossomed flowers to offer to Lord Srinivasa, 
the Jewel of Tiruvenkatam, in worshipful prayer, driving home the point 
that even animals which habit the hills of Tirumalai,are endowed with 
intelligence and spiritual fervour to set out to worship the Lord there. 
Other divya-desa‘s like Thiruvarangam, Thirumal-irunjolai, 
Tirukkottiyur etc. are also addressed with great feeling by the Azhwar. 
The Azhwar affirms the profound truth that the Lord Who is the 
quintessence of the Vedas, and our only sure-fire passport to liberation 
from the bondage of samsa‘ra’ is forever with us in the inner shrine of 
our hearts,and exhorts us to look within,and hold steadfast to the 
practice of meditating on His names and glory. Azhwar advises us to 
take to the sacred Feet of the Lord even when all our faculties are in 
tact,(Llet od ARETSO Cegrond.....perennd cues 
(yp wedihkSen)-9 1 ),and meditate on His names, assuring us that the 
Lord’s names are a safety-net and insurance of protection even in this 
life, ( 5m Ceuerot(hio amoGiw &m_(hio Sip. Fj —92). He recalls in deep 
gratitude how he had awakened to the drawing powers of the Lord’s 
sacred Feet, when he was a mere foetus and folded his hands in prayer 
in the mother’s womb-(&5_&Gamiguuer SL Gs nae pripG Hear 
sertGeot -87). Deeply immersed in a state of ‘sa*dhya bhakthi’ thus, 
Bhutat Azhwar’s whole being is engulfed in the effulgence of that 
beatific state, where only the substratum of love remains, love for the 
Supreme Being that overflows like the current of a river in spate which 
has breached its banks. 


This book just like the earlier one on “Sri Poigai Azhwar’s Mudhal 
Thiruvandhadhi’ is a humble attempt of the author to reach out the 
message of the Azhwars to a larger section of the reading public, 
especially those not sufficiently well-versed in Tamil language, but keen 
on gaining a knowledge of the philosophical poetry of the Azhwars. 
The pages that follow contain a free translation of ‘Iranda*m 
Thiruvandha‘dhi’,and explanatory and anecdotal notes based on the 
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salient aspects of the commentary of Sri Peravacha’n Pillai the famous 
‘vya‘kya’ nakarta’ ‘who lived between 1167 and 1262 A.D.,(the one 
and only one of his kind who has the distinction of writing a commentary 
in maniprava ‘la’ on all the four thousand pasurams) as recapitulated 
by Sn Krishnaswami Aiangar, Editor ‘Vaishnava Sudarsanam’. 


I wish to dedicate this work to the memory of my eldest brother Sri 
N.Gopalakrishnan, ( Formerly Chief Financial Controller, Neyveli 
Lignite Corporation) who was the guiding light of our family , and 
exemplified in his life, like a true Sn Vaishnava that he was,immense 
faith in the Lord, a palpable simplicity and humility of 
spirit,compassionate nature,and deep attachment to, and veneration 
for,our spiritual tradition and guru parampara. What little I have 
accomplished in life has been entirely due to Sriman Narayana’s grace 
actng through his doting care and guidance. 


I am grateful to my younger brother Dr.N.Ranganathan Toronto, 
Canada, for his kind Foreword. I also place on record my gratitude 
to Tirumala Tirupati Devasthanams for their generous financial 
assiastance enabling the publication of this work. Finally, I am deeply 
grateful to Sarvasri B.G.Kukillaya, P.S. Vasu and their dedicated band 
of staff at Universal Print Systems for al] their help in the design of the 
cover and complexion of the book and preparation of the inputs. 


16 th January, 2002. N. Rajagopalan. 
Besantnagar, Chennai-600090. 


AV 


uh inSs TmorgyaTu 50: 
Mpany slpaigsCer ejextw 


Liss srperg Mpeflu Qredtuns sie cupe Srp. 
pethuier - Invocation ( Single Invocatory Verse ) 


geatipal Fy allenpes diGer oflet exup sr 
AtGu saofl wefld arter -- per yspCey 
fear yppaeect Gee sowed au 
LSS BIT Ouinet erm Syed. 


I worshipped the glorious and hallowed feet of Bhutat Azhwar 
who produced, for our sake, the sweet nectar of mellifluous 
poetry, beginning 'Anbe thagali', and was born in the famous 
'Thirukkadal Mallai' blessed with a profusion of pearls — so 
my cycle of birth and rebirth may cease. 


This 'thanian' was composed by Sn Thirukkurugai Piran Pillai, a 
disciple of Sn Ramanuja.The greatness of the Azhwar’s beautiful feet 
is that seeking refuge in them will surely cut through the vicious circle 
of 'samsa'ra’. 

The 'thanian’ then describes the benevolence bestowed on us by this 
Azhwar, in gifting us the precious and priceless garland of verses 
beginning ‘Anbe thagali '. The Azhwar himself refers to his work as 


' @piteor 5 sip’ ( 1 )and 'ecttor*sv ' (74). In the end, the invocation 
speaks about the hoary fame of the Azhwar's birth place ' &L6 


wod%v '. It is referred to as ‘RecrLspGayy'. It is richly endowed with 
fame,first because of the presence of the presiding deity of the shrine 
there, who bears the appellation POVALICT & FEO OL ioe ‘the 
Lord Who is reclining on the ground ', and second the Azhwar's 
association with the place. It is also 'Fasant psHsaer Ceumid 
S_sned%v'that is a cornucopia of cool pearls and other precious 
gems, washed ashore by the waves of the ocean. As another Azhwar 
Sri Thirumangai Mannan describes it, it is ‘ekg BIRKS SLE! Sd 
SLenosoujer Sh pemus' (LT Sk onompl -- 3.5.8.). The pearls 
also refer to the galaxy of devotees of the Lord who are of inestimable 
value like pearls and diamonds. Refer to Swami Nammazhwar's 
phrase ‘gleneaikd ateid Meupiomocilacr Cami Skmse Hens’ 
(Skmeurus Guoms) - 5.8.9). Later in the work, Bhutat Azhwar takes 
great pride in calling it 'go(mer(emwb wmned%',(70). Swami 
Nammazhwar hails the greatness of such devotees as Bhuta Piran in 
his work. ‘SLMS OUET HUG UEOTEt Her HeoOLUijHio , 
(Skmeurus Guomfl 5-2-4). Again, ' umpasi_od uumbutsoot Clos) Lerrerfl 
Heres menpo Fs erCu QErupeuns ailersteernflgyao F fuGr'. 
( SkHatkyspo — 79 ). 


Such devotees are even more exalted than 'nithyasuris’. 


It has been averred by scholars that the Mudhal Azhwars 
represented,in the mystic experiences they articulated in their 
works, different states of their love of the Divine or 'bhakthi.’ Thus 
Sn Poigai Piran conjured up a mental vision of the Divine as the 
Supreme Master of the phenomenal universe by virtue of His 'Ubhaya 
Vibhuthi' in his 'nididhya'sana' or 'parabhakthi' state. This is perfected 
bhakthi attained after constant upa'sana or meditation enabling intuitive 
actualisation or 'ma'nasa- sa‘ksha'tka'ra.' Sri Bhutat Azhwar, in his 
Thiruvandha'dhi, internalises that frame and conceptualises his 
experience in the form of the soul's instinctive yearning for a vision 
of the Divine as expressed in its various states of love,longing, and 
anguish. This is the 'parajna'na' marked by glimpses 
of the divine vision followed with joy during communion 
with God and anguish during separation from Him. The continued 
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longing to perpetuate that experiencc Ieads to the climax of the 
spiritual quest which is the state of 'parama-bhakthi', the 


actualisation in the form of a direct, comprehensive,and eternal 
commmunion with the Divine presence. The youngest of the Mudhal 
Azhwars, Sri Pei Azhwar exemplifies this last state in his 
experience.Sri Ramanuja has employed these terms for the first time 
in his Sarana'gathi-gadyam,on the basis of the mystic experiences of 
the Azhwars, with this prayer, 'Parabhakthi, Parajna‘na, 
Paramabhaktheka-Svabha'vam Ma'm Kurushva '. 'Please make me 
eternally of the very nature of these three stages of ‘bhakthi'. Even in 
the Land of perpetual Bliss,’ parajna'na’ and 'paramabhakthr' have 
to be prayed for.The experience there 1s, such that though it may go 
on for ever, the aspects experienced are but an infinitesimal part of 
the unexperienced, the Vedantic 'Paripu'ma-Brahma'nubhava’'. Hence 
it is, that Shastra's describe 'para- bhakthi etc. as aids to self- 
realisation.Sri Krishna says, ‘Bhakthya'tu Ananyaya’ Sakyo Aham 
Evamvidha'rjuna' I 'Gya'thum,Drashtum, ca’ Tathvena Praveshtum ca’ 
Paranthapa' II, (Bhagavad Gita 11-54). 'Ananyabhakthi' is bhakthi 
that is totally fixcd on the Lord, or as Sri Poigai Piran puts it, ‘$pevor 
FIwsywnes Caercuste HmeierCu Cera s-(povy ey’, ((y H00- 
Sk eurbg5g) -67) As Vishnu Puranam declares, 'sungkepmuCs Cum, 
BmeuGwHTagio voy HO TW PipNevGInsmLLO, ens mHUOUCE eursu 
Wi) GLOWS Ou. He Seep Boats iu eD.'( O-5-87 ). Thal hy 
which the ‘param’ which is flawless, pure, unparalleled, is grasped, 
perceived and attained is wisdom. Everythingelse is ignorance.’ 


In dwelling on ‘eneuad sash’ ........' sompiuimer', Poigai Piran 
establishes the truth that Sriman Narayana is the Master non-pareil 
of the whole universe, the Supreme Intelligence and Power behind 
its myriad worlds, beings and things.Immersed in his '‘parajna'na’, 
Sn Bhutat Azhwar starts his Thiruvandhadhi, with the words, 
er CU Heefhun', and ends it on the note WITECOLIL Heer)’, his 
heart and thoughts soakcd in bliss divine, his mind absorbed in yogic 
vision of the Lord. Sri Pei Azhwar, opening his Thiruvandhadhi 
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exultingly, with the words, (ih & Hever Coot , 
O\LuTect CLocef lassoorGL_eer', reaches the very acme of actualisation of 
the ‘evitgnstsauy' state. 


Sri Desika's Invocation 


Swami Desikan,in his Tamil Work 'Prabhanda Sa'ram’, has dedicated 
the following verse to Sri Bhutat Azhwar. 


sLernnenvsaranGer! isCages! 

andl Comaunlélulealetsret ap si 
QU sips pot Caraleor aisle deer 1) 
Gerufled ony as worulens § Cm wip 
BbhOoMSlaagrseQwer mmlun auc cums 

per ofl merfled ore) Op (5 Ss SBE ST EH rer & 
a_jaileraCanplu set Cussefluner 
ASTaDL EnpOwer ss Her Oru HORSE Cw. 


Thou Sentinel of Kadalmallai, thou Royal Highness Bhuta, 
descended into this world under the star Avittam in Aippasi, 
Who congenially took shelter, as one of the incomparable 
trinity, in a corridor on a blustery night in Thirukkovalu'r, when 
unobtrusively Lord Narayana wedged in amidst thee and thou 
lighted the ever-shining lamp in a hundred verses starting 
‘Anbe’ thagali’. I pray to thee to bless me with that. 


Sri Bhutat Azhwar who was second in line in the Mudhal Azhwar 
trinity, the others being Sn Poigai Piran who preceded him by a day, 
and Sn Pei Azhwar who followed him after a day, all born in the 
same Tamil month of ‘Aippasi', is believed to have been an 
incamation of Smman Narayana's mace. In this verse, Swami Desikan 
refers to the episode of the three Azhwars coming together for the 
first time in a dark, damp corndor of a house on a stonmy night in 
the town of Thirukkovalur. As they stood there sharing their 
experiences on their peregrinations to various divya desa's, Snman 
Narayana eager to savour their sagely company and experiences, 
materialised in their midst literally crowding in on them tn the 
confined space. Then the Azhwars curious to find the reason behind 
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the sudden feeling of pressure amidst them in the narrow passage, 
realised that the fourth person was none other than Narayana in the 
company of His Divine Consort Maha'lakshmi. Each of them then 
spontaneously broke out in song describing their individual 
experiences.Sri Bhutat Azhwar lit the inner spiritual lamp, visualising 
his love for the Lord as the flame. In the resultant light of self- 


awakening, the self melted and dissolved in the Lord. Swami Desikan 


prays for the Azhwar's blessing in the form of his garland of 
verses.Swami Desikan has composed a hymn ‘Sri Dehalcecsa 


Stuthi' ( 'dehali' in Samskrit means a narrow corridor), in praise of 
the presiding Deity of this divya-desa, Lord Trivikrama. The Lord 
Who, in an earlier age had blessed sage Mrigandu here appearing 
for him, with His ' Sankha" and ' Chakra" transposed in His right 
hand and left hand respectively, appears here in this ‘dehali' which is 
the sanctum,among others, in the company of the sage and the three 
Azhwars. In this hymn, Swami Desikan calls the Mudhal Azhwars,' 
Neursurus Guns GBuUBrr neu F sail QeHsgn :', ' the 
insuperable masters of poetry endowed with pure thoughts who have 
for their two eyes Vedic learning and yogic vision ', and their poetry, 
'CEAN C1 Ufladis Ger epeless su ‘| light lit with 
the ghee of pure love and wick of impeccably perfect 'sa'thvik' state. 


AeCu senflun ejaCo Asuwre 

AatuGS Apeosuly Pfu -- pet ua 
OGrers a_foaileré Caditerat sroenne 
Gras SOPUES prev. 1 


With love as the lamp,deep yearning as the butter oil, and 
thoughts soaked in bliss divine as the wick, I lit a sparkling 
spiritual light --where the self melted and dissolved—for 
Narayana, and composed this inspired Tamil poem illumined 
by that light. 


Sn Bhutat Azhwar begins his prayer by affirming in this pasuram that 
the spiritual light that he has ignited is the outcome of his love for the 
Lord, (the lamp in his imagery) his deep inner yearning for Him, (the 
butter oil used to light lamps in Tamil homes and temples ) and 
thoughts filled with Him ( the wick ). Azhwar’s metaphor is a beautiful 
imagery of how the substratum of bhakthi, (the lamp) has evolved in 
him to a state of ‘para-bhakthi', ( butter oil)- the 'upa'dha'na" cause 
of the spiritual chemistry in making. That yearning lubricates the 
spiritual experience, ( the wick)that is suffused with the joy and glory 
of 'bhagavad vishayam’. The crowning point of the experience is the 
effulgence of light that engulfs the spit in a state of 'parajna'nam’. 
The ‘jiva'thma swarupa lakshanam' is the 'jna'nanandhaikagunam'’. 
QETEES owenseutsion CeCogn afl uporsiog: ' declare the 
Upabrahmanas. As Brahmasutram states, (2-3-29) -3®% 
Eerrewny Fouts HH suuswGsHe:', the 'jiva'thma" is referred to 
synonymously as ' jna'na’, consciousness, since the essence of 
‘jiva'thma’ is that. Azhwar describes this spiritual experience as 
pet LK) ' to mean that the ‘jiva'thma" melted but the inner 
consciousness remained, (the state of parajna’nam’) in the bliss of 
‘bhagavad anubhavam’. It is a state 


beyond sense perception described by Swami Nammazhwar, as' 
SATEVT(LPLO GVECHELPLULD Hevotenpaynn'’ ( Oxsfl-skreu-34). It is a state 
where the soul described by Sri Krishna as 'AgsnanGun 
wiosCevg Guin’, ( Gita 2-24) —'that cannot be burnt or wetted ' — 
melted for the Azhwar. That verily is the extra-ordinary effect of 
'phagavad guna's '. Sri Bhutat Azhwar proudly proclaims his poem 
as ' epregpifty'’. Not only is it set in mellifluous Tamil, it also 
imparts true knowledge of Sriman Narayana. The light that the 
Azhwar ignites in the process dispels the darkness surrounding the 
self in the shape of ' ajna'nam’. 


In a striking parallel, Swami Nammazhwar echoes the same 
experiencc in his line, 'Senpaipeo FAL MOCO Gl bhBO Mout 
aseQuiy 2(m%45l 258 CHfw srpevertr’ (Skmeutélfuuw-2).' The 
yeaming to adom the head with the lotus Feet of the Lord melted 
my soul into a state of overpowering love’. Sn Nammazhwar also 
uses the word ' 2(m&l ' to depict the meltdown of his inner self, 
signifying the concomitant presence of 'parabhakthi, parajna'nam, and 
parama-bhakthi' anubhava’. 


Hass ET Sei ER Etjeuct pet Eros ser 
Slierh sre oppactGuy empleo — anaes 
petluoy jraeaila@ wo ..getGp pxiset 

uetluusy Camonet cfle. 2 


If only we recite Narayana's names in a state of pure love born 
out of inner realisation of His 'svarupa'and ‘vibhuti', and our 
relationship to Him, that will surely elevate us to the level of 
our spritual kinfolk, the celestial beings of Sri Vaikunta 


eternally blessed to serve the Lord. 


pmomuserr — Names that uniquely refer to Narayana such as Vishnu, 
Hari, Rama, Knishna etc. Apart from these, there are names that refer 
to His manifestations like Brahma, Rudhra, Indra etc. Azhwar says 
ites gered, which is the high ground of abiding love tor the Lord. 
 HASWES UbBWsHeW pH eres yw oopeu &€ Sw : '.' There is 
no shastra' nor order for a person with boundless love for the Lord 
|. pReert Westaway refers to the 'nithyasuris’. ' plsuimepeged po 
Qinmhein : Bo OMsCuweu curse :'. 'Always paying obeisance to 
Narayana, in a state of bliss and repeating namah.' Azhwar says that 
they are our real kinfolk, not Indra or the devas. 


uifle pmioewrre Ungseret ungid 

Ufleany ysueugey Cureomd -- ufleuny set 
Asraeursy Gacralls geodiOarefliees Carpe Ss 
POoosy Canons pai. 


They who are devoted to the sacred Feet of the Lord of Milk 
Ocean with offerings of fragrant flowers will reach His abode 
of Vaikunta of replendent beauty that is beyond the reach of 
even the denizens of high heaven. 


Lafls Lgfleumy - ‘The devotion ( sa'dhya bhakthi ) of a ' prapanna’. 
As the Azhwar has, in the previous pasuram mentioned 
eo Eeoony HH! to mean 'svarupajna na’, the devotion implicd by his 
term Lifls' here, is that which has for its goal the Lord's feet. Azhwar 
calls the Lord's abode as ‘Agnedenwgy Gacrail pag’, that is 
‘parama pada ' which is only heard of by the celestials, not seen. 

‘WEB Cseur B YY ECur & eranb B ¢ vos : I Anpps! 
LuayCiounen es ellag Greer : Lad Liggd ‘TT (eft, 1.9.55).' That which 
the devas, sages, I ( Brahma ) or Sankara, do not know of, is the 
abode of Vishnu, the Lord of all beings.' Hence they are not 'sa'dhya 
devas' for us. The ‘sa'dhya devas are ‘nithya suris’. ' wg LyyGeu 
CNUTRLIT: ETNIES! Capeur :', says Purusha Suktham. It is a great wonder 
that the 'parama- pada" which is difficult to reach even for those 
beings in high heaven who have done ' sa'dha'na' ' for the same for 
a long time, is within the easy grasp of a simple 'prapanna’ who looks 
on the Lord as "The way’. That is because the celestial beings like 
the devas lack the knowledge of the ‘prapanna’' of our ties to the Lord. 


Boflops gw pla slog g pretwes Aanet() BHGS 
Slsaupwedl aullyo Ceps a -- plafledenu 
eoumision Gop sl vets Cret viet losoynent 
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Carving out my heart as a citadel, setting thereon my pearl- 
like love like a fresh bouquet of flowers, embellished with 
desire for closeness and togetherness like diamond and 


saphire, I offered my devotion as a lotus to the Lord Who 
carries on His chest Goddess Lakshmi, prostrating to His 
Feet. 


Sn Bhuthat Azhwar visualises his heart as a citadel he has erected 
for Narayana. Swami Nammazhwar uses the same imagery in his 
phrase ' OpepeCw merpay '. The heart is the well-spring of love 
which is pure like pearl. In an evolved state, love matures to the tone 
and timber of an experience of our binding association with the Lord 
and His countless 'kalya'na guna's', which fill the heart with 
overflowing desire for I lis proximity and union. This is like precious 
stones embedded on a bouquet of fresh flowers. In a further evolution, 
this love blossoms further and attains the state of 'parajna'nam’, which 
is like an incomparable lotus flower. In that state, shedding all ego 
and ego-centric desires, our inner self prostrates to the Lord with 
the Divine Mother in the forefront as the mediatrix, 'purushakara’. 
This is in keeping with the spirit of the first part of the ‘dvaya’ mantra, 


‘Sriman Narayana Charanau Saranam Prapadhye' '. 


Aiprperp) Slaaqeus wet pers srw Cunrgyo 

Sipper Gipppaictl Qanedk imu -- vip sled p 

pSyrs Coe] AgwhiorGe plat eripenw 
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Oh Lord with complexion of the blue ocean, aeons ago, You 
manifested to ask Mahabali for three paces of land. But You 
scarcely needed those three steps to traverse this universe. 


Who can comprehend the secret of Your Feet or presume to 
speak of Them? 


In this pasuram, Azhwar hints that there was a deeper significance 
to the Lord as Sn Vamana’' asking for three paces of land from king 
Mahabali, though he poses the question to the Lord if He really 
needed those three paces,when in actuality he had covered the length 
and breath of the whole universe in just two paces. Azhwar knows 
that the third step of the Lord was intended to plant on Mahabali's 
head and push him down to the nether world where he belonged, in 
the grand design of the Lord. 


Lip Heir wei refers to the compassion of the Lord underlying His 
manifestation as Sri Vamana' in order tu protect this world from 


Mahabali's misrule. ' UGyn wngywn sieut cumhenh, & Os 
wails cuobheué Hubs) acu Cs algo tReovumMslewn : 
chlog Coon Creudend Lipwenw eilsGen' — II Vishnu Suktham. 


‘Oh Vishnu, Exalted as Thou art, Thou grew in unbelievable 
proportions. Then no one was there who could gauge or experience 
Thy greatness. We only know about the two steps that Thou took 
on the land and in space above. Beyond this the third step, only Thou 
knowest. Even the Vedha-Purusha remained silent on that mighty third 
Step.’ 


AP POSS gypetrerpasal Bulweojpdanrean(, wi ad 
Aegis soe sarruieOeaGa -- sigls saiet per 
CuGorsiGus gid Ou Sas Gang ated uy 

anGyn paint enet e190). 6 


They indeed are eminently blessed and will find their niche in 
the sacred Feet of the Lord with complexion matching the dark 


blue ocean, who channelising their sense organs inward with 
true insight about their relationship to Him, constantly recite 


and meditate on His names with overflowing devotion and 
thoughtfully gathered floral offerings. 
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In the previous pasuram, Azhwar posed the question who could 
comprehend the secret of the Lord's Feet. He knows that the answer 
to this question cannot be an unqualified negative, for that would 


render ‘bhagavadvishayam’, a nonstarter. So in this pasuram, the 


Azhwar reassures us that they who with overflowing devotion 
constantly meditate on the Lord's names are blessed and bound to 
reach Him.This they are able to achieve because they have the 
discerning wisdom to channelise the pull of their sensory organs 
inwards where they can delve into ‘bhagavadvishayam' having found 
their identity with the Lord. 'Bhagavadvishayam' is spoken of as 
‘'a'ntha'ra vishayam’, (internal) in contrast to the external objects of 
sense experience which are ' ba'hyavishayam '. Hence Swami 
Nammazhwar exhorts us with the advisory ' S6oLWIDU LITETUESTT 
COLL Ulcer cor wisp) Neucrtene sesame! ( Shi eurwiGxomsl 
8-2-8.). 

GQeciGa: bg - The knowledge illumined by 'sesha-sesht 
bha'vam ". 

CLE pSassery - eminently blessed because they have the 
wisdom to pursue the path of 'sarana'gathi '' jpuurenGioapmd gL Jerumib 
ADVIS Guo gr : 


SYOO(hs BI Qituwips Be sent aped pH) wong my 
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Oh my heart deep as the fathomless ocean, Seek with fervour 
the beautiful flower-like Feet of the Supreme Lord Who sports 
the fire-spitting battle-eager Sudarsana', the Lord who as 
Trivikrama strode the worlds on His upraised feet, striking 
abject fear in the hearts of His adversaries, with His curled 
up lips and rolling eyes. 


il 


This pasuram refers to the episode where Narayana as Trivikrama 
shook the worlds in two giant strides with lips trembling and eyes 
rolling in anger driving terror into the minds and hearts of adversaries 
like Namusi. Refer to Sri Thirumazhisai Piran's lines in his Thiruchanda 
Virutham. 


‘Qysawanhar hs sung Arsaseuones HlCw 
LN FHOCUS HEN b HOSS. LULL Heorood*vGws.' — ( 32 ). 


155 get er anal Qureflplpmiasret Oanniens 
HaMectly at Oenet mn eral -- 1.45 5 
(p*eoujesturus Cuneo (pels gicottinus Bwyd 
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Feigning motherly love, she cradled You in her arms, and 
snugly entreated You to feed on her surging, radiant breasts. 
Then, You putting on the child's natural innocence and joy 
outwardly, but with seething anger inside, pretended to drink 
milk but sucked her life out. 


Azhwar relates demoness Putana's story tn this pasuram to illustrate 
how one would come to gnef if he were to approach the Lord with 
fake devotion. Swami Nammazhwar's note of warning is germane 
to recall here. 
' LOWED GEL adlmwilecesrupeunty selacveomp 

OLITWILIEELD UNCWOO ST ipeurTsoaeveomo ' ( gl-ouor. 9-10.) 


Aeotpgeet Leens anwed) werd élym al 

Bleto poses Ags Tenwss -- Mer py 
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Seeing her drop dead thus, and with overflowing concern, the 
fearless cow-herd queen Yashoda then and there breast-fed 
You. In comparison to her melting compassion, is the vast 


expanse of this universe surrounded by oceans that You once 
scaled, any bigger? 


Azhwar mentions this episode again to underscore mother Yashoda's 
overpowering concern in behalf of her child Krishna, and how she 
hastened to breast-feed him as an antidote to the poison ingested by 
the child from Putana's breast. Narayana scaled the worlds as Sri 
Vamana out of his overwhelming protective concern for Indra. This 
was an extra- ordinary act of ‘a'sritha va'tsalaya' and 'nirhetuka krupa' 
of the Lord for all the beings of the worlds. As the Supreme Master, 
He did not have to ask anything of Mahabali, but still He did because 
Bali was His devotee too,though an errant one. Even so, in Azhwar's 
estimation, all this redemptive grace of the Lord, great as it is,falls 
just short of Yashoda's love which is afterall human. 


Cur ter woreed let terumus weet enfly Ss gy 
ang ster udgumid araiGer os plu 
pra. Cuct ymenrCwet plat gyetafl plet penowned 
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Oh Protector of everything, as a child You with a mere kick 
smashed the leviathan rolling cart into smithereens. Accepting 
the gift of this earth, You, with caressing touch, brought to life 
this withering universe. Because my thoughts are centred on 
You, I constantly recite Your name, and my hands gather 
NMouwers for You. You must remove the residue of my past 
impressions. 


Azhwar refers to the episode of Sakata'sura' who came to kill child 
— disguised as a big cart. With a mere push of his leg, the child 

st a smashed the cart into smithereens. Dwelling on his continuing 
fascination for Va'manavathara', Azhwar reverts to how the Lord 
desirous of protecting His devotee Indra who had lost his kingdom 


to Mahabali, went to Mahabali and asked him for the gift of three 
paces of land. This He did, because Mahabali was also His devotee. 
and deserved a milder form of punishment like a reprimand, while 
being taught a lesson for the breach of trust he had committed in 
arrogating to himself all that truly and totally belonged to Narayana. 
The main purpose was ' a'sritha rakshanam '. In saying ' astrerfl ', 
' Oe AwpH ', ‘Lp Guet', ( ‘contemplating’, ‘reciting His name’, 
‘offering flowers', Azhwar underlines the total involvement of his body, 
mind, and spirit. 


sea_slet MOTT Sipe Oarupg BI EHw 
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They receive mediocre rewards who stand at the portals of 
lesser gods, day in and day out, falling at their feet for favours. 
Oh Lord with complexion resembling the far-reaching blue 
ocean, how many are indeed wise enough to seek Your Feet 
instead? 


Azhwar expresses his anguish and amazcment at the irony of the way 
of the world where the countless many hasten after demigods for 
evanescent rewards, instead of seeking the lotus feet of Sriman 
Narayana, as the only worthwhile goal and redeeming grace in the 
end result, ‘the parama- purusha'rtham', the eternal bliss of Sn 
Vaikunta. They are sadly ignorant of the Srut declaration, ' Nabrahma 
Ne'sana‘h' merely because the latter are also referred to as ' SaonT 
‘in a generic sense. And what do these lesser gods do ?) They exact 
a heavy price for lowly favours. Even out of the minority who look 
upto Sriman Narayana, only a select few are wise enough to 
understand Him correctly as the 'Upa'ya'and ‘Upeya’, ( the Goal and 
the Means ). Has not the Lord, deliberated this human paradox and 
predicament, in the Gita? (7.19) "Va'sudevassarvamiti sa maha'‘thma' 
sudurlabah'.' He who understands that Vasudeva is everything is 
14 


a mahathma' very difficult to find ', the great soul to whom even the 
most mundane existential chore is a godly experience. As Swami 
Nammazhwar puts it, ' aexrepd Cem), UGG HT, Sloot gyno 
eupr\eo.ujeuneveumd seotresstecr', ( Skineur- Guo 7-1.) 


Aafia: ayet ile *o wreterunet UTgid 
Sajacnhel Cus sre Ojextentie) — Lian 
AeapmiasslGor Qqpedtwusyredt Serk gayi p Seon —_— 
OstenpspeOsuny Er(eRd ASF Sg. 


There is no dividing line among the devotees of the Lord, for 
the high and low alike worship and prayerfully address the Feet 
of Him Who rests on A'disesha'. Does not that illustrious list 
include the many-splendoured Surya’,the lotus-seated Brahma 
and the third-eyed Rudhra, all of whom seek His presence for 
their daily worship? 


Sn Bhutat Azhwar points out in this pasuram that there is no distinction 
of rank or pecking order in the list of devotees of Narayana. They range 
from the most exalted of gods from Surya, Brahma, and Siva to the 
humblest of the humble. These deities are themselves the subject of 
prayer and worship. They tollow Him assiduously and constantly to pay 
their obeisance. Ithihasa- pura'na's are replete with illustrations of this. 


OSL AT(hss ore unter @paud ussgyel 
ULAT( hss MUmSNeOE! Oarent(, Set - — HiLt(hse 
SSluret unpid vets per Gp cinereus Genet 
umiplen Oemrui Sip pj-i Liesl (hb. 13 


Is it not because once long ago, the care-free tusker supremo, 
entering the sprawling lake for gathering the blossomed lotus 
to lay at the Feet of the Lord, came to grief at the jaws of the 
crocodile, and in dismay thought of those Feet of the Lord, 
Who sports the Sudarsana’, in prayerful surrender, that he 
attained the exalted position in the Lord's abode? 
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A7hwar describes the elephant king Gajendra as ‘O\mm_Giy (hgh 
tore) wit*er' - the tusker who is capable of breaking free of any 
kind of iron leash put on him to rein him in, to indicate his licencious 
conduct, arising from his 'mast'.But even in his wildly wayward fun 
and frolic being an ardent Narayana devotee in his previous birth, 
his ‘samska'ra" led him, in his lucid moments, to gather flowers from 
a lotus pond everyday for offering to Narayana in a nearby shrine. 
What ensued in one of those moments was a life and death battle of 
attrition between him and a vicious crocodile that was living in that 
pond, with Gajendra trying to extricate himself from the jaws of the 
crocodile,and the latter drawing the elephant deeper into the 
vortex, ' Gaja a'karshate' teere',gra'‘ha a'karshate' jale' ', ( Vishnu 
Dharma 69-49 ). The elephant was dismayed not so much for his 
lite,but that the flowers would wither away before he could offer them 
to the Lord. 


‘BTEMd SCevuToUINTENWU SINCOT HHO wguwrT gy | 
Kjos HoOoThCwey uTBCumpuls eo seu ' II 


‘Oh Madhusudhana, I do not cry out to save this body of mine, but 


to offer these lotuses at Thy Feet.’ 


ietieL QLHWUslew wise) wiflumenno 
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Oh the ignorant ones, rather than wasting time on flattery of 
the worldly ones, who just live to eat stuffing their bellies like 
a tinsel town, and committing all kinds of follies, with or without 
intent, go round reciting the names of Narayana Who as 
Trivikrama filled the eight directions with His four lofty 
shoulders, and by your presence sanctify the land. 
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using) Cxmibiyflenu waédl - Azhwar refers to all seekers 
of gross sensual pleasures, who typically gorge on food as if their 
stomachs were a township by itself to be filled with all kinds of 
things. 


In saying ' 6H’, Azhwar enjoins recitation of the Lord's name for 
its own sake instead of as a means. 


Sibpayy -'sisao syns) QF! ' 855557: '- one who purifies 


others by his presence. 


“ SPL SHUSCHM suru phblogioguipd | 
Luuen guieveil Lieu! Landes) Laramsteup: “I 


‘Even if a grave sinner, by meditating on Achuta’, one becomes a saint, 
and by his touch purifies a whole line of sinners.” 


“ He BCETSRETECST ami anarGpacbu STSSHE | 
5s eraad atleound wits] Gasmuerd go eveucomd wigst “* IT 


“ Reciting the name of Va'sudeva knowingly or otherwise, one's 
whole load of sins melts away like salt in water.” 


Afpsg Naghtos gs Sajsail set p) 

Ufigsg fenzeou oret let Cum - uflpsgiaio 
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He drove the chariot for Arjuna in the fierce battle-field. In 
an earlier age, He ran after the make-believe deer, only to lose 
His consort Sita, and lay down on the bare ground. Were these 
acts becoming of the Exalted One Who rests on the cool, cosy 
Anantha’? 
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Azhwar expresses his wonder at how the Lord of all creation 
wandered on this earth subjecting himself to tasks befitting lesser 
mortals caught in the web of 'samska'ra", but not the Absolute Master 


of all creation that He is. 


“ spon pid Tied hiss) oafimd teGieu & | 

Lys oid gy cunyphd oss) wp: usyemweu & II 

OQpstiuredt qourgrgery hlogumoevCso9* Caneqneil” II 
(Kat. Up. 1-3-34) 


“Know the a'tman as the nder, the body as the chariot, the intellect 
as the charioteer, mind as the reins: the sense organs as the horses 
and the sensory objects as the path of the chariot.” He is the Lord 
Who conducts the whole universe, and yet in the Kurukshetra battle- 
field as Sri Krishna, He allowed Himself to be a comphant charioteer 
for the warrior Arjuna. Did He atleast have an easier life in His earlier 
incamation as Sri Rama? No. As He Himself admitted what privations 
He did not suffer like, 

“ orgs CmoGuon eu, cure: oSsn pagin ame “iT 
Fe(Gvuad wonvesis ys Hy sCams9 unreusid” I — 


“Losing the kingdom, life in the forest, loss of Sita, losing Jatayu, such 
misfortunes as have befallen me will bum even fire”. As if it was not 
all enough already, where did He choose to retire to work off the 
weariness of all His exertions ? On the bare grass in the wild forest 
under the wide open canopy of the sky. Azhwar is beside himself 
with sheer astonishment and disbelief at the Lord's style of ‘jagad- 


perssipenw Ui gs srerglun Cergd 

Were peo eawiugmd wre —oier x sl_eoo 
TTlund veten Suppadigy aedered 

onflung Quuiéldims we mi. 16 
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Even if the conscious self may not be able to realise its 
characteristic of dependence, it is but proper to hold on to the 
thought of His presence in the heart. Just as one can only 
prepare the ground for a lake to hold rain water falling on a 
bush-ridden high land, but cannot make it rain. 


' ebeuseuion Bios) erehsyT Pd, enaumblseno cayeimnocertl er -sls510' 
‘It is jiva'tma's nature to belong, and Parama'tma’'s nature to own.’ 
Parama'tma' is the ' 'seshi ', and the jiva' is the 'sesha'. Azhwar says 
that it is seldom that one is, in thought and action, alive to this 
fundamental characteristic. The Lord, on the contrary, is forever eager 
and keen to hold on to His dear possession because of His ' a'sritha 
rakshanam’. One can prepare the ground and dig a lake there for 
storing rain water, but will it serve any purpose except as Varuna and 
his 'antar ya'mi ' Sriman Narayana grant that it serve the purpose for 
which it was designed by making rain to come down so as to enable 
it to fill. Likewise, a devotee has the characteristic of being an 
appropriate storehouse for the Lord, which, by itself, does not 
constitute the ' upa'ya" for reaching the Lord. So a learned one intuits 
that the Lord is the ‘upa'ya". Then the Lord's grace descends on the 
devotee when he is thus evolved. In a manner of speaking, even 
creating the ground by removing the mental block of ‘avidya",and 
'karmava'sana's' is itself the Lord's handiwork. For as Sri 
Thirumazhisai Ptran asks, 


Os BSL. Couccsr(he Garon ailerwiLiy ses 
Lids] wiipeucst Lap Yoo sey ', ( pret pact - Shmneupsrsl- 23) 


‘The Lord ( Who as Sn Krishna quelled the bulls set as wager for 
the hand of Nappinnai ), is the farmer who on his own sows the seed, 
and nurtures the plant of devotion in the devotee. Do we need to 
sow the seed by our exertion, in this field of ‘samsa'ra"? Swami 
Nammuazhwar also expresses the same thought in the following lines. 


SSI EUy SEUCHE SS met en C6) gS iT lO bg gy 
FOES oss! (—p TSS CESLOLLEHEOSWUET 
CLamoy STO) SLENLeOTW aforehss 
sms Cost] pi scctested ' ( Skieumus-Cuor. 5-3-4.). 


‘This universe is a field which the Lord has been ploughing from time 
immemorial, sowing the seed, irrigating,adding manure to, and making 
it yield a rich harvest by His extra-ordinary love towards us.’ 


wp flerasy aseraiGaret onne@yret 

app acres Agmfleoner -- Ppenpu 
Vleonulk5ss Qegiresuncet Ulet Aeatm) ontus 
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He is the many-splendored Supreme Controller around Whose 
proximity the lord of heavenly beings and the lotus-seated 
Brahma congregate to offer their prayers, and approaching 
Whom Rudra wearing the crescent on his matted locks, prayed 
to, for the redressal of his sin. Is there anyone worthy of such 
supplication other than that Lord? 


Sri Bhutat Azhwar says, ' aggpad axemigyh Gampleor*er 't0 
drive home the point that the lord of all devas Indra, and Brahma 
who originated in the lotus flower sprung from the navel of Sriman 
Narayana assemble round the periphery of Sriman Narayana to offer 
their worship. As Sri Poigai Piran says,’ sapaseunsugs ausrterth i Jb 0 
SIGALOMCE SETAGACT , 

‘ApS E per or sued.’ ( (y.dkih 56)’. 

Even he who Is seated on the lotus sprung from the navel of Snman 
Narayana can hardly comprehend the true measure of the Lotus Feet 
of the Lord.’ 


PHeopiiieonuksss Qeeheemuned - refers to Siva who 


wears on his crimson locks the lustreless crescent moon. The story 
goes that the moon god who had married all twenty seven of Daksha's 
daughters,but was specially enamoured of only one of them viz. 
Rohini, to the neglect of everyoneelse incurred the wrath of Daksha 
who cursed him to wane into oblivion, and was saved from total 
extinction by Siva's boon to wear him on his head. Azhwar in alluding 
to this, underscores the fact that even that Siva who had been the 
saviour of some like the moon, could not absolve himself of his own 
sin of 'brahma-hathi',and had to seek recourse to the Lord of Sri for 
his redemption. 


eonulesa pret (pepperet - ' By imploring Sriman 
Narayana, he got relief from his sin of ' brahma-hathy’. 


lsretL gash ene_amd Garerflumrw 

Seki pterat orfas gah massy -— nen. gai 
prete._p6 GaupouGs prossjpécoad wrens pier 
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As Sri Vamana' You resumed overlordship of all the worlds. 
As Nrsimha of insuperable prowess, You planted Your nails and 
tore the chest of the formidable foe Hiranya. Yet another day, 
You took all the seven worlds scaled by Thee, for safe-keeping 
inside Your stomach.These were then the legitimate deeds of 
the lofty lotus-eyed Lord, loftier than the high heavens. 


Azhwar refers to three episodes in this pasuram to underline 
Narayana's ‘nirhethuka-krupa’. First, the Lord took the form of the 
diminutive Vamana', a form not quite becoming of the Lord of all 
creation, to seek the gift of three paces of land of Mahabali. Earlier, 
when He could have destroyed the insufferably iniquitous Hiranya, 
without lifting a finger,He took the form of the fierce Nrsimha 
Bhagavan to kill him with His bare Hands honouring the letter and 
spirit of Brahma's boon. Yet again, when the seven worlds were on 
the verge of extinction due to 'pralaya", He took them all into His 


ywn stomach for safe-keeping regardless of their short-comings. 
3ehind all these acts,is the lotus eye of the Lord, that radiates His 
»verwhelming compassion and protective instinct, on the onehand, 
ind overlordship over all the worlds on the other. Azhwar concludes 
hat it may be possible to visualise the splendor of the high heavens, 
yut not that of the Lord. Describing these acts of the Lord, Azhwar 
characterizes them as ‘aggé@ or ' appropriate’. Though they 
‘onstitute acts designed for protection of the beings, the Lord 
‘onsiders them His own legitimate and proper act because after all 
t redounds to the credit of the owner of a property to protect his 
ywnership nights. 


i Valmiki Bhagavan says in Srimad Ramayanam, 

Siegleu ¢ suamumo Nag Conw so aTosennd | 

HSS hSwen semymo: cisveuy: UpupCiuongs am '( gr-ur 1-85 ). 
After anointing Vibhishana as the king of rakshasas of Lanka, Rama 
iow free from concer exulted in the thought of having accomplished 
vhat was to be accomplished. 


upsact (yp) sextimu ales Geg mul 

upsGactn posits Caetin - epsset 

Pollerciet smucQagigs geno sheonrta 

njgieriadé @ euigrus cal. 19 

(ou kicked the demon disguised as a hurtling juggernaut to his 
leath.That was not what could be considered proper for Your 
ge.So You should not take it that way. Then, Your even more 
laring act of hurling the demon that came in the garb of a calf 


t another who lay hidden in a wood-appie tree, killing them both 
t once, is like trying to hide a beacon light under the bushel. 


ri Bhutat Azhwar takes the thought of the previous pasuram a step 
irther, and reminisces on the two episodes of the Lord's incamation 
s Sn Krishna. He recounts how as a small toddler, Krishna kicked 
re demon Sakata'sura’, cartwheeling to his death, belying His age 
nd size. So Azhwar implores the Lord not to look upon this as in 
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order — aapsacd(y| soem. or as part of His normal ownership 
guarding function, (Jagad-rakshanam). Azhwar's plea stems out of 
his natural human feeling of concern. Even more daring than this act 
was the ploy Krishna adopted at a later date but still as very much 
of a fledgling kid, to eliminate the twin cunning demons, Vatsa'sura 
who mixed in Krishna's cattle herd as an ostensibly innocent calf and 
Kapitha'sura who took the form of a wood-apple. Taking the calf 
by its feet, Krishna hurled it up at the tree killing both the demons 
instantly. What if both of them had fallen on Krishna. The Azhwar 
expresses his amazement at this daring act, and poses the same 
question to the Lord as to how. 


He could consider this as just another routine aspect of His role of 
'jagad-rakshanam’, when all this daring was fraught with such potential 


danger to His 'safety'- expsOact—y) pls sCaucnt tr. 


Sn Thirumangai Azhwar also expresses a similar thought on the 
unequalness of the ‘act’ and the ‘actor’, in referring to the earlier 
Sakata'sura' episode in his line’ Gpéss syupgiuserfled ....... Cast 
Sop) urjeuct Spey Sesupusted wvGuned yd sesengs 
emp ', ( 6 - #I,10-7-9 ).' Barely seven years old this diminutive 
boy on Whose bosom Mother Lakshmi resides, kicked with His 
sacred Foot the cart hurtling like a mountain’. Quite appropriately, 
Sri Andal sings benediction to the Lord recalling both these events 
in her lines from Thiruppa'vai. 

Ouse FHS HEM Ysp Ging), 

SET! Geolooreuo|Psm sips Cupp! '...... ( 24 ). 


Usluraw mswsppl udsergnd plet ter 
cuplaumpeury eumpaeugms wnGar! — aiagailet gil 
Bijan Eromaset pel oeeanyha pet Gad gid 
Snjyearmacr srpen_wmy smd. 2 


They lead a life of joy and fulfilment who constantly worship 
You Narayana, in the prescribed way, steering clear of foisted 
charges and of commission, even as they who are set on 
the course with all favourable factors, in worshipful prayer and 
with a sense of deep involvement. 


Azhwar says in this pasuram that like those who are already blessed 
with the actualisation of Lord's experience, by leading a life devoid 
of pitfalls of unsought calumnies and sins wilfully committed, as 
prescribed in Scriptural texts, and with a sense of joy and fulfilment. 
are those others blessed who are endowed with all the predisposing 
factors, but have not started on that path. The first category is,- 
Ledareeh Petter axSampamj- those who find fulfilment by 
constant pursuit of the ways of ' gna‘na' - bhakthi yoga's '. Sri Krishna 
says in the Gita ( 9.2.),' ualléodlaw gs sw, sien en sd 
eis epposiuaed ' of the bhakti yoga, that ‘it is supremely purificatory, 
blissful to practise, and assures a lasting outcome’. Swami 
Nammazhwar observes in a similar vein, ' pevev wer eumpeuy 
ater. Siscnpsy woaaGer '. "They will find bliss here in this life 
and ever after’. Bhagavadvishayam is an exception to the normal rule 
Of ' B NPaTOVEULALIGS ent'aad '-' it is not always true that joy begets 
joy '.So Sri Bhutat Azhwar puts an exclamation mark after the word, 
' en@gyr', to indicate that this worldly hypothesis does not hold good 
here.The second category Azhwar speaks of, in this pasuram, 
comprises people who have all the predisposing factors going in their 
favour, viz. love born out of bhakthi, deep involvement in reciting 
Lord's names, the underlying impress in the shape of ' purva janma 
suhrudam ', and above all the Lord's 'krupa’-kata‘ksham'’, his 
benevolent look of compassion.' They also lead a life of joy and 
fulfilment. Does not Sri Krishna say in the Gita? ( 2-40 ), ' Gpqgm Sx 
prGuoren gs! ' - ' there is no loss to a good beginning in 


bhagavadvishayam’. 


srperty sidipater wperener8s smoenquilet 

erGs Gus aud QurapgedtG. — anoet 
mead gietone, deratafuGy AsaGa 
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The humans are endowed with a mind that can contemplate the 
divine. Time is at hand for us to engage the mind in worshipful 
prayer, and lotuses fit for worship abound in tanks. Sri 
Vamana''s beautiful Feet are ready and to bless our bowed 
heads. With so much going in our favour, will hell ever haunt 
us? 


This pasuram is evocative of Sri Poigai Piran's pasuram in Mudhal 
Thiruvandhadhi (95), 
BTeUuSTgyeverL EGLO EIT CEG 
Pau GEOTHS, (Pen UjeonGL. — CPEUNH | 
LOT PI TCRT CEGYRD CUCEULIETTCL HET OKO IF EU] 
Sea slonen O86 Bip : 
LyeuGioey Sm sT UTS, amepungn ss) ennduysr | 
allflayn Gaamennusabifuoeuymu miceudslead'Tl eblag.gap spaeud- 6. 


' This unique wealth called human organism endowed with limbs like 
the hands and feet, has been created since the beginning of time as 
an instrument of service to the Master of the universe.' 


psmoenrpuStedr Lj - lotus flowers fit for worship. Sn Krishna mentions 
' Lugs Lyagesad' in the Gita, (9.26).Any flower is acceptable to the 
Lord when offered with true devotion. The Shastra's only preclude, 
' Seca Lgiao', wild flower with thorn. Bhattar says that even 
that is precluded out of consideration to the devotee lest it should 
hurt his fingers. 


skmwcmeay gre - Lord's Fect beautifully soft to the touch.’ 
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- ‘Feet that are gently caressed by the Divine Mother Sri and Bhu 
Devi.' The word ' Thiru ' indicates that the 'purushakara ' agency the 
Mother is also near at hand. It can also be taken to mean the 'ubhaya- 
vibhuti' wealth of the Paramapurusha. Swami Alavandar, descnbes 
the Feet of Trivikrama thus, ' 00m4S (EHS SVUSS 
euEQry alle Hei Evo CUNT OTS & HW 5 fails yw 
Houssyosououimdemno' - ( Stotra-Ratnam - 31). “ Oh Trivikrama, 
Your Lotus Feet which have the tell-tale identifying marks of sankha, 
chakra, kalpaka-creeper,lotus, ankusha and vajra.' 


 PITTUCerr gs) uC prebs) cura) aureus si 1 ss5m5 p7Ces 
CanGy ug 6s Gwasguso ' 11 ' The sound Narayana is there, the 
faculty of recitation is in us. Notwithstanding this, it is astonishing that 
people should fall into the clutches of hell.’ 


afl Apeflsse wappere iongigll 

QLK5S (PUNamengU QUpMA - afwesaAy 
Gaetan oreun’er Aaa) wes sat 8p 
peaar(h oromgre prip eg. 22 


The path to liberation is blessed with the grace of the Lord 
Who is forever ready to remove whatever hurdles beset the 
path. Was not the dark -skinned Gajendra with pearly-white 
tusks, blessed with His grace in overcoming the onslaught of 
his adversary, for his devout service of offering a lotus from 
the cool pond to the Lord? 


Azhwar makes the point that those who have steadfast faith in the 
Lord and entrust their burden to Him, looking upto Him as their only 
recourse, will have their way cleared of any stumbling blocks, 
howsoever formidable or daunting, by His grace and prowess. The 
biggest impediment to spiritual progress is the mindset that one can 
achieve it by dint of one's own effort. That is removed by entrusting 
oneself into the Lord's hands. ' uses Ugelegl aller! 
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SOMITEUL sb leit se6) LapLysehl '. ' Extrication from one's own 
cffort which goes against the grain of Lord's will, is “ prapatti “ or 
total surrender.’ 'Prapatti nishtai ' slips away the moment one thinks 
that his self-effort can, by itself,take him to his goal. Azhwar says in 
this pasuram that ridding oneself of that self-delusion is not only 
essential, but what ts more important,must also he accomplished for 
us by the Lord's will and grace. Has not Sri Krishna confirmed this 
in His Charamasloka in the Gita, “ eujeu aypong” bidding us only 
that we put ourselves at His Feet, and assuring us that He will make 
the effort for us ? Our task is rendered easy, and even the- difficult- 
to- attain liberation becomes easy enough to achieve. This is illustrated 
in the episode related by the Azhwar in this pasuram, of Gajendra 
who was a devotee of Sriman Narayana and who uscd to take a 
lotus from the pond which he used to frequent for bath for his daily 
offering to the Lord. Was he not blessed with the Lord's grace in his 
hour of desperation and distress call to the Lord, from the deathly 
clutches of the vicious crocodile?, queries the Azhwar. 

“ LimorLigOMLie 5: open Fihpus emfho | 

ou g) Bracuy: ution prypmuscon:” I ( elegy - 68) 


' In the face of a grave danger, and looking upto Sriman Narayana 
as the supreme recourse, Gajendra thought of Hari.’ Sn Poigai Piran 
also recounts this episode in his Mudhal Thiruvandhadhi pasuram, 
“UlpGey aseflgeflgs Cupnern astm  sipGere 
H(merociymeres Gy ”, (97). ' Oh Lord of great compassion, was 
not Gajendra engrossed in sensual pursuit in the company of his mate, 
blessed by Thy grace, by worship at Thy Feet? ' 


SIPS FH AUMASTeN(h SSS Qinssernn 

np bs Siflanreny anpaillag@w -- smpsp 
Aermsefle Gs satOnuls gy Sanpnwamu eHrenw 
ATE Spe S1Hb Carex. aa. 23 


The Lord Who hurled the demon-calf at the fruit-laden wood 
apple tree scattering away its fruits, and Who, in an earlier 
incarnation, had taken another form to encompass this earth 
under His Foot, blesses all beings who bow at His feet in 
keeping with their goals. 


Bhutat Azhwar makes the point that those who tum to Him for His 
grace by adopting whatever means they choose to adopt consistent 
with their capacity like bhakthi, prapatti etc. as envisaged in the 
Scriptures, get their wishes fulfilled by His grace as appropriate to 
their means and menit in the form of aishvarya', kaivalya', moksha’ 
etc. for He is the Dispenser of rewards. Has He not said so Himself 
in the Bhagavad Gita (9.24), ' siamo ad! eujouuszent Emo Cura 
& cy Gyeu & ', -' I am the Enjoyer of all the offerings at sacrifices 
and the Dispenser of fruits of action ’. 


Sact sedimu peatGergGe waged Sacpid 

Sad sekin enudiuegpa slatq@el -- sacl sedunul 
anpoaes Stasat seqejoet arnsyrpé 
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Oh my good heart, don't you see that He is the Dispenser of 
the ultimate grace of liberation as also the binding cycle of 
‘samsa'ra''? Don't you see that He is the inner Controller of the 
sense organs and the five elements of air, fire, water, ether, and 
earth? He is also the manifest universe, the rising mountains, 
and at the time of dissolution the unleasher of blazing fires 
capable of turning the dark oceans dry. Don't you see? 


Azhwar addresses his heart as the good heart since it exults at the 
recounting of the Lord's names in a world replete with sinners who 
cannot bear to hear of His name. By ‘seycm(emio Gaxnid ', Azhwar 
means that the fruits of one's actions are dispensed by Sriman 
Narayana. As Sri Krishna says in the Gita, ( 7.14), ' tonGiweu Cw 
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UUs BCs wmumGiogsmd g5 6! Cs '. ' Those that surrender unto 
Me traverse the deceptive samsara’. Not only that. He is also the 
Controller of the sense organs. ' Wf Gye WHQPWIMT ERD STI eoOTLD 
Libs Cirang Cur: ' ( olay 6.7.28). ' The mind is the cause of thc 
human condition leading to the bondage of samsara’ and liberation 
therefrom.'. The sense organs are under the influence of the mind. 
The Lord thus is the inner Controller of the mind and the sense organs. 


“an mas anet pafliunent wrese), Gaaami Guo west Leurco ! 
aiihas Gaus) Cat cilagemy: &umGan CeCouns® Cauren :”. I 


‘*The indnya's are referred to as ' hrushikangal'. As the Lord of them, 
Thou only, Who art known as Kesava' and Vishnu among deva's, 
are famed as Hrushikesa.” When that Lord is the cause of the whole 
manifest universe of the elements that make up the universe, and its 
dissolution at the time of ‘pralaya’, it is no wonder that He protects 
and fulfils the desires of those that look upto Him. 


Heep slosienaGow AeaiCaszed “ops sre 
Asrety Siyncucrteré apmianed - - slat mayan 
CaCuraig, pewense) CauiaCw aflent cmreuy pid 
anuimig Asreodiusipret cag gw. 25 


The Lord Who rose in anger against Lanka, and put an end 
to Ravana, is also the One of abiding and exalted qualities 
worshipped by the heavenly beings. In a manner of speaking, 
He is the same One Who has come to abide in Venkatam of 
cool ranges where bamboos rise high. 


The Lord could have, if He had so desired, destroyed Ravana by 
His mere will. But He chose to descend from His exalted abode of 
Sn Vaikunta, to launch His onslaught on Lanka and Ravana as a 
human being under the sway of human anger. 

Camuenus susoCiouileutesr ', - ( or. wy. 59.136.). CXS 1) Glanteor 1) 
Bleuestm) Center. oli '. ( HkHeFehs chk. — SO ). 
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Chiruvenkatam where ' Srivaishnava's ' reside, and to which 
he denizens of heaven hast en vying with one another for the 
worship of the Lord, is the gift of the Lord Who rests on the 
Milk ocean, to the celestial beings of Sri Vaikuntam, who have 
controlled the body made up of the five elements and the five 
senses which are a stumbling block to spritual progress. 


Having referred to Thiruvenkatam in the previous pasuram, Sn Bhutat 
Azhwar is drawn by its unique greatness and proceeds to 


describe it. 


op pluirupunogg- Azhwar says that devas from Brahma 
Jownwards jostle with one another to be in the forefront to get to 
Thiruvenkatam to offer their prayers to the Lord there. 


sorting ae Bm - gifted to the ' nithyasuris'. ' woo WsCeu 
mT guwT: eno) Smut: ' where ( the paramapadha ), the nithyasuris 
w eternal beings like Visveksena’, PeriaThiruvadi etc reside. Since 
n paramapadha there is no scope for them to experience ' soulabhya, 
owseelya, va'tsalya. ka'runya'dhi ' ‘kalya'na guna's' of Sriman 
Narayana, they embark on a daily pilgrimage to Thruvenkatam where 
hey can enjoy the display of these qualities to the hilt. The Lord had, 
o His great compassion, ceded this abode to them so that they could 
ome down here from their celestal world to savour this unique 
xpenience,not available there. The same thought is expressed by other 
\zhwars. 


ops as Cama women, ancoja eho) eww 
led met ' - - ( Sonepsinnes — 3 ). 
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 pockeee cl Cane tho anteyyaei onion iwi a 
-( reo paer- Skim — 45). 


ECG (COO) EUT EOT AGT 1) 90 woes Gesnyy aiileoar CQOHTS GS HEV Coy 
Comair. silesrCeonyy CeupiiGer '- - ( Skmeurui- Gon — 1-8-3.). 
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Having rested on Thirumalai, my racing, seeking mind, 
impelled by an upsurge of desire, rushed past the moon 
exploring the high heavens in search of the Lord in Sri 
Vaikuntam, like a creeper seeking a support staff to hug and 
spread around. 


Sn Bhutat Azhwar savoured the sight of the Lord in a standing posture 
in Thirumalai in the previous pasuram. But that experience only scems 
to have whetted his appetite for more. So in this pasuram, Azhwar 
craves for the experience of the Lord in 'paramapadha" itself. The 
craving of his mind, seems to the Azhwar like the natural propensity 
of a creeper to seek the support of a staff to spread around in order 
tO BIOW. 'OTS COUGH BHO HTEMIBM(S Moor Worl Ey HOUOGIT EKO 
Apmis OQerHieu. ' - (Fkmeutws- Guomél 9.3.7.). 


wer s getter Cama. pret wrei_eoned ig gpd 
preruuflu gerguas gusternet — crerivenmib 
Caangs) Cpatererii(naned (pet Age Ener 
oreuru Uilerp gs weer. 28 
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Hailed as the ' Deva'' among deva's by countless beings, 
resting on the Milk Ocean, my Lord Who once had, as tiny 
Krishna, torn asunder the face of the demon Kesi, now abides 
in Thiruvenkatam and in the ineffably beautiful shrine at 
Srirangam, and also with me in my mind. 


Azhwar describes all the five ' praka'ra's ' or modes of Sriman 
Narayana in this pasuram. He is the Lord of all beings and is 
resplendently present at ' paramapadha" for the 'nithyasuris’, or 
celestial beings. ' Gut GgGeu e465), Gust Cgsour pmo Lyormeufis: 
'( Purusha- Suktham ) Who is glorious among the deva's who bask 
in His glory, and Who is their Patron-guide.' ' eugn Uvdw 5s) one 
gw : '( Vishnu-Suktham ) ' Nithyasuris behold 

constantly.’ suujagpsd Mopyser apLishucucr cuss, (6k 1 eur - 
Gur 1.1.1.).' shin se oomes iymop : unGgrsenGugmn 
Lieut Ly : ' ( Purusha-Suktham). ' Paramapurusha of three-fold 
Vyuha form is far above and beyond.Only a part of Him appears 
again and again in this universe.'SROLenuLTGy ', Wao serdeny ip HCT 
serGuramupeé) ',' exp sCr bad aloeumdy aud '. (Thaittriya 
Narayanavalli ). ' He that rests on the ocean for the perpetuation of 
this universe.' Then Azhwar refers to the Kesi episode from 
Krishnavatha'ra' to illustrate the Vibhava'tha'ra' which the Lord took 
for the sake of all living beings. ' sGan allege cuwaqnog 
enrunpT Euoeg, 208 ' ( Purusha-Suktham ). Not stopping with this. 
He is forever with us in stationary archa' form in divya-desa's like 
Venkatam, Srirangam etc. ' op slumuw ean Gouri sionw% 
Onereyset 55) Qruiw Slermed ', ( sane -3 ). | STO (1p 10 
amerypid Caxnpen. Camisid '- ( prew- shiner —47). As the 
Lord is in a standing state in the shrine at Thiruvenkatam, lest that 
should project the impression of any hurry on the part of the Lord, 
Azhwar refers to His relaxed state at Srirangam by the phrase ' 
SRercasfr Sergaimb ',' charming beyond what thought can 
convey '. It is charming because it is situated in a setting of lush, 
picturesque gardens, ' 'suesngerjppayo Caney, wouleSlesrorayun 
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Gantev, Aarenn_od Spetagd Cant, Guiledlemd sragd Cen’sv '— 
( Skmun%o — 6 ). But the most charming to the dear Lord, of all 
this, is the heart of the devotee which He covets more than 

anythingelse. loser gystrerrinest*. Hence the Azhwar describes the 
other states as ' @ermesGasTuileo ',' bha'la'layam' or 'smaller shrine’ “ 
ocrmGaruld aerend meus geratiGeret Geuerers s, 
BemeCamild enscGsd sect “ — 54. Other Azhwars also speak 
of this in similar exalted terms. 


HATH FET LUMO Shier LTO Qs AEGIS enous Oper 
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( Laflumpeuny —kr,Cuompl 5.4.8, 5.4.9.5.4.10. ). 
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You - Who, in an earlier age, had reduced the beautiful Lanka 
to ashes with your arrows - let demoness Putana take you up 
in her arms, telling yourself, ' let me drink from her beautiful 
bosom to the brim of my stomach ', sucking her life out along 


with the milk. In so doing, you made your mother unsure of 
what to make of you. 
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Touching on Krishnavata'ra' in the previous pasuram, sets the 
Azhwar's thoughts wander further along the same trail. 

cnet Mp oathicd SMatq) a.ent(h - Putana came as if she was 
dying to suckle the child Krishna. As if warming up to her motherly 


warmth and entreaty in equal measure, Knshna appeared to be eager 
to drink to the brim from her bosom. Sagem - stomach. 


gua@mepmd - Since killing of Putana by Krishna was an act 
beyond his age and size, it made mother Yashoda unsure of Krishna. 


Pus HieserTpstu Pe sheorGe 
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Oh, Lord of Sri, with body resembling the big blue ocean, once 
upon a time You as Trivikrama' measured the world. Another 
time you brought forth the submerged world from the depths 
of the ocean floor. Yet another time you churncd thc occan, 
and in a yet different age, built a bridge across it. So say the 


sages of yore. 


pwuepeoaerpsms Secn_gkmonSeo - Azhwar speaks abuut 
Sri Vamanavata'ra' in which the Lord of Mahalakshmi of indescribably 
immense wealth and greatness, displayed His extra-ordinary simplicity 
and ' soulbhya" by assuming the dimunitive brahmin mendicant role 
for the sake of Indra, and asked for and accepted the gift of three 
paces of land from the asura' king Maha'bali. 


6 wer (eost_gam) - Similarly, when the world got submerged 
in the ocean floor, you assumed the form of the gnme-laden boar 
and retrieved this earth forking it up from the depths of the ocean 


floor with your front tooth, and placed it in its proper position. 


anGyngib (pel senpgy - refers to the churning of the oceans 
to restore the wealth and status of Indra and the devas. 

Get eren_paymis wa‘ - refers to the building of the bridge 
across the ocean as Sri Rama. 
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GITED Qeqnotung Qarsed(, -— agnas 
pedtluinact uTgd letuiwaiy sent ie 

petlui(Rnad sremtug wash gs wy. 31 


It is they who hail the Lord as the great Benefactor each 
passing day saying, "Today dawned well’, and worship the Feet 
of Sri Vara‘ha’ with fragrant flowers from the Kura’ tree, that 
will experience the joy of His beautiful Form. 


dynes setryd - Azhwar hails the Lord as The Great Benefactor. 
Guy 6d Lpusl - ' The day dawned well '. Every day that is spent in 
Lord's memory and worship is a day well spent. So says the Azhwar. 
eon Gurgy Gamesi- flowers of the wild kura’ tree. This is cited 
to illustrate that the Lord accepts any kind of flowers offered lovingly. 
ares gs Set] amet ung veri) wwe wert] amend 
lothp ii a aeomay - They who prostrate to the Feet of Sri Vara‘ha' 
Peruma'n Who ts beauty personified, will verily experience the joy 
of beholding His beautiful Form. As Sn Krishna says in the Gita, 
 ONTENTEAO STH FAOOMALLO ', ' it is imperishable and exceedingly easy 
to accomplish. Both the means and fruit thereof are equally felicitous. 


Delp bss 4lpenp spore wpm 
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Oh Lord of Sri, My mind steadfast in thoughts focused on You, 
was ecstatic. Next my tongue forever praising your sacred feet 
rejoiced. My whole frame engaged in the act of singing and 
swaying to the glory of your blazing disc, conch and other 
armament, rejoiced in that experience. 


SkeuonGeo - Sri Bhutat Azhwar extols the union of Mahalakshmi 
and Sriman Narayana, and as such addresses Him as ‘s§kiored'. 
Hence ensues the joy of contemplating that union. 


As per the Vedic statement, ' og: Gan anger :', the mind 
orchestrates the tongue and other sense organs. 

gedlpsg fipeos gaprueiact sma 
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My thoughts have settled dwelling constantly on the sacred 
names of the Lord wearing the cool ‘tulasi' garland. My body 
always bows in reverence toward the Lord abiding in the 
bamboo-laden Venkata hill. My tongue too engages itself in 
the constant refram of reciting His great qualities. 


nessun wae) iyg serg aru wimg 
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[ have become Your eternal servant through the special grace 


showered on me at all times, worshipping, with fragrant flowers 
and incense, and in a spirit of overflowing love, Your sacred 
feet that once upon a time scaled this universe under a ruse 


as a gift of three footsteps of land. 


Though Mahabali was a fit subject for destruction like Hiranya and 
Ravana, Narayana spared his life since he also had the saving grace 
of a generous heart, and devotion to the Lord, unlike the others. At 
the same time, he had to be taught a lesson for his arrogance and 
overweening ambition. So the Lord of Sri decided to ask of Mahabali 
three steps of land since Mahabali in his vanity presumed that all the 
the worlds belonged to him, and in so doing, had dared to dispossess 
even Indra who was a friend of the Lord. 


Azhwar acknowledges in this pasuram that the ‘mirhctukakrupa™' 
of the Lord towards him has made him the Lord's devotee for ever 


desirous of service at His Feet. 
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Oh, Master, the ignorant look upon sensual pleasures as 
sustaining. Some would say that water is life - sustaining rather 
than sensory perception. Instead of being preoccupied with 
either, if only men would crave for even a little bit of your 
experience, that would indeed redound to their well-being 
under all conditions. 


This pasuram contains some essential truths worth pondenng. Azhwar 
dissociates himself from the common worldly perception of sensual 
enjoyment as life-sustaining. Even those who are capable of a sense 
of detachment from such sensory preoccupation, do not, however, 
seem to be free from other mundane concerns of existence, valid as 
they may seem, prima facie. This is echoed in the Vedic statement, ' 
ML) 6 Guayh enmomen :'. Azhwar dissociates himself from both world 
views. To him, the Lord's thought is the real sustaining force in life; 
to paraphrase Swami Nammazhwar, ' a. esorggpip Geng) KHS by 
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Sleitepsd QeupyFeo '. Has not Sri Krishna underscored how difficult 
it is for the rank and file of humanity, engaged as they are, in either 
maximising their material existential aspects, or in the day-to-day hard 
realities of eking out a bare sustenance, by his epigramatic 
pronouncement, ' eurenrGgeue eujendls) ew wan sion ent Bye 
:', (Gita 7.19 ). ' He who looks upon Vasudeva as life-giving and 
sustaining, is the rare- to - find Maha'thma’. 


There is no intrinsic merit of joy or life-sustaining quality in sensual 
pursuit. “ sGpeu Uf pCu Lysen UB) g "demu snus’ | sCreu 
Camm wg: Liyeurgmu & somes IT peruongs sya BiOsW Eres 
Be SkehFls enranswsd IT’ The same subject matter may at first 
be a source of pleasure, but later could cause pain. The same thing 
may first be a source of displeaure, and at some point later, be 
gratifying. Therefore, in nature there is nothing inherently painful or 
pleasurable. So say the Sha'stra's.' supe g) smonw enjeud 
Citta Leu) ', (Brih. Upanishad 6.5.6.). By divine design, everything 
seems desirable immensely. In essence, its nature is transient, and 
unstable. The real reason for the delusion of a being in this is his 
predisposition stemming from the impressions of his past karma’. So 
Sn Bhutat Azhwar underlines the wisdom of devoting even a tiny 
fraction of one's inexaustible capacity for desire in thoughts about the 
Lord. ' wr ufglyafiGesrgnw aflegGwos supunulpe | 
Soamonevogs : eur Co aims womueopuiay Il ' ( esl. . vy. 
1.20.19. ). ' In the same measure of the ignorant for sensual pleasures, 
my heart should be filled with desire for thoughts about You, Oh Lord. 
'. Thus prays Prahlada’ to Sriman Nara'yana'. Azhwar says that even 
if we cannot all be like Prahlada’, a little effort and interest in that 
direction would be richly rewarding in assuring us of the bliss of the 
Lord's experience.Hasn't the Lord Himself assured this as Sn Rama, 
in His declaration, Dgs7urCeup eubcymipib 1 SuCeQuid SHEE, 
(mr. uy. 18-3 ).' I will not give up any one even if he approaches 
me in the ostensible guise of a friend.’ That is the true measure of the 
Lord 's ‘nirhetuka kmupa' 'for all his creation. 


J8 
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The vainglory of the gross worldly beings, tends to push 
them deeper into the morass of worldliness. They that are 
deluded wallow in ignorance. Oh, my heart, rest 
meditating on the wondrous Lord Who took this earth from 
Mahabali unobtrusively, swallowed it for safe-keeping at the time 
of dissolution, and brought it forth again at the dawn of creation. 


Azhwar exhorts his heart to leave others who are after gross worldly 
pleasures to their fate, and instead engage in joyful contemplation of 
the Lord's wondrous 'lila'vibhuti'. The vainglorious worldly beings are 
destined, in the perception of the Azhwar, to sink deeper into 
degrading depths of desolation deluded by their own sense of self- 
importance on the lines of Sn Knshna's characterization of their 
psyche. ' FudeuGorsgpowogmd Gund eileCarsemd Leveupenrss | 
MH Cursiiegneunpeniil, CanspGursen gs) evsmCuor ww II ' 
(Gita 16-14-15). Iam the monarch of all I see. I am the enjoyer, 
achiever, strong, prosperous, wealthy, descended from a patrician 
background. Who is equal to me ?' This conceited sense of self- 
importance is self-destructive, and is what makes one caught up in 
the vicious cycle of ' samsara". They who pursue other gods are 
ignorant and continue in their ignorance. Instead of joining their ranks, 
Sn Bhutat Azhwar entreats his heart, and through that, addresses a 
larger message to us all, to join the exalted group of people who seek 
the substance of ' bhagavadvishayam ', and meditate on the supreme 
Lord. ' weest GaiTeOIT(h Wem ERETT(h wsrtgmahps woTwser '. Those 
exalted souls are ' Gugneret CuCorgno QuflGwng '. ( au- 
Skmerompl 7.4.4.), as Sri Thirumangai Azhwar, deferentially 
designates them. 
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Yh Lord, Who gave to the world the wise Brahma from the 
jig, cool lotus sprung from your gracious navel. Our many 
ecurring lives are all futile, if we fail to praise,and our heads 
lo not bow in homage to your sacred Feet. 


oor ainergs Sie werfigner Ger - From the cool lotus flower. 
LESAN LIGest enolic **, thus describe the Vedas, the origin of Brahma. 


.zhwar implicitly stresses that it is the Creator of Brahma, that is 
/orthy of surrendering to. “ Gust Uijgamonermbd eblssng) Lyyeuld ... 
(Pang eeu vUTeTOgmD LINLHBGW “*, ( Svetas. Upanishad 6-18). 
ince the purpose of life ts to find its niche at the sacred Feet of 
riman Narayana, when our life is not geared in that direction, our 
‘peated births are useless, observes the Azhwar. Does n't the good 


ord give us these repeated lives in the fond hope that we will at 
yme point make an effort to seek His grace? 


wshaat Pkeslsw Coorg siete 
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istead of gloating over material possessions as ours, 
iderstand what is our true wealth with a mind that is forever 
cused on Madavan as everything to us and recite His name 


the gospel of the Vedas, appropriate for the tongue to recite. 
| Bhutat Azhwar underlines in this pasuram what is ephemeral and 


such is to be spumed and discarded, and what ts of lasting value 
d as such is to be cultivated in life. 


40 


Gye Byhusd - Material riches are not something to be courted and 
looked upon as our security. As many wise men have not been tired 
of stressing again and again, what did we bring with us when we came 
into this world, to take with us when we depart from here. Yet, during 
the fleeting hyphenated period that separates these two points, that 
constitutes our life span in this world of karma, we get so illogically 
and inextricably attached to material possessions and gloat over them 
as ' mine, mine’ guarding over it like a jealous genii. Swami 
Nammazhwar rightly calls it a raging fire. ' Qanen Gere g) 
Slory HOS Up hS OLKHEh Qeredand Opcmeay.' ( skmeuTul- Guor 4- 
9-4 ), Azhwar advises us to get over this delusion and points out to 
us what constitutes our only true and eternal securnty and protection. 
That is Ma'dhavan, the Lord Who is always in the company of divine 
Mother, Sri. Reciting His many names, like ' Madhava’, Sridhara' ' 
is the only scripture fit for recitation. 


Op pleat AurmHerppa Ne strGu 28 poet Guy 
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The worship of the Supreme Being in the form of recitation of 
His names is the quintessence of the scriptures. If you know 
the Vedas, you will understand this truth. To those who are 
bereft of this Vedic knowledge, Let me tell you, the substance 
of the Vedas is reciting Madhavan's names. It will suffice to 
understand this. 


The essence of the Vedas is the recognition that Sriman Narayana is 
the ‘antarya'mi' of all gods like Brahma, Rudhra, Indra etc. and indeed 
of the whole universe. ' Gugranqrenf wneup Ss) uipsmpl 
soles : 1 sreuss) anfigmons) Sp ssl)  erowbuow : IT '. 
' There is no doubt that whatever Vedic utterances are recited by 
the brahmins, are tantamount to singing the praise of Sn Han 's names.’ 
It is to drive home this truth that Brahmins start and end their Vedic 
recitation with the invocation " gmfl : $4 “*. As Sri Krishna has 


jeclared in the Gita, ( 15-15 ) “ Geveogude eujenoujyanCwe: 
Feu) 3.” 


3y means of all the Vedas, I alone am to be known. “ Azhwar exhorts 
ll those who lack such Vedic knowledge, to lead themsclvcs in the 
ight of the words of the knowledgeable ones and realise that recitation 
1f His names 1s the quintessence of the Vedas. 


n another interpretation rendered by Sn Appiilai, the underlying 
neaning of the phrase, ' prefkened Pay ' in the previous pasuram, 
efers to the method of ' sa'dhana’ bhakth1' described in the Vedanta’ 
ncapsulated by the ' Thirumantra' ' and the ' prapathi ma'rga’ 
ncapsulated by the ' Dvaya' mantra" meant for those not capable 
f the 'sa'dhana' marga". Sn Pillai Lokachariar in his ' Sn Vachana 
$hushanam’, has also echoed this interpretation, about the 
ihakthiyoga embodied by ' Ashtakshara japa' as the ultimate essence 
f Vedanta sa'ra. ( Qybgek GunuEst (pipes Gas erGw). The 
ihrase ' unpest Guy QeneOgyats Ssppslet 4546 ', has 
een interpreted to mean the 'prapathi marga' embodied by the 'Dvaya 
nantra’, '.Sutra's 41-50 of the same work may be referred to in this 
ontext. ' sam’ — ‘eo gngifl ', | wrgpeuat ' —' cvanslengen |. | 
mgseuea Gusy ' has been taken to refer to ' Sriman Narayana ' at the 
eginning of the ‘Dvaya mantra’ '. 


(bene ammdls sooraiigiet pn) murs 

peésrpet Siptavia sedey -- s5udurcols s 
bap aret wegoplp gd splurge 

ura pe eSted*o Quncest. 40 


‘efore philegmatic and other fluids begin to rack and waste 
way the body, think of the Feet of the Lord adorned by Sri 
n His chest. Sensual pleasures which delude even cultured 
1inds conversant with the greatness of His Feet, are without 
ny substance whatever. 


‘Upresnuigwuren euoGw sueuns Uldgens: seoor_neuConsp 
Hager eiogeond EpevGs5” -- I ( (p@pguotensv )' When the 
throat is choked by phlegm, gas, and bile, and life itself is ebbing 
away how would we remember you ? ' asks Sri Kulasekhara 


Perumal. 


Remnwlss abprat -' ooppun Coan Craryscaovd gy 

Gg '.' It is through Sraddha' - Mahalakshmi — that Deva Narayana 

attains His Supreme status.'' anpeutus let sucownglefled 

eumpaled m ' - ( Skmusdeorean(, ).' Slapslerm Ske wmp.sieo 

Bigonens perterninc' Papdity Sloanons (sles - 
-6-9 ), 
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Paradise cannot be reached by worldly riches. It is the 
compassionate Lord's grace that can make it happen. Oh my 
heart, do not forget to meditate on the sacred Feet of the blue- 
complexioned Lord Who has given Himself to the realised 
souls. 


OLITRSTTO SOROS ibe Guseved sang - Azhwar states 
the well-known, but seldom realised truth, that all our wealth cannot 
help us in any way beyond the portals of this world and life. In the 
previous pasuram the Azhwar declared ' Gunagsgneo @ev*v 
Owner ', that is sensual desire, or ' ka'ma" is without any substance. 
In this pasuram, Azhwar observes that even the ' purushartham ' of 
'artha", viz., material wealth does not fare much better in that respect. 


neva — Though in general parlance, this term might be taken 
to mean heaven, Azhwar obviously docs not mean this, but the bliss 
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of Sn Vaikunta in the august company of nithya suris. What will 
render this within our reach? Azhwar replies, ‘Sigjenmed Sypio 
MED SetkSp '. It is the Lord's grace, that will bless us with 
the fruit of our dharma’. Azhwar's concluding advice to us 1s, ' 
a(nernGe) omoenpiumse Bs wetl aieteret uns 
upGaisd OpesGe ' - ' omosmpGumy- realised souls who ycarn 
only for the bliss of proximity to the sacred Feet of the Lord, like 
Sri Suka', Va'madeva, Ma'rkandeya’, etc. 
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May my thoughts dwell on the Lord of Sri, with a desire to 
behold His stately shoulders. They who cherish such a thought 
will not suffer the travail of repeated births. They who worship 
His shoulders, will view the lesser pleasures of worldly life with 
disdain. 


pkeyore SAwcaset — The word ' skeioned ', indicates that we 
should seek the Lord through the mediatrix of grace, the divine 
Mother. 

' §exn_Ganet anesr ' - The stately shoulders of the [ord are the 
subject of repeated adoration. Thus, “ 2 ggmgreil eupmCguneror 
5 hog Cerone UOBLITaM iBT ‘, ( eg. fer. ). “ Thou, (Bhu Devi) were 
lifted by Sn Varaha Bhagava'n, the repository of eternal bliss of one 
hundred arms.” “ SL OLKmw Carers supeyw Une m0 
Li henmenw wie) ....”, ( skmeumus-Guor- 2-8-7.). ' Lord Who 
cmbraces Bhu Devi with big shoulders tingling in sheer joy. 
‘Liyamyogui io weflagio wammygmd '— ( Stotra Ratnam — 44 ). 
‘He Who hugs the delighted divine Mother with His broad 
shoulders’. 


‘weruune Upsang Upgasul gd Cufletu '- ' The 
pleasures of those who are born in this world.’ Though Azhwar refers 
to these pleasures as ‘Gusfiecriad ', it is obviously meant in a sardonic 
vein, as such pleasures are evanescent - ' &ypgiieor.nd'. They who are 
blessed with the vision of the beauty of Lord 's shoulders, will view 
the worldly joys, however much commended as ' S455 %er Camp 
@\scrLad ', with scorn, because they fade in comparison to the beauty 
of His shoulders.’ tampusred isrehsapiu ions Carer onset) 
'- (apecr- aki.- 14 ). The idea is that ' vaira'gya", the bent of mind 
that turns away from attachment to worldly pleasures is integral to 
realisation of the divine. As Swami Nammazhwar describes it, “* 
SOLWNU uTEeIser a cilet ner wis hl Meuerene sieve 
OamwnCer “, ( skmeuTus-Cuor- 8-2-8 ). 
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The greatest good that my blessed shoulders can do me is to bow 
in reverence to the feet of the devotees who worship the sacred 
Feet of the Lord, He Who struck with arrows to chop down the 
twenty shoulders, and all ten heads and two legs of Ravana. 


Caner OsmpCaicwx in As Carer Astupauny 
gr orgseyenupifled — Azhwar says in this pasuram, that even if one 
does not directly prostrate to the shoulders of the Lord, if he bows 
down in reverence to the feet of the devotees of Narayana, he is 
assured of His blessing. ' Bha'gavatha nishtai ' 1s emphazized in this 
pasuram. “ alesis ues! eur Cp) enovowréuys Coveilgmo | 
1 NDUIGUITENE) SH Uses uifleyunypstswopmod’’. 'It is doubtful if 
devotees of Achyutha’ will always attain liberation.But there is no 
shred of doubt in this as far as the servants of His devotees are 
concemed.' The same thought is echoed by Sri Thirumazhisai Pira'n, 
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' Cams 756] Qeuun@y Aadgicon wopmaemre 
er sSuikmcamy seud ', ( prer- shmeup- 18 ). 
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I will not look upon those human beings as deserving their birth 
as such, who have forgotten the name of the Lord with eyes 
resembling the red lotus, the sure passport to liberation of His 
savants. With a mind, that is forever fixed on Ma'dhavan, the 
embodiment of compassion, always think of reciting His names 
as the purpose of life. 


Gupgitwa pid - the beacon light that guides us to our ultimate 
liberation. ' pum) uaymb aghhd ', ( auynqmetoevGeursid). The Lord 
assures us 1n this, ' I will myself lead you on to the higher path '. What 
is the reason behind this protective concern ? Azhwar suggests that 
this springs from overwhelming love for us, like the love of the mother 
cow towards her calf. This is reflected in His eyes, the lonus-red eyes, 
- Qeniiaesnored.' wre)’ — Lord of all beings, as also embodiment 
of overwhelming love and concem. 


pred iuoppereny wnefiiionr enawet — ' 1 will not consider 
those who have forgotten His name as human beings '. Similar thought 
is expressed by Sn Thirumangai Azhwar. “ wonefleuy seveveryeorm)| 
Ser wer SCH creusesCer “( Gufs — skin Guor. 11-7-9 ). 
Spd sreigis ona —' #Hh(mRuodenWww UTM syw :' — 
( gr-ens? 38 — 41 ). Compassion is the highest dharma. ' Ma'dhava' 
'— Lord of Lakshmi,- indicates the mother’s connection. 


Opp) Mact Guy proilepe Pgassp action - Azhwar 
addresses his mind to internalise the constant ' na'ma japa’. 'Gusy' 
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here refers to the 'dvaya mantra" incorporating the Lord's name in 
association with divine Mother. 


omGzet Pipuoran (HRetipeene Auet — 

POTTS VST Heo engny -- HMerafw 
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They who are wedded to the sacred Feet of the Lord at 
Venkatam, the subject and substance of the unfathomable Vedas, 
in Whose sacred Feet the denizens of heaven rest their heads, 
are not inflated by the vanity of worldly riches, nor are they like 
others who lose their heart over losing what they had yesterday. 


asta Mtn) Dyponeamy - It is the general worldly trait to 


become possessive and vain about material riches. But the devotees 
of the Lord are an exception to this general rule. 


2.68(b Hed seiys serjpe syper(Eeo emmy - Azhwar 
underscores the transience of material wealth by the phrase, ‘a seth 
@eo%w ', and the misery it causes when it is lost. But the devotees 
of the Lord are nowhere near such run-of-the mill worldly beings. 
On the contrary, with minds firmly focused on the Lord's Feet, they 
are for ever immersed in thoughts about their devotion to the Lord. 
As Swami Nammazhwar says, ' Ber aed OCHRE CUICH KOT HS, 
by lay mer bleusGss | - ( Skmeurws-Cuor. 6-4-7 ). They only lose 
their heart when they experience separation from association with the 
divine. It is that experience that Swami Nammazhwar depicts 
beautifully in his ' LON NCH SOMO | decad, ( Skmeutus-Guor. 6-7.), 
and ' gicuerfled uomoseell ' ( skreurus. Guo. 6-5. ). In pasuram 6-5- 
7 of the latter, Si Nammazhwar wonders about that experience thus, 
 (pecreorid Gem ails) QanCeon ip Sled custome tometer 

..'. Is it the fruit of my past karma’, or the design of the Lord '? 
( by virtuc of His 'nirhetuka krupa" ). 
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Gaunsgret —- He Who is the subject and substance 
of the Vedas which cannot be fathomed by anyone. ' Ceuem qu0e 
sujencutamGiwen Cougus:, ( Gita 15-15 ).' I am the One Who is 
known by all the Vedas. 


uulletm symiad sleéGan_ip viet ener 

uuflet mages CeuniaCio vet @pst -- wusletm 
sermisiaupd Cert wewle sg w*oGw 
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The Supreme Lord with long, magnificent arms, and resembling 
the resplendent blue ocean, abides from time immemorial in 
Thiruvarangam and Thirukkottiyur. He also resides for long 
at Venkatam, and in beautiful Thiruneermalai set amidst lovely 


pardens. 


In the previous pasuram, Sn Bhutat Azhwar described the blessed 
state of San Narayana's devotees untainted by the temptations and 
frustrations of material life. In this pasuram, Azhwar describes the 
unremitting striving that the Lord undertakes for achieving this by His 
constant presence in all divyadesa's beckoning His devotees,and 
assuring them of His grace. 


Lusd ener tule pogy — Unlike the shortlived ' Vibhava'vata'ra's '. 
the Lord is forever present in these divyadesa's in archa’' state for 
conferring His grace on us. Thiruvarangam hailed as Bhulokavaikunta 
is the shrine where the Lord is in a reclining state, and in Whose praise 
all Azhwars have sung except Sn Madhurakavi who sang only about 
his own Master Swami Nammazhwar. Swami Desikan has extolled 
the undiminishing grace of this abode of Sri Ranganatha, in the words 
' MIT AMET Sw Ou) bs Camuileod ....... ' In Thirukkottiyur, 
the Lord can be seen in all three states, viz.,in a recumbent, seated, 
and standing state. Sri Thirumangai Azhwar, in his own omate style 


addresses the Lord here thus, ' @eapet (ipsdencvuiles euTe(ipid 
Gath wereviens wep Meneresi, Berri Ops Med cuss Fisveyid 
FkpHsCaripuymen '—( 6u- Ski. 9-10-7. ). In Thiruneermalai 
the Lord appears in rare four states, viz., reclining, seated, standing, 
and strident. ' Sletmmetfkmpanet Shpsrer pi psig Qrw 
lomo*svuTengy po svGw' — ( CLI-g6k. 2-4-1.). In Thiruvenkatam, 
the Lord appears in a standing posture, exuding beneficient grace, 
at Whose Feet Swami Nammazhwar exhorts us to seek 
sarana'yathi,with the assurance of 'moksha prada'na’ in the ‘phala'sruti’ 
pasuram of” asaspestt OuU(mReutwn ‘with the words, | 
MSS OTHER UGS Mou eumpdlerm mer Cam haew 
Lig sCapleooomuaimoner ', the Lord Who is of unequalled, 
incomparable glory, ( gkmeurw-Gxor. 6-10 ). 


ore wiflugQaet ursine jexlls gy 

arte AsrupAsupiles ensCanedl - - ered 
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Arise to worship my Master at dawn, with folded hands and with 
flowers placed at His Feet, and heart overflowing with fervour 
for His presence, He Who protected this universe, variously,by 
scaling, lifting, ingesting and recreating every acon, and Who 
in one such incarnation, materialised as Lord Nrsimha. 


Azhwar exhorts us to show our gratitude to the Lord for His visible 
presence and eagerness to confer His grace on us, by worshipping 
His sacred Feet. 


ans) enaGaneSl Optapgi - Arise, (and seek your liberation), 
and worship Him at dawn with folded hands. 

EMTAXD Hera — refers to the act of measuring the worlds, in 
Tnvikamavata'ra’. 

& 6a) - lifting up of the earth from under the ocean in Sri 


; ‘ oy! 1 q'. 
Varaha'vata'r. an 


a. nibipbs - safe-keeping of the world inside the stomach at 
pralaya’ and regurgitating it after it. 

Semneen) — Master of the universe, as repeatedly authenticated by 
these astonishing episodes. As Swami Nammazhwar observes,’ 
DT(hiO DISH Hi, HSS, He pana, Sh egw, plermy, 
Care CarVvsCSem(h OMG HSA, wWevoreisnip uid, Seve - 
eUTIIMED Hers osvence sleet meor'- (Hk eum -onon.4-5-10.). 
loTHSIL FS BOOMS seajes Osmpsy Myler - 
Azhwar beseeches us to worship the Lord with all the feeling and 
fervour that our hearts are capable of, in grateful thought about His 
melting concern for His devotees as demonstrated by Him in Sri 
Nrsimha'va'ta'ra’ 


.eaT pst weoppre @ Corsienu os! 

len Bul weoyposerCaret ionGeo -- ners oru Guru 
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Oh the Compassionate One, You bring the Vedas to light. You set 
the order and explicate the truths contained in them. You remain 
in the constant company of the lotus-born Mother. You reside in 
the enchanting Thirumalirunjolai covered by vast corridors of 
bamboo, and circumambulated by denizens of this land. 


OCA GGT wenpeted eo -- Azhwar says that the Lord 
uncovers the eternal Vedas, and brings them to light at every dawn 
of life on this planet, thus recognising the fact that vedas have no 
authorship as such, and that even Narayana did not author them but 
only rediscovered them for our benefit. 


Sskepuw) 6H -— 'G 4) ' refers to the ' upabrahmana's’, the smrithi, 
ithiha'sa pura'na's which throw light on the substance and philosophy 
of the Vedas. These have been authored by sages like Sri Va'lmiki, 
Veda Vya'sa’, Para'sara, Suka etc., with the Lord as their ‘antarya'mr’. 


00 


' guid fl 1696) : | - The spirit and substance of the Vedas is enlightened 
by the truths contained in these works. 


loeoposert Cayret weer -- Azhwar 's phrase visualises the 
shoulders of the lotus-bom Sri resting on the chest of Narayana in 
Srivaikunta. “ eneugesiG gy UGy Coons: utuim ena ssid SQ 651 1e5) 
1 enGs leggondlpsunsion uses rscusog : evap IT “ 
“The Lord of the universe Narayana presides over the exalted sphere 
of Srivaikunta along with Divine Mother surrounded by devotees.” 


Ar res ey omikees Gow ou%vGumu - - Inhabitants of 


this earth circumambulate Thirumalirunjolai surrounded by vast 
verdant gardens,and groves of bamboo. ' wrackmescen*y eusves 
CFU Sy) BM CHID lO HOyse eupss ', ( skimeumus- Guor. 2-10-8.). Sri 
Nammazhwar commends the beauty of the hills of this divya desa’ 
dotted by gardens, in a similar vein. 


w*Cwapd ongleomia Cerup wally 

SMap Gmzs_ods Corupd -- pwBLHES 
BOs S gi Ouert*en pallet pent praideret 1) 
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Oh my heart, nestle upto Him without fear, the sweet-tongucd 
Lord, Who shook the seven big mountains, the seven 
continents and the seven seas, by sucking the life out of 
Putana' of poison-smeared breasts, lisping appreciatively while 
trinking. 


ppailes 1 etn. — refers to the appreciative lisping sounds made by 
a child in the act of drinking mother's milk. ' P&a%v enous gy 
(pvLILITED reoetMextectm) Bs ' ( Hmeuus- Gor. 1-9-5.).'' 
Guwé#) OUR OUYhuleny sum sun) 2 coor cuTwimeDt ', 
( @LI- Hk. 1-3-1). Azhwar reassures us in this pasuram that if we 
remember Putana’ story, we donot have any cause for fear. 


Senipuuet spire wreiseaiy ser Oenet or 
lenjpuiified QLiB_bweuuGy Gud) -- Menjpuuflw 
anweGer unseaGer Quet pater wnt ips 
lormeiGer Quiet (pi wis ay. 50 


‘Oh the Scion of Yadukula’, the difficult-to-imagine child of the 
shepherd clan, the dazzling Performer of unbelievable deeds,’ 
- with aforesaid thoughts resonating in me, I will call the Lord 
of Sri before everyone by the names that the blessed Gopis 
addressed Him in Gokulam, the very exalted names that cut 
asunder the gordion knot of samsa'ra’. 


GLK GLaudy Gu — Azhwar yearns to call the Lord not by the 
common names that connote His transcendence or ' parathvam’, such 
as Narayana, but the exalted names that denote the ' soulabhya’ and 
‘sousheelya", the accessibility and condescention of the Lord. What 
are these names ? Azhwar recounts, ' @enpuufiu jueaGer’. 
Qenpensfiu - difficult to comprehend by one's own effort. ' 
Mwieiss - member of the cattle-grazing clan. Swami Nammazhwar 
describes in a similar vein, ' wniRld Py Fevenwes Soot Spleuflw 
MOOLKmTet '— ( SkipeuTus-Cuor. 1-3-4.). 


umpeiGer - Son of Vasudeva of Yadukula’. 

wimy (pained — in front of everyone. Lest one should wonder if it 
is appropriate to utter the names of Lord that denote only His 
simplicity and condescending grace,Azhwar adds another name to 
the list, ' omueter set) opis gy Senpuiuet', the wonder 
kid of incredible deeds. ‘ Thus, I will respectfully address Him’, suys 
the Azhwar. 


oslésectimu pete neflaesemet wngid 
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Oh my heart, meditate on the sacred Feet of the Lord with the 
complexion of the blue ocean. Meditate on His exalted names. 
Meditate also on the blue complexion of Him Who once left 
His abode on the milk ocean tv churn the oceans. 


Sri Bhutat Azhwar lingers here to pause and ponder over the Lord, 
in slow unhurried steps, as if undecided as to how best it might be 
accomplished to gratify his inner craving. First, he addressed his heart 
to dwell on the sacred Feet of the Lord. Then he shifted the focal 
point of his ‘dhya'na" to the great many names of the Lord. In this 
pasuram, he is drawn by the beauty of the Lord's complexion, and 
addresses his heart to meditate on that. 


Blowiafluet Qeuw AB HwWeTret won aet 
ADAG GOT SSleuny --opduyfle p 

aneryéset Gundeanter anerajGanct srers gy 
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My Lord resembling the rain-bearing black cloud, with chest 
adorned by the Divine Mother, Whose abode is the big lotus 
flower, is a tower of grace. How can anyone fathom the 
magnanimity of Him Who merely condemned the culpable 
Mahabali, no less a demon than Ravana, to exile in the nether 
world for his errant ways, eventually rewarding him with Indra 
lokha', 


Blob after - of black complexion. “ SouGgmug wewengse 
elsujoCGeuCaey uneveurt ‘, ( mInTUeRT-enrseE ).' Herp oor 
lect eorcoreor Cost uiknest ' - ( Smeaikmegid —29 ). 
OQeE(hiosoynenr wriyaict - He Whose chest is adorned by the 
presence of Mahalakshmi. 


od Cxsfiuietr —' Who is like a tower of grace. ' Bb 5( IRUDIDENLILD 
Lucy so: ' ( gm- enrpeey 38-41 ). ' Compassion is the greatest 
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dharma.’ Sita Devi reports having heard this from Sn Rama Himself. 
The Lord is the fountainhead of grace because of His constant 
association with Divine Mother. 


amempaéace - refers to Ravana who wields the sword given him 
by Rudra’, Why did the Lord let Mahabali get away with a milder 
punishment of exile to the nether world, when he deserved, like 
Ravana, to be killed. It was because Ravana had no redeeming quality 
whatever, whereas Mahabali had one great quality of a charitable 
disposition, despite his numerous other faults. As Sri Parasara 
Bhagava'n observes in Vishnu Puranam, ( 5-17-30), ' w5moLy 
ARwenus wedky wSErRenrs SeuTu Cunars sunrsnevens: | 
Semon sand Sfgvors) used opsubsmd wppoooCiss vos 
'By offering water on That sacred Hand, Mahabali attained all joys 
in this world itself, and further achieved without any adversaries for 
a whole aeon the coveted sovereignty as the ruler of all the three 
worlds.'. Who can fathom the greatness of the Lord Who made all 
this possible?, queries the Azhwar, in this pasuram. 


Aapplung Spvspeap (pet eflerm Ulet sry 5 sy 
Alun Slermisiflawuect pest eof! -- flung 
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It is Thiruvenkatam of rustling streams in full flow,- where 
along the winding paths, ascetics sit rooted in ‘sama'dhi ', with 
profuse locks knotted and dangling on the back of their heads, 
like small mounds of earth around which creepers spread all 
the year round, - that is our coveted destination. 


Qpghumy — In Azhwar's imagery, the pious devotees sitting in silent 
meditation on the Lord along the winding path to Thirumalai, appear 
transfixed to terra firma as if enmeshed with the trodden path. Refer 


to Sn Kulasekhera Peruman's thought on similar lines echoing the 
greatness of this place. “@euglung  gsetGentn 


Si mMCeutiswosvGwe OB GWUIMIsE ded Plone CueyeuCeo 
“ ( @Limoner-li. — 4-8.). 


Spo sHep ...... sphungy Gersiakf] set 1p) S16 CO - To 
the Azhwar's fertile imagination, the profuse locks of hair knotted at 
the back of the 'sa'dhus' heads, are mistakenly overrun by the 
spreading creepers on the hillside to become a part of the surrounding 
landscape of boulders, since the 'sa'dhus' sit motionless in the intensity 
of their meditation. 


CaumaCo wmd afer Meg - Thiruvenkatam is our 
coveted mountain. Refer to Sri Thirumazhisai Piran's ' GCloupOLseor | 
GeumIsLlO Ling Georesr ', ( pireo- Bk. 40 ). 


Aapaucer Hee Certo Camse_aQuet Maclean 
Elpeuet pm) Puslées SienwoGune - - Sauer 
HisreiCanull guererdeoas guerefiCeret Qeuct ers 
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Even as You graciously descended upon the sacred hills of 
Thirumalirunjolai and Thiruvenkatam, making them Your 
favourite abodes, You now regard Your shrine in my heart as 
a favoured residence.On that score, do not ever forsake Your 
abode of the surging milk ocean, This is my humble praycr. 


Although there are several hills, only Thirumalirunjolai and Thirumalai 
are looked upon as most sacred because of their association with 


the Lord, Who had made them His favoured abodes in order to 
attract devotees. But after the Azhwar started describing these hills 


in endearing terms, the Lord finding Azhwar's heart so very inviting, 
has made that His favourite shrine. Azhwar pleads with the Lord not 
to give up His other shrines on that score. “ #kmuonedkmescen*n 
lo*oCu Sl mMULTpsCev Guesr How, Skmwnred emougGspHSSw 
560 Fi MCamMs Co Cwes si Cav, MmiON womUse per Hurley 


werGn eunsCasmuGn, PmHordpreauwH  ciflumnesi 
sTés OTIS Bedeuet PumBeuGer. ( slmeutus.euwwr.-10-7-8.). ' 
SUID STS Id MUGESH uUten hound aves 
CUMYPIE STASI LITEM — Clevedon Oiguinest Bkpw siflusresr 
OST SS Huser, MeCwer guererspsio. ( OU-—HkiReu —68.). 
BRS S OTS SL FOS Oou.'.srSsl,oucleyert, Grss w eon 
wos Curestil) — pressor ups SILS6 wri 
AG(HUTO A ewocuiny a mhSMCHeuTCT . ( Hrer-Hki. 36 ). 


‘uMséscole uerefl Cantar upsali(n PauBagse , 
FOTO VCSEWIST MET), DET RALAOMI AH MET CNT LIST FSV 15 
araclencr Cw. ' ( Quafump-skmexor. 5-4-9.). 


The 'vyuhasthala's' of 'Paramapada", 'Kshrira'bdi', and ‘arcasthala's' 
like Thirumalai are designed to enlist devotees, but after the devotees 
are gained, the Lord finds the fulfilment of the former shrines in the 
heart of the devotee, thereby making the latter the more favoured 
abode to the Lord.This is the implicit derivative in the usage by 
Azhwar of the phrase, ' @ermlGamie enaciiGied '.' Do not 
give up the 'bha'la'layam’. ‘Bha'la'layam’, in contemporary parlance, 
refers to a provisional sanctum where the 'utsava' deities are kept 
when the main sanctum is under renovation etc. 


' asmmiGamiled ' - the shrine of the devotee's heart. “ aimauio 
SS Hen puns eSlydeuedumus pd wens “, ( pr- ow? ). Nara'yana 
Suktham speaks of the devotee's heart, as the big shrine. Azhwar's 
plea with the Lord stems from his concern that the Lord should not 
give up on the other shrines, after finding the niche of the devotcc's 
heart more appealing than divya desa's. His concern is rooted in his 
sense of profound gratitude to these shrines for making this happen. 
His mention of the milk ocean is more illustrative. It applies to other 
abodes of the Lord also. 


cred y) Upp SOIw Cerwriloriiy Guwovi Gre gs 
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Oh my Omniscient Master, holding the chakra’ that is ever 
triumphant in battles. I had never forgotten You through the 
cycle of repeated births in view of Your steadfast and ever 
thoughtful compassion. Grant me that I may now immerse in 
the ocean of everlasting bliss. 


Sri Bhutat Azhwar expresses his gratitude to the Lord, for blessing 
him with the thought of the Lord through the successive births, and 
prays to Him to bless him further with the fruit of his ' sa'dhana" in 
the shape of everlasting bliss. Azhwar, in a typically egoless spint, 
attributes his own practice of constant remembrance, 
(‘5 MhEur [EyeriXd 1g} ') to Sriman Narayana Who caused the Azhwar 
to remember Him always, by abiding with him in his thought. 


Blt n prerieaumglue pene - ' grace of constant 
remembrance’. Similar thought is expressed by Sn Thrumazhisai 
Piran, ' UB SélEwOs Qurort ol plet ms plot eruns we suo 
Hoesrd trerdugsrs gp plterss Coust(hGw.' - ( slmHe- 
osk 60 — 101 ). Refer also to Swami Nammazhwar 's lines, ' 
Blot QITYPlUyPla smo AST Siporjselaemer s Carp il—ouiyo 
SOTAFCHUMHSTRST CW .....', ( Hkmeumus. uo. — 2-7-6.). 


Azhwar adds that the Lord himself must further remove the obstacles 
In the way of realising the fruit of his bhakthi, and grant him everlasting 
bliss, for is He not holding the mighty Sudarsana' assuring unfailing 
success in the obliteration of obstacles, however formidable ? 
Det usasooms! - ocean of everlasting bliss. Metusseonp 
pu(meflgeret - “sop anCwenne suis)”, (ng- 
Lay aiuon eer j5e5eu6e065] — 7-1.).' This Paramapurusha causes the jiva' 
to attain bliss. ' 
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When the passion for His vision grows out of hand, how shall 
one exercise self-restraint, in order not to appear impatient ? 
Do not despair. Even before the Lord chooses to bless us with 
the vision of His golden form, the Divine Mother is ever eager 


to hasten that process. 


snem&mafi ange) — Desire can be assuaged only by ( His ) vision. 
FOTN COHEN SipleuCemy snged '— ( skm-etkm .97 ). 
@eHSGSEM_ipcepe - If it begins to to grow out of hand. 
BIOMAKhD Sekine prego — Is it possible to rein in that 
desire in order not to appear overly restless ? The implication is that 
the jiva' ( beloved ) in conformity with ' paratantra’ svarupa" must 
wait for the Master ( Paramapurusha’) to take her in His fold, and 
not run wild in despair; in the spirit of Sita"s calm and dignified sclt- 
restraint. “ 5&5 Benw evgimvow ciGeus “*, ( ym — on? — 39-30) ).” 
“My protection 1s His role.” 


SML(bid peiser she - Azhwar's phrase underscores Divine 
Mother's ' purushaka'ra” role in representing our case before the 


Lord, with words such as, “  sevélsd prugr gus) “, (gry . 116 
44.). ‘‘ There is none who is free from faults.”’ 


SlHonieans pleat np GRoHs Qpuaw sramps gid 
SRO seoruiiiigvles seoiey -- asflenowne 
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Hear ye in all four directions, hold steadfast to the practice of 
singing the praise of the gracious Lord blessed by Divine 
Mother, abiding with Him for ever. Let us rightly sing the praise 
of the sacred Feet of our Master endowed with beautiful long 


hands. 
Akewoniens Gedmun(eyh Gguiasd - The Divine Mother confers 


all graces on the Lord by virtue of Her association. 

Skim - Sri wits Cwew & pmo Cs Luscugs) Lino: sg51d soumd ewuiio 
‘“_ ( Sn Alavanda'r's Chtusloki ). ' Sn is Your name. How shall we 
speak of You '? As the various Vedic declarations such as Purusha 
Suktham etc., speak of the 'Param' as the Lord of Sn, it is the 
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blessing of Her constant presence that establishes the ' Param’. 
SLITS LumbGeuT wigs! Lipo Liye eye “ — “ The principle 
on which fell the Mother's many graces tumed into ' Param. “ As Sn 
Parasara Bhattar says, “‘ Geusnieren pou &lpsmbd up pilgyerl 
WSLS lee be sy bas ‘*. ““ Whose footprints rest in Sri Murari's 
chest after taking cognizance of which the Vedanta's round up their 
philosophical inquiry.’ Swami Nammazhwar describes the association 
in the following terms, ' SevslevCovet OQlermujenossr yy) MevifEio0d 
LIES O60 loner.’ ( HkmeuTui-Guor. 6-10-10.). 


Sn Thirumazhisai Piran addresses the Lord as ' sk imefiiy i vomyeuser 
Ff syoe '. ( precpser — skim .-62 ). Azhwar drives home the 
truth, that it is the Lord of Sri Who is the Supreme Being, not other 
gods. ' Skipsiven se zoueysCsCned Wher Casey '- ( reo ip seer 
— $l .- 53). ‘Do not consider as Lord those who have no 
connecuon whatever to Sri.’ 


ETWOUND Peremouid Fromiens Or Cer eho gs gy 
POU UG PAsveoo Cungells a -- Candlet 
GUTKBST BP Fen wrulled Ouest epyf uneroa gp 
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Though singing the Lord's praise may be akin to the taste of 
neem, the goddess of learning Sarasvati has favoured us by 
residing in our heart, urging us to sing about the Lord with the 
golden chakra’, and endowing us with this ability. This poetic 
inspiration is due to the grace of the compassionate Lord. 


Jpmoniene — goddess Sarasvati, hailed as ' euré Gail ', in the 
Veda's. Azhwar observes in this pasuram, that his poetic skill was 
the gift of Sarasvati having chosen the Azhwar's good heart, as the 
appropriate instrument to sing the praise of the Lord. How did the 
goddess of learning choose Azhwar's heart for confernng this favour? 
It was because the Azhwar enjoyed the special grace of Snman 
Narayana, since the time he was in the womb of his mother, as 
gratefully acknowledged by the Azhwar later on in the work. 
‘FA(HPSCSILguet SLSR OS OsEtpC ser sHertCr ox 
SHsCam_iphupeng Sind ' ( 87 ).' I worshipped Him as a foetus 
in the womb, seeing for myself the grace of the presiding deity of 
Thirukkottiyur. ' 


Caudilet Gunner Pfenownuignd Guret eps] LTALext 1) 
Sages gy - Why does the Azhwar compare singing the praise of 
the Lord to the taste of something as unpalatable as neem ? ; although 
the Lord's name is usually descnbed as something indescnbably sweet. 
as for instance in the words of Swami Nammazhwar, ' Gepao Litgyyo 
GBUIUILD secre gpd Sup ao SPHCs '— (SkipeouTw — Gor. — 2-3-1). 
It is to demonstrate that this contrary reaction is the result of the 
cumulative residue of tendencies built up over timeless births, or, in 
other words, our samska'ra's' which are not easy to shed. 


AGTUES Apes wipump@oed nag g 

OuNBT OSE gy sreteop auGurg -- Geer sifls x 
CGprédiGerct Cpndadl SltergGzet Apredt swww 
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When the Lord cast His benevolent glance at us, His devotees, 
showering on us the grace of constant remembrance, making 
some substance out of mere straw, my ignorance dispelled, 
I looked closely at the reality of God and Self, and meditated 
on His Feet resembling the lotus flower. I then offered my soul 
to those feet without a thought of any other recourse. 


AunHerasilg gi - making substance out of straw, 
UIT HETEdEOT Hoot os OLITHSTTHS) Sip. GOO Steve ', 
(5k eurus -Guon.5-7-3.). 


anemegp exiGumng — When the Lord cast His compassionate 
glance. ' uso Lou ween’ :' - Whom Madhusudana’ beholds. 
Qeeor Shibgy SpraélGeret — With the veil of 'aviveka" lifting, 
the knowledge of the connection between the self and Brahman 
dawned.’ eneugseuioms ing! euchegnmd eveumélseud Lipgmwersil 
envslgi ' - The soul has the quality of being owned. Brahman has 
the quality of being the owner. ' 

Sig - - ' Reflecting over the ‘parathantram'’ of the self to the Lord.’ 
ors, S&MRered - - 1 offered myself to those Feet, realising them 
as the Way. ' geuGioGeurumuL Cet Go Lieug! Linn ss Ems) « 
UOT(6SHHH| : ' - -” The prayerful mind steeped in His thought as ' 
The Way ' is in a state of total surrender.” 


9eHa ered’ QurcfluRand Plot qed 

FH(Ha Oeretu fleplogseany -- Se ead 

S Slums exten opis sryauy seve 
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Oh Lord, Yours is not just the face of the Supreme Deity, your 
essential nature is the effulgent expression of being the 
constant support of your devotees.The beings of this great 


earth visualise You as the transcendental reality.It is 
however,those who undestand You as the incomparable 


repository of redeeming grace, who will truly and for long help 
conserve this world. 
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95 Reuse) -- Azhwar explains in this pasuram the common 
perception of the Creator, as a Being distinct from all other sentient 
beings, in accord with the Upanishadic statement, ' §lGwn 
Blsurnmo CegpuoCesnnnmd gan Ua mnd Cun allssrsl 
a&mont, ( & 2-5-13.).' The immortal Being among other immortals. 
the Conscious Self, Who is the Dispenser of desired fruits. '' 568 
(hLAD  ETETC oN BMT! | erevusGo | HET ymoeranGyn 
LURTIBMO Hed LeyenuoGen II ( 45565 )'Neither countenance, nor 
figure, nor arms, nor abode exists for You..Even so as the goal and 
support of devotees, You shine in the brilliance of all the above.’ 
Fin pReaccrcriay Eke pleosGany - -' The denizens of this big 
earth, unaware of the aforesaid quality as your distinguishing 
characteristic, however, look upon You only as the Supreme Self. 
inaccessible and difficult to reach. 


pure) wetramemy - -' Will live long and safeguard this world.’ 
‘meu weted)l af pik s ailessrgmnd Metreuy lwesctemrC '. 
(SkimeuTus —Ouor. 4-3-11.). 


let pGang uns gslodvuesuu pet Caner 
Aretperns Aperuy sleneQueenmd -- ser p) 
a(moretun utp s seraiGer oot ter 
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A long time ago, as a small dark brahmin boy, when You 
deceptive contriver, asked for the gift of three steps of land, 
one Foot that supposedly stood on the land filled this earth in 
a trice, and your towering shoulders traversed in all directions, 
so say the learned ones.That was a big grace that the faithful 
ones received from You, Oh Lord. 


Sn Bhutat Azhwar illustrates the ' a'srithapa'rathantriyam ' described 
by him in the previous pasuram, by citing Sn Vamanavata'ram in this 
pasuram. 


ed) — The day a long time ago, when Indra came wailing the 
loss of his kingdom to Mahabali. 

PetpGamy ungid sled Lengens — At the very instant that the 
designing Lord asked for the gift of three steps of land of Mahabali, 
one Foot of the Lord had already filled out the entire expanse of this 


earth. ' aGy Blugsles CorGu sumoGan iy eumop : '. The moment 
the symbolic offering of water in token of the granting of the gift by 


Mahabali, fell on the outstretched hand of the diminutive Brahmin, 
He metamophosed into Trivikrama filling all directions. 


RoarCaner slenrQueemds Arerp) Serge sapet uy — ' 
WEGUIT( ap? Hf Hao Cctag? Mblnphuiihs) LUT) eileen ' 
— ( Vishnusuktham ), - 'in Whose three giant strides, all the worlds 


were encompassed '. 


aster noreseamy OL G.yp) — This deed was not only 


to favour Indra but an act of grace to all those who live by their faith 
in the Lord. 


Gua Met) (pererpiGuet QupppiGwuet CGueop;enoure 
lorapert ms Aeneas] uemmciGeret -- spiler 
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I bowed in prayer to Krishna the Supreme Leader of the 
Ya'dava' clan, Who drawn by love towards Nila Devi, 
performed the feat of breaking the horns of the bulls set as 
wager for her hand. In my ignorance, I had been oblivious of 
this bliss divine and the sad loser for this. 


Azhwar drives home the point that it is the Lord, Who is the dispeller 
of the veil of ignorance that makes us lose sight of, and miss, the 
lasting bliss of ' bhagavadhanubhavam ‘, since this is rooted in the 
fruits of our action, and the underlying cause of chronic and 
inseparable association with ' prakriti’, (nature). 


‘QEHT ETS Crotgny : HEQOHTETS eoenmy : ' - ' moksha is attained 
by wisdom, worldly bondage is caused by ignorance.’ 

As Sri Krishna declares in the Gita, ‘* @jeconouS wo Lom gy suit 
T orGwey Cus UayugueCs tomunGuogmo sys! Cs “I ( Gita 7-14 
).' This delusive power of Mine which is of three-fold guna’s, is 
difficult to cross. Those who surrender themselves exclusively unto 
Me cross over this 'ma'ya". For this, His compassion and blessing is 
essential. Hence Azhwar exhorts us to surrender ourselves at His 
lotus Feet as he himself has done in saying ' euesomudiCcor ect '. 
Ciisetpens - This does not signify lust towards women, but the 
inseparable love between ‘jiva'thma’ - 'parama'thma". 


Topyd Qaeto fh ages sifluGas 

CxCni) ULL aiken -- un@ppil 
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The story of how my Master Who had subdued and eliminated 
the seven bulls, filled blood from His own hand, into the raw 
skeletal head — swarmed around by scavenger vultures, - stuck 
in the hand of fire-like red-complexioned, bull — riding Siva, 
to liberate him from his curse, is a long one to relate. 


Tepupid Qeuet puss sheng — the Lord Who as Krishna had 
subdued and killed the seven bulls set as wager for winning the hand 
of ' Nappinnai Pira'tti '. 

Saf] 2.(56458) — Siva who is red-complexioned like fire. ' sipsoibkp 


cuessiectet — ( Ouflu- Skim. 6-1-2. ).' amend ofl '— ( pH — 
Skmeu . —5 ). 


Lat @hemsd —- refers to the sin of 'brahma-hathi dosha’ ’, 
suffered by Siva, for cutting off one of the heads of Brahma. Sn 
Thirumazhisai Piran relates the same two incidents described by the 
Azhwar in this pasuram, in the following lines. ' Ceuplone ns 
AFsHTCoo] Ppp s USTFOLSES MISlUaeT enous Heucet 
OFOUS TF Moist SLT) leone oer) HEU Shure Blog 5 
STO ser oy) Meenrjss Fe Cusmetler Gu ' - 
(Simeehs — ohkm. — 42 ). 

LT! sp) ae pe eum slew — The ' brahma-kapa'lam' 
stuck in the hand of Siva and used as a begging bowl, was swooped 
on by vultures which competed with him for food from the same 
receptacle. One can visualise his agony. As sri Thirumazhisai Piran 
describes his plight, ' GleusetT 5 SUL LEVET SONS DSL LITGHH HST 
Cuee HIT ', ( SlmFFhS — eikim. 13 ).- 

QeneveSie) seng, - -' if related, will end up as a long story.’ This 
story has been narrated in Chapter 182 of Ma'tsya Pura‘nam. 


Seasuler AU HWALITE(CHD sertenplet SuGT 
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Oh my Master Krishna, if one prays to You in the light of the 
substance and spirit of the epics, such prayers address only 
your name. Lord of Sri, the very embodiment of thc eternal 
scriptures, bless me that I may experience You in the 
resounding Vedic notes. 


Since in the previous pasuram, Sri Bhutat Azhwar spoke of the epic 
stories, in this pasuram Azhwar affirms that the substance and spint 
of the epics is to glorify the Lord's names. 


sen pulled QUO Oummend sleet CuGy - The itiha'sa 
pura na's only speak of the Lord's name and glory, (bhagavad- 
vaibhava and na'ma-sankirtana’) in the form of stories. 


6S 


Senn (em) pet GuGy - - Even in these stories, it is not those that 
speak of His ' parathvam’, or 'vyuha" or other avata'rs that constitute 
the core substance of the epics, but those relating to the felicitous 
simplicity and all-round accessibility of the Lord. 


Senpujod sHQwonfhurus sletm slmionGeo - - Lord of Sri 


Who is the substance of the resounding Vedic notes. ' Geuengude 
mjenecuyancwoe Geuguw :' ( Gita 15-15 ).' By means of all the 
Veda's, I only am to be known. '' eugwi evgww UBemengwiw 
1Sse(hoewu yQpeuGs I Caugréeenen soo ujo greg) | | ' 
Solemnly affirming three times with hand raised, I declare that there 
is no greater treatise than the Veda’'s.’ 


SkesorBeo -- Lord of Sri.“ senorend iy org: uct: sul sufleidlss 


Shsaciiey : ssharranssamd 5 Upssisses vps” | 
( wef @eoor. 28 ) “ Mother Sri Devi, since You have the greatness of 


attesting to the identity and attributes of the Lord, and abide with 
Him, none of the Veda' declarations speaks of You as apart and 
different from Him.” 


Lm Giomipune aram --' 55 allegCen : UNO Us gr 
LUD) eu :'' The nithyasuris ever behold that exalted seat of 
Vishnu. ' 


etl ZCzet she Cwoetl enumiaoed eawne) 
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Oh Lord of Mother Lakshmi, I bowed to your beautiful Form, 
and lovingly decorated your pink feet with pretty lotus flowers. 
Desirous of worshipping You, and with vision fixed on your 
supreme abode, I made bold to seek my repose there to offer 
my prayers to You for ever. 


Lite Cet ghhu,Guocfl — Azhwar speaks of worshipping the 
Lord as a fulfilment in itself, as he is immersed in 'seshatva rasa ' 
enumsned Metime) sedlig@met — Following the dictum, 
“HlhAssgonu Covag Hour Hiss) : “ — “ Without service, 
‘seshatvam ' is not achieved.”- Azhwar possessed of overwhelming 
love, decorated the Lord's Feet with pretty lotus flowers. 


TSH ania geoliéSmedr — ‘determined to lead a life offering 


eternal 'mangala'sa'sanam’ to the Lord ', like nithyasuris in 
Srivaikuntam, ' ssailugnGeur ailupwCeur gQrs(meumwen : 
endl, ', ( Vishnusuktham ), -' in that paramapadha where the 
eternal beings who are at once realised, pious, and for ever watchful, 
sparkle.’ 


Ogsedtimu peraeargee wWiiiipal uragy 
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Oh my good heart, you have seen how insidious is this worldly 
life, and the suffering unleashed by it. It is the gateway to 
inferno and is to be devoutly avoided, by reciting the names 
of Narayana. If you will, thimk about the degradation of this 
existence. 


Azhwar underlines the perils of ' samsa'ric existence in this pasuram. 
pave)pense — Azhwar addresses his heart, for a good and congenial 
heart is an important prerequisite for any kind of worthwhile pursuit 
of ' bhagavadvishayam '. ' Wh 6Feu WHAGUINEOOELD SITTTESOT UBS 
GorereGun : ] upsT Hhopunenthpasenuw Ghyeilapuid wp : 
‘I ( Vishnupura'nam, 6-7-28. ). “ Mind alone is the cause of a man's 
bondage and liberation, the mind obsessed with sensual pleasure 
being the cause of bondage, and mind devoid of sensual desire being 
the cause of liberation.” 
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seom_mu) — refers to the fault-ridden ' samsa'ric' existence. 
prjeset Cus OF) sras ga O56 stenuns sryer(pUu 
Qa semi - Constant recitation of the diverse names of 
Narayana, the support, the goal, and the sure means of avoiding the 
portals of hellish existence. 


asd uGuwied aster — If you can, you will realise the binding nature 
of this worldly existence. 


senCGier #l5Goefl uretseraile) Sei saat mas 
seuGLet sergies amg] -- seawGet 
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I was blessed with the vision of His beautiful Form in my 
dream. In that I beheld in His hand the dazzie of the fire-spitting 
Sudarsana’. In that vision again, I experienced His 
spontaneous grace capable of cutting asunder the binding 
ka'rmik affliction, and the underlying residue of past 
impressions. 


In the previous pasuram, the Azhwar issued an advisory to his heart, 
warning of the degrading potential of ‘samsa'ric' existence. As if not 
prepared to wait that long, the ' nirhetuka krupa" of the Lord, reaches 
upto the Azhwar in a beatific vision of dream-like actualisation in this 
pasuram. Manusmrithi describes the divine personalty as ' 
erveun ip gs suo ', ( 12- 122 ), that is ' dream-like mental actualisation 
' which is the unique gift of Yogis and Azhwars. 

Sketoefl seuGuel. e816, Seuel ensdaentGiat sera 
emf - Azhwar has the visual experience of the beautiful and 
auspicious form of Sriman Narayana, complete with the fire-spitting 
dazzling Sudarsana' in His hand. 


27) Semi Bret (hails gy - Due to this experience, 
Azhwar feels rid of the shackles of 'samsa'ra' ' in the shape of both 
papa’ and punya’'. Not only that, the Lord 's ' nirhetuka krupa" is 
such that it cuts at the root of the inherent ' va' sana's' and 
‘samska'ra's' capable of resurrecting the binding affliction. 


let gpd upper Aeganet aol sealer - As Sri 
Krishna warns in the Gita, “ Q@pgsfluneil upord S aore es 
LugeruLed om : IT gag) orpeurcoofl enndbusidus ws Mens wos Ly : 
IT, ( Gita — II — 60-61 ), the impellent and impetuous senses as the 
focal point of our 'va'sana's', forcibly drive the mind astray. Hence, 
controlling them all, one should integrate the mind with the divine, 
looking on Sri Va'sudeva' as Supreme. 


elses aur@erullom) airerayeny loner 
anliss ances opens -- ashiles 
anepse apg! unas se) sens pret 
Canense Gandeaunélss Ban. 

The Lord churned the ocean with the sparkling mandara 
mountain as churning stick, and the shiny serpent Vasuki as 


rope, in order to quell the asura' race equipped with a fierce 
fighting force armed to the teeth — He Who snapped the tusks 


of the rogue elephant in another age. 
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In this pasuram, Azhwar describes the unbelievable feat of the Lord, 
Who single-handedly made the supreme exertion of churning the 
ocean to fulfil the desire of the emasculated deva's for 'amrit' to be 
able to prevail over their asura’ adversaries who had repeatedly 
outfought and subjugated them. Azhwar has used the word ' eurer', 


in a manifold sense. 
curert said) - refers to rapier-like foreteeth of the asura's.' euretr 


Mason - refers to the asura' army wielding sword as their battle- 


weapon. 
Que esuemy - stands for the sheen of the mandara mountain.’ eusretr 


tptauD - describes the shiny skin of Va'suk1. 
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lowe S16) Seun_ppytet — ' churned the ocean far and deep. 
Since the deva's were a hopelessly debilitated race, and both they 
and the asura's were unequal to the task of churning the ocean, the 
Lord accomplished the feat by His sole exertion. ' ui Garren 


MVS SOL peter, ( uf — Sk Cxomfl 5-7-4 ). 


Garnet prew Qamby Slides Can — Lord Who effortlessly 
snapped the tusks of the powerful tusker Kuvalaya'peeta, despatched 
by Kamsa' to kill Sri Krishna. The term ' gyraad ‘ refers to serpent 
Vasuki, in the usage, ' @averr gpyraao ', and the elephant in the usage, 
Garner pred '. 


Garand) orslomeans gy Beiaedt (pau 
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They who have become royal highnesses and rule over this 
earth, riding their high horses before our eyes, are what they 
are, because they were devotees in their several preceding 
births who placed cool lotuses at the exalted Feet of the Lord 
Who has a navel adorned by a red lotus flower. 


Azhwar observes in this pasuram that the kings who rule this earth. 
forever extending their domain ensconced in the saddle of the horses 
they nde, owe their present prosperity to the fact that in their several 
preceding births in this world, they had been ardent devotees wedded 
to the sacred Feet of Narayana. 


L| Gongd Gewiawe pmiuset — Sriman Narayana from Whose 
navel springs a red lotus. 
 (PSOMD SHaHan peor emery Heri Gp 
(PHONG Per GwW HMeruy -- ip seveur 
Blaflog sruEcneur pblect cot a5 seat Gp 
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YEfluge smocyuiler y.' ( Quip — skeybsrs) - 72 ). As 
Swami Nammazhwar has sung in the above pasuram, the lotus flower 
adoming the navel of Sriman Narayana, distinguishes Him as the 
primordial fountainhead of all creation, among the Tnnity, comprising 
Him, Brahma, who sprang from the lotus on Narayana's navel, and 
Rudra who was created by Brahma. 


Sn rerend pejeoe s*owyaiad peut are 
BOGS SeOuT Brij Baie - - pigeons 
imine) eo» Cara oslrte.pens Quer uy 
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The heart of a true devotee is verily like a shrine, be it Tanjai, 
or hallowed first among ‘divya desa's' Srirangam, or 
Thiruthanga'l, or the ever cool Thiruvenkatam the cherished 
treasure house of devotees, the milk ocean, Kadanmallai 
always in the thought of devotees, Thirukkovalur, or the high- 
walled Thirukkudandhai, the abode of my Lord Sri Rama. 


pouesirema - - Azhwar likens the heart of the devotee to a shrine, 
since the Lord is seated therein with great love.He is in His favoured 
abodes, the divya — desa's. Hence Azhwar mentions very 
appropriately, the heart of the true devotee first, true to the dictum, 
' MT euhlgsu Lyyeud '— that which is preeminent is to be ranked 
high in the order of things. For it is said in the Upanishad ( eg — 
Br ),' ai sud Be eSB wings eShdeusroumugs pid pms ',' The 
devotee's heart is to be understood as the Lord's great shrine, meaning 
that all other shrines are to be interpreted as 'bha'la'laya's only. In an 
earlier pasuram ( 54 ), Azhwar had himself proclaimed other shrines 
as ' @lerrmacanuiied '. Sri Nammazhwar refers to the devotee's heart 
as the big shrine, ' @p@he@o perpasy ', ( bki-Guor. 3-8-1. ). Azhwar 
then lists some of the shrines. ' gygheme" also known as ' Sopene 
omnes Caraiied ', ' m*ounmiaib ', - Srirangam, considered 
the crown jewel among divyadesa's and referred to in our tradition 
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only as 'Gayruileo'. Sri Thirumangai Mannan describes it as ' s4jmou 
GAPS MMBIEAD ' 

(Flu slmwred), ' Srirangam that is surrounded by other 
divyadesa's which are like gardens round it’. 


pessaneo - Thiruthangal. By mentioning Tanjai and Thirutangal in 
the same company as Snrangam and Thiruvengadam, Azhwar drives 
home the point that no invidious distinction is to be drawn among 
the divyadesa's. 


PiNy ose HesmGLm ea; - Cool Thirumalai which is looked 
upon as a treasure- house by all Sn Vaishnava devotees. 


Bei - Milk ocean. 


pointy a.svr(enyd uomoed%o — Mahabalipuram the abode of the Lord 
lying on the bare earth, where the sage Pundarika was blessed, and 


hence so dear to the devotee's heart. 


Gases - Thirukkovalur where the Lord manifested Himself along 
with His consort to shower His grace on the first three Azhwars, 
Poigai, Bhutam, and Pet, in a narrow corridor of a house, where they 
had taken shelter from rain and storm. Hence called ' Qeo_saxf) 
GIL ILOMETT’. 


osler @pens — high —walled Thirukkudandhai where the 
presiding Deity was most beloved to Sn Thirumazhisai Piran, and of 
Whom this Azhwar inquired with such solicitous concern, 'hi_ BS 
HIOHKET OPT peCeut', ( SkHeFeHH — Om. 61 ). 


Qicieos aay pleat mypuu siflanct 
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When the Supreme Lord of the universe bestirred himself from 
his bed of the serpent Anantha’ puffing out venomous fumes 
from the mouth, to lift his flower-like foot in order to measure 
the worlds in all directions, the Sankha' on his left Hand, blew 
loud, and the flery Sudarsana' rendered all adversaries nervous 
by its sparkle. 


This pasuram relates the episode of Trivikrama avata'ra’, in which 
the loud thunder of the Lord's Sankha’, and the fiery brilliance of 
Sudarsana’ was enough to throw all adversaries into nervous 
helplessness. 


Qiniens awry! Sleim) wu — Hearing the thunderous 
roar of Sankha', lauded lavishly by Sri Andal as ° Leaner 


SkH(PSSH W(hSsHT Sw seared! ', gladdened the hearts of all 
devotees to exult, ' eflgud UsseugsT #45 ', and broke the hearts of 
adversaries, like it did again, in the Kurukshetra’ war, ' ew CanGagr 
SITSHSTTO TET aMmewurpl claugsmws . ', ( Gita — 1-19 ). 
Sri Periazhwar echoes the same thought in the line, ‘ssrecflgy uomuno ? 
KT ALLICT MIPS EvST per oor eucosternGo STR MeTrEUTIL 
', ( Quaflumpeury — Skim. 1-8-8. ). 


Mlsrety) seen Hyaealssgy suf! — As if this was 
not enough, Lord's Sudarsana' by its shower of fiery sparkle all-round, 
stunned all adversaries freezing them on their tracks. 


efh_nuasgpad em! Syalenn — Lord's couch Anantha emitting 
venomous fumes from its awesome mouths, - is intended to highlight 
the cold terror of the moment for all adversanes. Sri Thirumazhisai 
Piran describes it on similar lines, ' &ni@ Sjeungb Sg) Cah 
sped aiflipid Seuru Myeutet .'— ( prewipscr — Hm. 10. ). 

srasternGine) Cayretmed - What is the reason for this preemptive 
action trom the Lord 's functionaries ? The reason is their 
overwhelming eagerness to ensure the undisturbed rest of the Lord, 
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on the milk ocean, jestfully underplayed by Sn Periazhwar as, 
‘ Gleuerrer OevetrergsbleorGied Pu, Linden Gudeoquirs oikfls sy 
HEZeTCoCe serear blssleny OQarerslerp | 
( Cupwmpeumiy — Ski . 5-1-7. ). Lest no harm should come to that 
beautiful body in apparent slumber on the serpent couch, 
even the nithyasuris are always watchfully alert. ' 5% ailag Gea : 
LITLOD LGD eves Lindi] oro: .... es eMUNTGern ehhiGuiGeun 
ena reumben: enndlihesGes ' ( Vishnusuktham ). 

y wip — Lord's foot is like flower in bloom. Ljaguamren : 
(Vishnu Sahasrana'mam - 952.) 


Gursp)lb gi annex jai eet Ligh oor © HHSOT BS 
CGurpilp sg QeredtGug gad Ging aeremo -- Gurg 
netiGaims_ae weorpaGa Qeeda 
AotlGamiaciet Gaye § gy. 72 


Rising at dawn, the primates would dip in the flower-laden 
ponds, and gather the freshly blossomed flowers to offer in 
worshipful prayer. Oh my heart, you also hasten to recite the 
names of my Lord, and offer flowers at the lotus Feet of Him 
Who is the Jewel of Thiruvenkatam. 


While in the previous pasuram, Sri Bhutat Azhwar described the 
exalted status of the Lord, with only ‘nithyasuris' surrounding him in 
constant attendance and alert, in this pasuram Azhwar reassures his 
heart of the Lord's 'soulabhya"- accessibility, to even primates and 
people like us. 


Gung wpa anexyeuset — Gumg - the early hours of dawn 
considered very propitious for prayer and meditation. “ LamapCw 
Yani sss Corson dpstupisusen able | anf anf 
antifld) cuunamGys erouagentou : Luomm II“ “ At the stroke of 


dawn ( bra‘hma- muhurtha’' ), a Srivaishnava should rise and recite 

Hari's name several times.” Sri Andal underlines this in Thiruppa'vai. 

Geucrers sad swiloog hs allssler acres Hes Cavett, 
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(petloussieno Cundlaemyio Ghostrer Sips) Mfc Cuyyend 
ose UGbEH Sotkhps .... — ( SkHuuTencu — 6 ). This is 
lomRenm ensayo’. Like the sages and Srivaishnava's, even the 
primates of Venkata hill, possess intuitively the virtue of rising at dawn 
and setting out for the worship of the Lord. Lest anyone should 
wonder if it is possible, this pasuram sets at rest such scepticism, by 
reminding us that it is possible due to their habitation in a divya-desa’ 
like Thiruvenkatam. Azhwar is not alone in this, as it will be seen 
that other Azhwars have also used similar imagery. For instance, Sri 
Thirumazhisai Piran also acknowledges existence of similar virtue in 
the elephants of Thruvenkata forests, in his lines, ' eneuwiies# 
LOSOOTICHIGT EAT LOTLOSIOML LOTS IES Nein) MICLIT ED 6s (bid 
WITT eo — ALILIT( hw CGeuh sues Gpeuy alleoos ys Gio 
CounsLGW, BN EUS SST hg seo ', - ( Brox wpscr — 


ski, - 46 ). 


SS, Hog psGun gi — Just then freshly blossomed flowers. 
6yaab — The primates pray raising some sounds appropriate to 


their character. ' wpgsluru) os_Comisriomosy surereuyser & 5s) 
eu lect nest. ' — ( saneaxengs! .- ). The Lord of Thiruvenkatam 
accepts with love equally the chatter of the monkeys, and the Vedic 
hymns sung by nithyasuns. 


sok Comisicuct Guy ahuigbay —' reciting the sacred names 
of the Jewel of Thiruvenkatam.’ Azhwar underlines the importance 
of prayerful recitation. ( eunéla: enasusiywi ). 


Cams.act wagpsGa Aenou Surg sed) - ‘Offer 
flowers at the lotus Feet of the Lord of Venkatam. ' Azhwar 
emphasises thus, another aspect of devotional service,viz. ' suruils: 
ensceusipuo '.Thus,Azhwar underlines the importance of all three- 
fold service. 


Su 6 HeoTUU @pulpoGu orp#swH ag sleunui 

amu pees grail ncuaged - - qubs 
MleopeCan(h¢ Qenised sflalnss Qudwret 
Gensarcurgs gedigs wrest. 73 


Firm in resolve to serve my Lord Narayana, the Supreme 
Protector, —Who saved the red-eyed Gajendra with crescent 
- like tusk, — I will recite his thousand names, at all times of 
day,morning, noon,or evening, sprinkling whatever flowers I 
can gather. 


Azhwar affirms his resolve to put into practice, worship of the Lord 
with all his senses, mind,tongue, and body at all times of the day. 
The parallel of this sentiment is to be found in Swami Nammazhwar's 
affirmation, 'SypeiievaurevGunsveumba_ corms 

Lent eof! cuupeilour MpemohewiuiGeusrt(hipEMD, Asilereuim ails 
FrCoania sey sufleo Ganat Cong) sips Shos HhossCs, 
'- ( Skijeunus- Ouar.- 3-3-1.). 'At all mes without ceasing, we shall 
pledge ourselves, with body and soul, to the unfailing service of my 
Father, the Primogenitor of all our forefathers, and the leading Light 
of beautiful Thiruvenkatam dotted with springs. 


Mi 5s) o.eoj-eisd — The thousand sacred names of the Lord (’ 
Sahasrana'mam' ), are to be meditated upon, and not to be just 
recited mindlessly. The ' Sahasrana'mam ' of the Lord referred to by 
the Azhwar in this pasuram, is illustrative, and not exhaustive, for as 
Swami Nammazhwar observes, Narayana is, ' GLxmGiommino Likp 
LISD Dew MEL mores ', ( HkmeuTus-ouor. 1-3-9.).' The Lord 


has a thousand names, and even more.’ 


HA Kh sbslami enausgyeb - At all times of day and night 


irrespective of the hour. To yogis and sages there is no night or day, 
for the sphere of the ascetic who has mastered his senses, is Supreme 
Truth. '".As Sri Krishna says, the single-minded yogi is in perpetual 
communion and constant remembrance. '‘sereorw Gaegn : ems slo 
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lomo eruoy és) suse) : ' - ( Gita — 8-14.). It is only those who recite 
the names with a benefit in mind, that consider where, when, and 
how, of this pursuit. The yogi is not in this category. He is always 
awake, and ' bhagavadanubhavam' is his life breath. As Swami 
Nammazhwar asks, ' syfleuGang snsgimmia@o aerGun 
FORT FHEHRBCOV, - ( Ski-eki. — 97 ). Another parallel of the 
Azhwar's resolve is to be found in Sn Thirumazhisai Piran's statement 
on how he spent his time, ' eur gad Cai_chid, euscorull onfiLs( pid 
Lyles spun CinsdiCeret Gungy ', ( pret — ski. - 63 ). Place, state, 
or time has no relevance to meditating on Narayana. ' aserd jr eur 
KOWIET cut Slog Car wsT GeT our I pCion srprucHws) 
WhSOMTS vd eos) oaul Il ' Wherever we are, while at rest, or 
standing, let us hold close to 'Ashta'kshara’ mantra’. 


eumps wey geek - Sprinkling whatever flowers are gathered, 
not necessarily choice ones. ' ws USHUjsHeTW | voor sO 
cone & Spo :'.' To the true devotee, there is no limiting line of 
sa'stra' or method.'As Sri Krishna, says, ‘Wigs Lagieo Wend Gaymuto 


S®u8S MleonsGan(hé¢ Qesiaew af) - Gajendra with 
crescent-like tusk and red eyes. ' Geruaeot ' denotes fury or being 
in heat. ' ip Gay earthy '— ( (ip m6d — Skip — 97 ).' ail ' literally 
elephant to highlight the fact that the Lord's compassion transcends 
a being's status in life, conduct or intelligence. 


aiflaikinghg Gxadoret — The Lord Who delivered the elephant 
Gayendra from the jaws of the crocodile, when the former called loud 
‘apevGio', without letting the elephant drop even one of the lotuses 
gathered by him tor offering to the Lord. When all other gods forsook 


him, saying, ' not I',' not I', it is Narayana Who rushed to his rescue 


responding to the ' apevGwn ' call, testifying to the truth that He is the 
primordial Supreme Being. 


wines paugQeuis Carpuiouir Gwui@uTap ge 
unGer sacpen_Gwu Gerb.ymioned -- wiGer 
Qepsoyp set one wWlterwpsCs Qeret Corer 
OLB BE Sdhip eradGevet Ouflgy. 74 


My Master, in life after life, and in all states, I dedicated 
myself to your service. I have been blessed with the fruit of 
my penance now, and the opportunity to adorn your sacred Feet 
with this garland of mellifluous Tamil verses. It is your grace 
that I excel in the Tamil arts. 


Azhwar acknowledges his debt to the Lord for his boundless grace 
through successive births, culminating in the poetical outpouring about 
his being blessed with the Lord's thought and service at his Feet. 


wnGer peugpOaeuiGmet pips sGumupmd — ' I did 
penance in all births and states.’ What penance does the Azhwar 
allude to ? It 1s the blessing of ' bhagavad- kainkarya ' through 
countless births. ' monies evamenCras? SCLTReHTmemoTsL : 
I By EoD ens eOTLITLTIBMD & 29 Cent UA) : UEQmUGs ‘IT’ After 
thousands of births, one evolves to a state of penance and realisation. 
Devotion to Sn Krishna is born in men whose sinful karma has 
withered away. 


unGer paxipem Quiet —' I have realised the fruit of my penance.’ 
The fruit is ' bhagavad anubhava ' and ' bhagavad kainkarya '. 

Qepphp petionw QenetGerat wer -' | composed this 
beautiful garland of great Tamil poetry. Azhwar mentions this as an 
instance of ' bhagavad — kainkarya '. ' @erred worsvsert IBSCT (Gy _(biD 
oils) erusgsleorid ' — ( Skmeurus — Guo. 4-5-7. ). If it was in Sanskrit, 
it would have been within the grasp of only afew people. By 
composing this in sweet Tamil language, Azhwar's verses come within 
the comprehension of many. As lauded by Swami Nammazhwar, ' 
CaLLijgacr ouemeuyact Cecilacletlu GeehoeTeGev, ( sk meurus 
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— Gor. 10-7-11.) ' Such melodious poetry is music to the ears of 
the celestials and '‘nithyasuris'. ' egfuyuyegsmbd LEQMD & Manors) 
ubtjenn ended ' - Such poetry is like ' worship performed according 
to formulated order which is accepted in toto by the Lord by a nod 
of his head, as it were.' ' @ened wntvsar erp CErMCoMEe ' - 
(Skmeurus —Guon. 4-5-1). 


ony G*emups@e QensktCeret -' 1 adomed your sacred Feet 
with this garland.’ Azhwar calls this work a garland, since he thinks 
of every ‘kain karyam' in terms of garlanding and adoming the Feet 
of the Lord. 


OL joer - Azhwar is proud to call himself a Tamil literateur. 
Guflgy pevGeved - But he adds that he is just not a technical 
language expert, but one who is immersed in the experience of the 
Lord, ( 'bhagavadvishayam'). Lest any one should be tempted to 
question the appropriateness of Azhwar's apparent self-accreditation, 
it may be said that in the matter of ' bhagavadanubhava ', no taint of 
vanity attaches in speaking out about one's own internal perception 
of that experience. Swami Nammazhwar strikes a similar note in his 
‘wTeuy lay Maeveuter Cs ', (Skimeumu- Cor. — 4-5-8.). 


GQu(HS opCaupd wonillpse (pet eflet m) 
Qinsedior wel annid) -- aHmdlees 
Ceetsop es PLS Ss 5Cama_e sour} 
QqraTsups aewtexet aleny. 75 


Behold Thiruvenkatam the exalted mountain of the Lord 
resembling the hue of the blue sky, where the tusker driven 
by ‘mast’ could be seen mesmerised in front of its favourite 
mate, and offering to it a succulent bamboo plant of just two 
rings plucked by it, and dipped in honey oozing from a honey 
comb nearby. 


This pasuram is set as testimony to the Azhwar's self-description us 
a gifted Tamil literateur. The splendor and beauty of the literary flavour 
permeating these lines makes one feel as if the Azhwar breaks out in 
this poetic flurry in response to a possible poser from the Lord to 
prove his claim to being a Tamil literateur. Among the Azhwars, Sri 
Thirumangai Mannan has the reputation of having been a versatile 
poet ; hence one of the several feathers in his cap sets him out as a 
' BrEyRCueLmoner '. He has, by way of tribute to the artistic 
excellence of the aforesaid pasuram, borrowed the imagery of this. 
in one of his pasurams, in the following lines, ' eusnyoew wréserfiny | 
Geroeushy surg por Momike sper Comog ae: jpeounifl sect 
Demaiie.se, a merosuund ' ( Os —km- 1-2-5. ). 


QL ws Gang — The tusker looks like a hill on the 
Thiruvenkata mountain. ' evenyOeus wonéaethyy '— ( Cusp - skip 
— 1-2-5. ). The elephant oozes the juices natural to it when it is in 
heat. 


lon ip ses, (peur plecron) — mesmerisedly facing its favourite female 
partner with whom it is in love, biding a congenial moment to please 
the mate. ' Qematie as '— ( Ou — Skim. 1-2-5). The tusker seems 
to be looking into the eye of its mate waiting for its signal or command, 
“ eugsCan Liemjyse only : 


NATH SHSSSUONTUMTSS & Uso ojos  GTeusb apy : | 
went Saraw ipso sssls urnsCen oilasCssslenod II *- 
(Sri Sthavam |). When creating, in sustaining and dissolving the 
worlds, and when conferring the fruits of heaven, hell and moksha' 
on the worldly beings, Bhagava'n Hani looks into the face of the 
divine Mother, and carries out those functions in the light of her signals 
'. The tusker's behaviour is evocative of the Lord's action. 


Gye cenk cps - A succulent bamboo just grown two rings in 
size. ' @eréveusiy ', in Sri Paraka'lan's phrase. The tusker is alive to 


the sensitivity of its young partner, and chooses a soft, succulent 
bamboo shoot. Sri Kaliyan adds, ' @erQeugiy susp ups ', to 
indicate though a young plant, the bamboo is rich and succulent, due 
to the richness of the soil of Thirumailai. 


cpriéled eum - bamboo plucked with due care having regard 
to its delicate texture. Though the tusker in ‘mast’ is usually devoid 
of clear thinking due to a State of passionate intoxication, here since 


the act is in behalf of its mate, it is extra-vigilant. 


Ske 6 Sper - honey dripping from a honey comb nearby. 
In Sri Paraka'lan's phrase, ' #*mAe Caen '. 


005g) (bib — offering the bamboo mixed with honey in 
supplication, entreating the mate to accept it. In Kaliyan's phrase, 
Here Gaer Cayruigs gy '. 


Let us now savour the beauty of a pasuram on identical lines from 
Sn Bhutat Azhwar 's younger contemporary, Sr Pei Azhwar, in the 
following lines, ' Ufibgy wpGaapid toncacSha Gun aarp shy) bg 
Fler SST OUNHS — MISS Ff OouiCamy HRs seo 
CoumsCio | - ( epeot- &ki.- 45 ). Sri Pey Azhwar in this pasuram, 
evokes a parallel imagery of a male and female elephant wandering 
in separation owing to the common misunderstanding, ( geu_6 ) 
typical between the spouses. Sri Bhutat Azhwar describes the coming 
together of the tusker and its mate after this separation. 


' Zor Germoripse Mmer Gewuyo '— Kaliyan completes the 
imagery on a consummate note of grace on the part of the young 
female in demurely accepting the treat offered, in a felicitous 
reconciliation and rebonding, not unlike the divine Mother accepts 
the garland of her Lord graciously, at Her doorstep on the ‘ Pankuni 
Uttaram ' day and invites in the Lord signifying the happy cnding of 


the 'viraha". In hts own omate way, Paraka'lan uses the phrase, ' 
Aimer GewiwHo ', implying that the tusker is aware that if he gives 
the bamboo with the honey, it might choke the young partner, and 
so instead he chooses to wring the honey in the bamboo into the 
mouth of the mate. 

Al SCamis.s sone; anctangs aekenet aieny - 
Famed for this kind of happening, Thiruvenkatam is the resting place 
of the Lord, whose complexion blends so beautifully with the colour 
of the sky. 


What is the underlying ‘ta'tparya" of the illustration handled in this 
pasuram ? It is to the effect that the Lord resides in that mountain 
where the tusker protects its mate by giving her the desired thing.As 
mentioned in Swami Nammazhwar 's pasuram, ' Sevsresoeuresr 
Mery pd neiCeny ileoaCenyjy ae, ', ( Skipeurus — nor. — 1-8-3.), 
it is proof that just as Sriman Narayana confers His grace on, and 
protects, the celestials, and people of this earth standing at Thirumalai. 
even the animals like the monkeys and elephants are an integral part 
of His 'rakshana" scheme., 


qiegé epperéeipbud anet sgn) L-(bib 
aflengliewe ss Gaset wedeSlensuh -- plenys geOlsreni(b 
SBplaset slaty ailaeripul*erGu 

Oi vefle: gynsnd. 76 
Gathering plenty of mountain sandal paste, exquisite jewellery 
and silks, as also fragrant jasmines, worship prayerfully, with 
bowed head, as befitting a true devotee, the sacred Feet of the 
all-knowing primordial Cause of all creation. 


aienye op meraseypiusd -- The sandal referred to as suitable for 
the lovely texture of Lord's body, is that gathered from mountain 
Chandanagiri which is known for its special quality sandal tree. It 
should be like the sandal paste prayed for from the 'Kubja", ( the 
hunch-back woman ), on the streets of Muthura’ by Sn Knshna, with 
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the plea,’ wrapeGons memmiand HAT EAM ECE I secu 
SIT ons Su~sMo fs. ' I ' This sandal is highly fragrant 
as fit for kings, and has texture, Oh Lady of beautiful face, give us 
some sandal paste suitable for our bodies.' Azhwar 's mention of high 
quality sandal to offer to the Lord, does not mean that the Lord 
accepts only that. He will no doubt graciously accept whatever is 
offered with love.It only means that the best of things befits the beauty 
and loveliness of His 'svarupa". In a figurative sense, it means the 
devotee's yearning heart is ever overflowing with love for him, looking 
upon him as the 'upa'yo-upeyam ',( the formula and the fruit ), or in 
the words of Swamy Nammazhwar “ tency ahun py syreik 
Gun gnrev SUCRTEB SAAD pleot Lyne eSuumd Ciosfla Gu Lad ent sy) 
- steot GBeheCw “ - ( skmeuTus ~ Guo. 4-3-1.). 


Qed Eg MD — exquisite jewels as can adorn the Master of all 
worlds. In Sri Nammazhwar's reckoning, it is the act of folding of 
both the hands in fervent prayer. “ Ggewnen Sesilacvgpad crest 
MFMAW OewensCu “, ( SkmeuTus —Cxor. 4-3-2.). 


La(bib - Silks. “Lug#CenSlureon_Guum( hid Lisdscvenus let eniud 
oer aipecend) supe giceum “ — ( skimeumui- exon. 3-1-1). 


afleayuauresigs Aaedtodelensui - fragrant and 
fascinatingly white jasmine garlands. This could also be taken to mean 
garlands of hymns. “ y%eruo sextet stot Rew cures 
QeuwwonsvCw eurer LAL eu 9.°.65, ( Skm-cuTus Cuon. 4-3- 
2.). | Seoereodl cToo EuIly sed Ker reCans) (ipip.ip Heo 

ETERTSOONED LIVE SVE SETH ST EpROTeMLuyo.”.Cas '— ( skieuTus- dor. 
4-3-5. ), In a metaphorical sense, the flower garlands, the jewels,and 
silks translate in Swami Nammazhwar's equation, to life breath, love, 


and fervent prayers. 


blenny  gbOanent( — gathering in plenty. 
MS bisxest lei — The Primordial Being, “fp Uamon Cuore : 


Cro s wieut xml oF 1 BanesSTOM ...... “. (Mahopanishad). 
'" When there were no Brahma, Rudhra,nor any sentient beings, 
worlds, or stars.' “ gGan ap meu Bronwen sons “ -. 
(Mahopanishad).' Only Narayana was.' “ Qu Lyamonesonb ella srs) 
LYTEulD ........ (P(Penry eeu voTernogmo UTLUGCw ““, 
(Swetasvatara Upanishad ).' He Who at the beginning of creation 
projected Brahma and others.... seeking liberation I seek refuge at 
his Feet,' Thus the 'parathvam’' of this eternal effulgent Being, the 
original Source of everything is well-nigh impossible to visualise, let 
alone comprehend. 


Mpleuet - The all-Knowing. “ evgmetgmoum: “, ( Vishnu 
Sahasranamam ). He that has the knowledge and understanding 
capable of gratefully equating one small good deed to a hundred 
thousand fold, and commensurate love. The knowledge spoken of 
here is just illustrative of the Lord 's omniscience. 


SMpuTeorGu Ha) - fervently praying, reciting hymns in praise of 
Him or His names, or addressed to His lotus Feet. 


Lisoficugy - bowing in reverence. 


mmo — befitting the self. 


CNHs per hergsCe ws swet EOuTBW 

DMI STL T QUITE SOO serene - - onimseruru 
gpm uelig pact Curfenre) eHaANUuaurep mo 
ong sl weoys pe) pad. 77 


See my good heart, it is but proper for us to worship the exalted 
Feet of the Supreme Lord of all beings. It is fitting to adorn 
his Feet with pretty lotus flowers. Adorning them thus, and 
bowing in reverential homage, and worshipful prayer, it 
behoves us to engage in penance of constant recitation of his 
Sahasrana'ma’, 


onmisciLn ferGergesBe -- See my good heart, it is but 
proper. ' (PEs Opeyse '- ( Quflw —Skmeupsrsl —1 ). ' 
Kotter AESIPS SO Met ger Ker hereewo seat tor 
OpSkpeilsags srepad Slevevres eof) ' - ( skmeurus- ouor. — 1-7- 
8. ). Though ostensibly the Azhwar addresses his heart, the hearts 
of Azhwars are always engaged in constant pursuit of ' 
bhagavadvishayam’. As such the underlying message is like a wakeup 
call to ordinary people like us, with wayward hearts which are after 
lesser pursuits, to arise, awake and approach the redeeming Feet of 
the Master, and meditate on That. Such a construction would be in 
line with the interpretation of Swami Periavacha'n Pillai. 


oO pmioer ppummbd - - The exalted Feet of the Purushothama’, 
(The Greatest of all Beings).His Feet are, in a sense, like his nama, 
larger than He, since they have the magic quality of redeeming and 
liberating without drawing any distinction between worthiness and 
worthlessness, as was the case in conferring 'moksha" on the 
reprobate Sisupala in his moment of departure. In Sn Periazhwar's 
elegant phrase, ' Sevaxvenn sells Sipser ', ( Qufwumpeuny 
Skim. 4-3-5 ), His grace is boundless taking within the fold of his 
Feet even such a hardened sinner. As Swami Nammazhwar puts it, 
' Pkmeup SM Lars Mens |, ( HkiheuTus- Guon.7 -5-3. ). Hence 
it is, that the Lord's sacred Feet have been the object of adoration 
and adulation of Azhwars and Acha'ryas' alike. “‘ eusoo pap [Emmyesorent 
Pleootsapeo “*, (skmeuTus—Guor. 1-2-10. ). Swami Pillai Loka'cha'rya, 
in his Mumukshupadi — 146, reinforces this thought in the words, ' 
Ulpreipuio Neue ailpgyo slmeaupser oaiiog ; 
Hlevsisupsomik hS{Eu ', meaning ' even if forsaken by divine Mother, 
or the Lord Himself, his sacred Feet do not ever forsake. They remain 


the unfailingly safe haven to all.’ Also, “ glerefhy Fob sles 
erreflesomuencu ‘, ( Sanga-Tamil Paripa'dal — 3 ). 


Gentsnewd petene enpghi vewileigy - Adorning the Feet 
with pretty lotus flowers, and prostrating to them. 

6) - worshipfully praying with lips. 

Haiex FenyEh EM) - - His one thousand names, ( Vishnu 
Sahasrana'ma’ ). 


2. en sHOO pes — Recitation, ( of His names ) is penance enough. 
Whether called by accident, or design, for a purpose or mechanically, 
or jestfully, his name has redeeming quality, and in Lord's reckoning 
bears fruit. That is the gist of this pasuram. 


Sug dew Wg pret paCer QupMe srext 
slag eB seruu PLipu Aunpunpd -- Jagased 
ensuers gy orgs sopeiget ssiensp if 

Ou) ger gs gs Cay Gomis gs gy Lilet . 78 


It was only the four-faced Brahma that reaped the fruit of his 
devout penance, when he, reciting the many names of the Lord, 
washed with sacred Ganges water the towering golden Feet of 
Him when He set out to measure the worlds. 


Pagorug pretpater Giaymed- It was only the four-faced 
Brahma that reaped the fruit of ' divya -na'ma sankirtana" by being 
blessed with the opportunity to wash with his own hands, the Lord's 
Feet in His Trivikrama'vata'ra’. 


Gumpisgud — Lord's golden feet that are not only the instrument 
of all ‘purusha'rta's', but also the self-fulfilling object of all spintual 
search, striving and sa'dhana’. 

syed Haypmer Siipu Gumpimpid- The raised golden 
Feet of the Lord in their giant stride to measure the worlds. Lord 's 
Trivikrama'vata'ra' is referred to here, which He took in order to 
restore to Indra the rightful sovereignty over the celestial world. While 
Indra got his kingdom back, it was Brahma who got something of 
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far preater value, the blessed state of touching and washing the golden 
Feet of the Lord with water of river Ganga. “GpGy 
Sip. 5 HOC SH sere ort (ie fH yO Seo Sei oot BOOT CON COT 
NP EROV Het oT Must “, ( Ips Skmeupgsrs) — 56 ). Even 
though, he was bom in the lotus flower sprung from the navel of the 
Lord, Brahma had never ever had as much as a glimpse of the lotus 
Feet of Narayana. For the first time, he had that blessing now in 
Trivikrama'vata'ra'. No one before or after had that kind of up close 
and personal benediction of the Lord's Feet. 


eriens 65 GLaigy - - sprinkling the Ganges water. Ishvara 
Samhita narrates how when Narayana set out to measure the worlds 
as Trivikrama’, the devotion of Brahma and other celestials 
transformed into sacred water which filled Brahma's ' kamandal '. 
Taking that water in his hands, Brahma washed the Feet of 
Trivikrama’ with great love and respect. Siva who saw the 
overflowing 'thirumanjana" water took that water and sprinkled it over 
his head, saying to himself, 'T can purify myself with this sacred water 
'_and did not release that water from his matted locks for thousands 
of years, till Bhagiratha' did penance and prayed to hum to release it 
for the liberation of his forefathers condemned to damnation by Kapila 


Muni. This water then descended to this earth as river Ganga. 


oer sp) Guy Guomplégy -- reciting all the names of the Lord. 
pe flags os serhenh egesupaiigpat - - washed to 
the ecstatic relief of his pretty hands. 


let eflet mn) prulljuueé Cacrret OLR gs Carnet 
(pereflerm sreflyuurst Qionwweogrer -- ere pletp 
Caner pouperet CGpfldens CGgnetpa Karen ps 
bp ofliog srexseng*erded Bp. 79 


In matching comparison to the Feet of the Lord in measuring 
this vast universe, the greatness of the unparalleled courage 
and valour of the hero of the epic Ramayana, stands out — the 
Lord who, ever true to his word,would not be dissuaded from 
his purpose by the mother's plea, nor that of his Consort of 
slender shoulders,the incarnation of the lotus-born Lakshmi. 


Azhwar cites the rectitude and courage of Sri Rama as something 
which matches the greatness of Sn Vamanava'ta'ra, in measuring all 
the worlds with His Feet. 


Sect eofled (ni smutigcas —' Following Sri Rama, and pleading with 
him, mother Kausalya’ implored.....' Her plea was, “ wengseu CS 
UST Olen Setsamd Gm: neusyCosr nPenmssun «I - 
sSeur peers) 5 amd eflemmus ent? sy :ae6l ssmogemers) 316 sion" T] 
( Srimad Ramayanam — Ayodhya. 21-52).' My Son, even as your father 
is venerated by you, so am I venerable by you. From what I consider 
nghteous, and with my overwhelming love towards you, I will not allow 
you to go to the forest, nor is it proper for you to leave me in my state 
of grief.’ Sn Rama did not consent to her plea, citing the overarching 
'dharma" applicable to both of them - of his implictly following his father's 
dictat, and his mother as the wife of his father falling in line with her 
husband's wish. “ @ mus gmggr & gsr & cix 55: 

stirers Ujemyoans wig) ess among I wigs ciaurgl\eu0g smyww 
Couenswi slow, Serbgyd fF EWI (muon euimss) : II ov eneu 
 vsCpmA lay : uayslen Wlomoay sao evssomd wanes | 
nN apureuGured ss EHS FCunGs, Ge cuunvoe upsar on 
&6) : ew so : “II, ( Srimad Ramayanam, Ayodhya 21-59-60. ). 
"Whatever a person who is, a teacher, king, father, and an elder, lays 
down whether in anger, joy, or desire, how could a night-thinking son 
who considers that righteous and proper conduct, not comply with 
that ? I, being that son, cannot refrain from carrying out that wish, 
since he is the father who can legislate our action, and who is husband, 
guardian, and the law to mother Kausalya’.’ 


QL 1b Ls tare gh C psrert Qionu) weoynert (p ot Slet mi 
grea Qy-asret-"Then Sita of slender shoulders like bamboo, and 
incarnation of lotus-born Maha'lakshmi, eager to hasten to the forest, 
a step ahead of her husband, pleaded with him in the following words. 
ws] Saud upesisn suyseld eupwosenuey rac I saenCs 
&iblos wimél wes ses Guoscn_ann I ', ( Srimad Ramayanam, 
Ayodhya — 27-6 ).' Oh Raghava’', if you should be on your way to 
the impenetrable forest, let me be your pilot and walk ahead of you, 
setting the path free from weed and thorns.' Si Rama would not 
however listen to her plea, until she cited his own words in reference 
to mothcr Kausalya, as equally pertinent to her. 


Gerred pile Seeded — the hero of the epic Ramayana. 
Caner ped pret Cefledeongs Saretped — non pareil in the 
power and valour of his shoulders, and fortitude of character. 
AucrereEs petiogsret whp*ersed Sey - The only 
thing that matches all this, is the expanse of space that He strode (in 
Tnvikrama vata'ra’). What Azhwar implies in this analogy is that Sn 
Rama's valour in destroying Ravana and his army, matches that of 
Sri Va'mana’ in subjugating Namusi and others, in the same way as 
Sn Rama's steadfast adherence to ' dharmarakshana’, compares to 
Sn Vamana's adherence to ‘a'sritharakshana’. 


Cec BS erpeno f) cagGret sidpnedt anew 

i BGzepet Creag setunw -- ST ES 
SApéCaroen) set_até QsetQanCen pet tart 
LigaGereod sea. wae. 80 


Being blessed to be your devoted servant, and constantly 
meditating on your lotus Feet, I have found fulfilment in 
overflowing love towards your pink sacred Feet. To those 
blessed with the vision of the bare Feet of the Lord as He 
scaled the worlds, would the sight of his bejeweled Form hold 
any greater allurement? 


CGeypSaet Sigemo — Blessed with the opportunity of service at 
the Lord's Feet, due to his overwhelming ' nirhetuka krupa' '. As 


Swami Nammazhwar echoes the thought in his lines, ' @CL 
EM HS SH pSuy Bley womucviiet SkHaxhermo Qeuet Cry 


Le Ge - SeormhopGm mumuéuoser '-(Skmmeutus Cuomfl - 8-9-11). 


"(paused gGwo ETuser pereripemo Segue. | — ( slmeutw 
ouor.8-9-11) ). 

pier gCret Gextaiwond aigy —' My thoughts centred round the 
lotus Feet. 


Mi EGret ost CraupGosd serum — ‘I found fulfilment in 
overflowing love towards your pink sacred Feet.’ 


SSIES MesCarod sezcajae (pet taruiupsCsrew 
Seon. ie) Sek GuanGeor? — Two alternative interpretations have 
been presented.1. To those blessed with the eye-full vision of the 
Lord's Feet, how much inadequately equipped would the eyes be. 
given the vision of the Lord's complete Form.? 2. To those blessed 
with the vision of the bare Feet of the Lord, as He ascended the 
skies to scale the worlds, would the sight of His bejeweled Form hold 
any greater attraction ? The second construction has been adopted 
in the translation, on the consideration that the beauty of the Lord's 
Form lends charm to the adornments that cover Him, and not vice 
versa, because He ‘is, 'Sujesrenuinuipestid ', ' sniy euljag svor 
Logg : “ 

usa senGLet sryenterd sentGLet seraile 
JlatactGiet Sentteter GioulGw Jed set Cet 

cnet Slaup 65d) Qureflslaupe) Seaipunet 

anet slaupe) Geng aiga. 81 

In a vision of eternal daylight, I saw Sriman Narayana, in a 
clearer light than a passing dream. In that vision, I witnessed 
clearly his resplendent Form as in his celestial abode, with his 
Chakra' shedding its dazzle on his Body, and his crimson Feet. 
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In the previous pasuram, Sri Bhutat Azhwar described the ecstasy 
of those whe were blessed with his vision in time long gone by. In 
this pasuram, Azhwar describes his own overwhelming experience 
of the Lord's vision here and now. 


use) semGLet - the dawn of realisation, or awakening of 
‘bhagavad vishaya jna'na" dispelling the cloud of 'samsa'ric ' existence, 
underlying the Vishnu Pura'nam phrase, ' e?LyUngst & Cio pBluor ', ( 
V.P. 5-17-2). 


pijeteré sexkG er — In that brilliant light, Siman Narayana 
shines like an eternal sun. ' i@agn@afl pws :'—- The sun rises 
impelled by fear of the Supreme Being, Who inheres in everything 
and is the Controller of all beings ;' 9p : uyeilag. : vores 
SmMEMO euyeuTgsion ', ( Thattriyam, Aranyam 3-11 ). ' 


seraie SladasentGiet — This vision springs from inner 
realisation, and is forever, unlike a passing dream or visual perception. 
CuauGw sexrGemr- The vision is real. In pasuram 67, Azhwar had 
sung, ' sevorGeor Ski,Cweell wines seoreiieo', in reference to his 


mental visualisation. Here, he says, ' Hla aexitG@ed '. This vision 
is real and describable in specific terms. 


once Slsagid Sp -— Chakra’ shedding its dazzle on Lord's body. 
* eupsumy Gems eves gyeognugd o_omp “- ( S5CLsveoreRI( —2) 
Perfil Plaigd Ceaugumedt - The Lord with lustrous crimson Feet. 
amet Slaupid Cengfl aspe; fst sentGiet - I saw Him in 
his resplendent abode of Sri Vaikunta. ' uy@io eGwmoesr '. 


cpéGare ancranpeisedt iomoeyret Aeqalil.i 
upgesGarab setaeonrnt vet epest -- sipgé Carel 
Srossrer Ulerend BOduplgs Apet QarGeor 
Ganassnr ale’ ee p. 82 


The lotus -born divine Mother of perfectly chiselled beauty 
with sparkling eyes having set her sight on the eternal endowed 
youthfulness of the Lord, is ever in his company. So is Mother 
Bhu Devi always at his Feet with overflowing love. Does this 
beauty become ever less because so many drink from it? 


Azhwar extending the thought of his vision of the Lord, observes in 
this pasuram, that what he envisioned was not celibate Narayana, 
but Snman Narayana. 


eup&Ganend — chiselled beauty. 
amet Op _eleert — In that overall chiselled form, her eyes 


sparkle. 

tampeupre- born in the pretty lotus blossom. 

Oerciahs tupsGarend sent(h Maeonet vet @par — Setting her 
sight on Lord's beautful countenance, and unable to tear herself away 
from that. 'wy eum@iomy ', ( Rigveda’). The Paramapurusha is 
described as in the beginning stage of youth and the completed stage 
of adolescence. ' axminMer seven ', ( Qufwu- skim. 7-10-1). The 


divine Mother is ever present in His company tre to Swami 
Nammazhwar 's depiction, ' Qeopuyd SeveleoCevens ', 

( Skmeurwi- Guo. 6-10-10.). ‘Never parting from 

Him even for a fraction of a second. 

eprenssrer — Bhu Devi, the very embodiment of patience. 
op eCaresl ped uflb agi sietGanGeor- in constant touch 
with Lord's Feet, with overwhelming love. 


Canes mre) Ged gwenp- Lord's beauty does not diminish 
because Sridevi and Bhudevi drink deep from the same. “ gum eu 
Fev oflerCsrsulgmown oCuufleuns os sion spuwrn | 
ASO MoO : vPvPGusgs) sown, oy: whwit ailes cpsfleuroGyvoeuy 
: IT’, (Snmad Ramayanam — Balakandam — 77-36. “ In the company 
of the beautiful daughter of Janaka of the exalted royal family line of 
Mithila, Sri Rama the son of Rajarishi Dasaratha shone resplendent 


like the leader of all the celestials Vishnu in the company of Goddess 
Sri.” Other parallels from Divyaprabhandam are, ' plaipsles 
Sl miomy leo Sl punionss pet Bee Hid Slapsler pm skiiorsony |, 
(36k eumL.6uon 10-6-9 ).' aapeurus pbleor evoviori Sede eumpetles yp 
lorennsugd ', (- Thiruppalandu ). The union of Sridevi and Bhudevi 
with Narayana is not a competitive game as in the case of worldly 
unions with co-wives competing for the same piece of enjoyment. 
The Lord is like a big perennial river in which the jivathma’s can 
immerse in whatever number, without detracting from the infinite 
bliss-potential. Echoing this thought is the following verse 
of Bhattar. “eognauwo ollanongglaniles onganwesw 
STUIMBeuUTIUj HUNG Wesel & merun : “-, ( Rangaraja-stavam — 1- 
63 ).” Divine Mother and her shadow-like Bhudevi, forever desirous 
of frolicking,( in the pond of Sri Rangana'tha’), 


like two queen swans.” 


Gonurs Aagaenpact apiGeret ag)! 

Lexpurn Aseraenrss wna -- Genptugyd 
FURnaET doetep ulinses Cer teriuisemd 

Utuct set Aeetm ay. 83 


I spoke of the Lord in inadequate terms in a presumptuous 
vein, the Master of whom even the Vedas whisper in a 
venerable tone as 'That'. Having spoken thus, I still looked 
upto Him, all this while hoping for some tiny part of his infinite 
storehouse of grace. 


In pasuram 74, Azhwar had, in a momentary burst of enhusiasm, 
referred to himself as a great Tamil literateur. Having envisioned the 
Lord in the indescribably exalted company of His divine Consorts, 
Azhwar is overtaken by a twinge of conscience as it were, wondering 
in a Self-introspective mood, if he had not sounded somewhat self- 
flatteringly presumptuous about his literary merit, and thereby 
committed a ' bhagavad — apacha'ra" in sounding so daring before 
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the Lord, of Whom, even the Vedas dread to speak any louder than 
in a reverential whisper. 


Spurs QagsQenpacr ageGeret - ' Spoke daring words 
that detracted from any ment thereof.’ It must be noted that the 
Azhwar's remorse is keeping in mind the sheer indescribable greatness 
of the Lord, and does not have any bearing on his poetic acumen, 
for he has been extolled by no less than Swami Nammazhwar, and 
that multi-dimensional master of Tamil language and literature, Sri 
Thirumangai Azhwar, in the following terms. ' urGeow giblipy 
Qensany user ', ( skmeuus-Cuor. 1-5-11 ).' Geral unyo 
Layoseiiserr', ( skmeurui- Guar. — 7-9-6 ).' sea miANs scoorevcl 
Cary bs) Set) snd Spwesy ', ( Gusfts — skouor. 2-1(-4. ). 


Wen Ais Ser cents won -—' Ma'l of whom the Vedas 
speak as ' That' '. The Vedas which began to describe Him as ' weur 
enuitg ', proceeded to equate the blissful state in all possible worlds 
in multiples of hundred years, finally descnbing the summum bonum 
of the final state of bliss as ' ev 6yGain Lj gmoset MHS : ', (' That 
One is the bliss of the Brahman '). They fall short of describing Him 
in nearer terms such as ' This’, and admitted ' wGgn eunGen 
tleuyss5pCs ', - ' from where words retum without reaching ', 
meaning that He cannot be described in words. Also refer to, ' 
SHollng Goo : vy -ysuo ',' Vishnu’s supreme abode is That.’ ' 
WISENWITOGID seus wogu',, ' He that is comprehended by one who 
does not comprehend '. Azhwar ruminates on these Upanishadic 
declarations, and is struck by a regretful thought, ' What kind of 
deceitful poetry was this?. Whom was I trying to hoodwink ?.’ 


otwer sex GQeetm asd FUG! Hare Set Gp 


Benptuged 
storage Gye b8met —' | looked upto the great One hoping 
for a tiny bit of the infinite reservoir of His grace all this while.’ Azhwar 


observes self-disparagingly, ' Not only did I compose these verses, 
but hopefully looked upto Him to bestow on me a tiny bit of his infinite 


grace as a recompense for my labours.’ Actually Azhwar was not 
one to expect any kind of reward for his poetic labours. The term 
‘eum’, however indicates gracious consent, so at best, the Azhwar 
might have implied his wistful looking up to catching the Lord's glance 
in gracious acknowledgement of his musical versification as a rich 
reward in itself. 


anna mals setter asians act enw 

OTHSGS) wibas pater -- py soss 
Adisonmid Seu. spa ergull*ertu 

SIG) SET IOT CHT MH (IP Bi. 84 


The Feet of my beautiful Lord are the quintessential nectar 
of this beautiful spacious land, the Lord Who in half-leonine, 
half-human form tore up the wilful Hiranya inebriated by his 
brawn and the boons obtained from gods, and unremitting in 
his enmity to the Lord. 


qumd 45%) — regarding highly his boons. 

peter ciccomians—not submitting to Him. 
SQHlsnug_“suwwouiCuasw — BCouw gy snwesls', ( Srimad 
Ramayanam, Yuddha Kandam, 36-11 ). Ravana's boast, ' would 
rather be broken in two than bow to anyone.' 


quetenn and aml ppjpsad mater - obstinately obsessed 
with his prodigious muscle power, and the boon obtained from 
Brahma granting him near immortality. 


BME nS Frisnomiséesn_ — 'As half-lion half-man, tore to 
bits' — As Hiranya's boon granted him immunity,among other things, 
from being killed by man or animal, the Lord assumed this hybnd 
form to kill him. 


fSktjaset — The beautiful Nrsimhavata'ra' has been hailed as, 
lohan f& Uo: ', in Rig Veda, and as' pmyerdhogpeuy: ution ', in 
Vishnu Sahasranamam. Also refer to Sri Thirumazhisai Piran's 
' MpShuner siGer safhymeucst sen ', ( prec psect- sim. 22). 
smiscm epreosmip gi — Nectar of this expansive universe. 


APTS SVE HEUTvT ver sngeookd, EngGeroteor FKEuUTLW LIMO 
& BY | Uwe s! Hautey ergy Soaumpramo ys orl sy 
Lot uy : IT'-( Sr Alavandar's Stotra Ratnam — 29 ). Sn Alavandar 
says, One drop of the nectar ocean of love springing from Thy two 
lotus Feet, extinguishes in a trice, the forest fire of samsara’ and 
reaches to the devotee the greatest happiness that he can ever find.’ 


ApOped end CsQeret yp) womgun Qeret pnd 

Ap Het 1) Aare (heh st Oeret pad -- Hyp pet or 
Aenet one Gugsis Asaraptaet QeneouULL 

pet on’oGug #) paflet my. 85 


The Vedas hail the Lord who wields the sparkling Chakra’ as 
nectar and honey, He who exulted in churning and distributing 
nectar to celestial beings. I hail my Supreme Lord, and praise 
and worship him with this nectar-like garland of verses. 


MipGged nab — The Lord is the nectar of all living beings, unlike 
the nectar of the milk ocean which was available only to the celestial 


beings. 


Cgek Set —yab — Upanishads hail the Lord as ' eypeuyen : '. Honey 
is a compound of all six tastes that cover the whole spectrum of what 
we Call taste. 


Sifuner — Wielding the Sudarsana’. 

Ap F) Cane) as henet sem — Though the Lord chumed 
the ocean for the sake of the celestial beings, at their request, his 
exultation was more than theirs in this, because He is quick to 


recognise even those who look upto him for favours as elevated 
beings. ' 2am : enjeu creneuGs ', ( Gita 7-18 ). All the three 
categories of devotees, viz. they who scck Him for worldly or celestial 
joys and the realised beings who love Him for his own sake, 


( QuoeuTw enacusdowimy Hesl Sens! ), are elevated beings. 


ALY Bi Oaeodt(h - Here, ' apg ', could be construed to mean 
divine Mother Sri who materialised from the milk ocean. ' eflesitesoteuy 
ALP FIST SOOT DH IP SHICVCL SOOT GTO (IP AHISUCTL_ETLOOWK LOT SOT , 

( Qupflu — skim . 6-1-2 ). 


Ap peter Genesio — nectar like garland of poetry. Only in 
the previous pasuram, Azhwar had spoken deprecatingly of his verses 
aS, ' GSMS OQeueHoenpser srg liGeresr'. But since the subject 
matter of his verses is the unsatiating nectar of ' baghavad vishayam'’, 
Azhwar changes tack having tasted the sweetness of the subject and 
refers to his verses as nectar-like garland. 


GeTeues. pedriono — The great Lord spoken of so endearingly 
by the Vedas which are replete with such statements. ' yGen enev 
ow : ', ( Thaithriya Upanishad, Brahma'nandavalli - 7-1.) The 
Paramapurusha 1s the essence of essences. ' evgeugen : |, 
(Chandogya Up. 3-14-2). 'He is of all tastes. ' eflag Geom : UGS uy 
ws6u 2 gsen : ', ( Vishnu-Suktham ). 

‘Honey flows from Vishnu's exalted Feet.' 


pallet Mieot sm Breueos set pred weojQaread(h an185 
Uullet pM BEDeo AUDpLW RererAare -- wulletimy pw 
Anu s sag sre srecuflw Coswetlacnt enter wired 
THESIS SIO sronuet Gan let mi. 86 


What fruit have the learned ones reaped by their prayer to the 
Supreme Lord, with freshly gathered flowers, and constant 
remembrance and utterance of His sacred names! This is not 
achieved by tortuous body-beating penance, but by His grace. 
How else have I been blessed by His vision except by the grace 
of my Lord with complexion like a blue jewel and the sky? 


Azhwar makes the point that at the root of any spiritual sa'dhana 
which culminates in God-experience is his grace, for no penance. 
however rigorous and marked by self-punishing practice can lead to 
Him, unless it is blessed by his 'nirhetuka krupa”. 


Bet piers Braeopser - The learned ones naturally 
endowed with spiritual proclivities who seek their progress, by 
constant japa' and meditation. 


piemoeyOates(h- gathering just blossomed fresh flowers. 
Luslet mee OLN Laue Set Gate)? — literally, what is the 
fruit of their worshipful prayer to Him ? The implication is that God- 
experience is not the outcome of any mechanical input-output 
equation, for Narayana 1s the fruit as well as the dispenser of the fruit. 
‘en eCeEO HEU LIEVUITH: LICR eGouen peu BITTWCRT : '. 


LuSled (mi gid Ghouls meu mre) asreruapk - difficult to 
envision by the pursuit of ' karma yoga” practices.( of those well- 
versed in such practices). 

Gos ioseefl cu extentter- Lord Who resembles the blue sky and 
a blue diamond. 


unet Betn Aipagssre sreskuet Qane — 'With what 
ascetic powers do I see Him now?’ The implication is that it is the 
‘nirhetuka krupa” that enables the Azhwar to experience the Lord in 
his day to day thoughts and pursuits. Swami Appillai 's commentary 
has it that the Azhwar refers to himself as ' witeer', in utter humility, 
that is meaning, ' humble as | am '. 


Swami Periava'cha’n Pillai 's interpretation, however is that Azhwar 
refers to himself as ‘wiresr', in an exulting and euphoric sense, blessed 
as he is with direct experience of the Lord, even as Swami 
Nammazhwar does under similar circumstances, ' wateuy lssy 56D 
cure sp ', ( Slupeunus- Cior. 4-5-8.). ' eueraGaners soil 
Henare susvCoe Oleofl tommsccrGr ', ( skipeurus- Guo. 4-5-1). 


Aan apldldGp aaGad Aeplosane 

Aeet me STB Ss SHaQipenw -- set) 

S(HSCerLip WTSI By oshsrpaet sent Great 
SimeGan_ip Qubens sip. 87 


A long time ago, lying in foetal state, I witnessed the powers 
of my Lord of Thirukkottiyur. Drawn by this, I folded my hands 
in prayer. It is not that only today I have awakened to the 
drawing power of my Lord's sacred Feet which scaled the 
heavens and earth aeons ago. 


Azhwar recounts in this pasuram, how as a formative child in his 
mother's womb, he was blessed by Lord's vision, and experienced 
to his utter amazement, the greatness of His 'svaruparupa guna 
vibhutis '. 


Dein syildlet QperedGevet —' It is not as if 1 have become 
aware of Him, ( bhagavad-vishayam), only today '. As if anticipating 
a question as to if it is possible to have that experience as a mere 
foetus, Azhwar refers to the Trivikrama'vata'ra. 


Qn plopeasé Ovet pi seie sorgs skpanpeou —' His 
sacred Feet which scaled the heaven and earth.’ Did the Lord make 
this exertion at anybody's behest ? It was like the instinctive reaching 
out of the mother to the baby in sleep. It is al] the ' nirhetuka krupa’ 
of the Lord, Who showers His grace without any apparent reason. 


Even as Swami Nammazhwar eulogises, ' SeornGu pence 
S( Roms suns) Py, Het srw Gerplew cur sy 
Quugynonn) aerrsewr aevCs pid Hj qpaup. Qareoins eo sacvet( 
Asner musCwo.’ — ( skmeurus.cvor.1-10-5 ). 


tT 46a - lying in foetal state. ' neon Ss BF 
agjuGu', ( Vishnu Puranam — 6-5-10.). Starting with this phrase, 
Vishnu Puranam describes, in six slokas, painful states confronting 
the foetus. So the Lord is cognizant of all this. Did he not move quickly 
to understand the helpless state of Parnikshit in Uttara"s womb, and 
act to protect him from the ‘brahma'stra" launched by Asvatta'ma’? 
Sn Bhutat Azhwar's pasuram is on similar lines as Sn Poigai Azhwar’s 
line, ' s(heuywnas BU SIL Ba mS AsrpCser HeiCr oi 
HmeuywsGounes lene’, ( (pH — km. 6). ' MQMwULoTBWw ail 
LKm2g0 wid LWoCu, wees Dp: | eunpeilsed om sy) aileRCenw : 
6 GEUGLOT Engl} HH &5Hs : LU, ( Maha'bha'ratham Santhi Parva. 
358-73 ). “* He that is stall in the mother's womb, who is blessed by 
Madhusudhana'"s grace, 1s a sa'thvika' by nature, and is attuned to 
ultumate liberation.” 


SkpeGamia mpens spd - The qualities ( of svarupa,rupa. 
guna, vibhutis, and actions ), of the presiding Deity of Thirukk- ottiyur. 
which is famous for its bountifully fertile soil texture. 


OS OsnupSmet - ( As evidence of this experience ) I folded my 


hands’. 


SIpvulp Plefluglpspet AQpeterymias Os bes 
Sipoun alaset mys sedene -- Modure 
Orppyes PSdlg snd AeWapel (pet anGenit 

SP HST Gureg spay. 88 
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Except for those who walk the unfailing path of my Lord of 
Thiruvarangam, the portals of the bastion of celestials and the 
abode of my Lord, Sri Vaikuntam, would shut before others 
who tread their own fallible path, ever reach them, enmeshed 
as they are, in the tangled web of hellish existence. This I 
know now. 


Here again, Azhwar underscores the point that the Lord's grace and 
guidance is an integral part of our spiritual pursuit, seeking oneness 
with Him, and that they who are daft enough to think that they can 
find liberation by dint of their own effort, will never be able to cut 
the gordion knot of samsa'ric existence. 

Oper snmaes gy shen - Lord of Thiruvarangam, the sume 
Lord who, on Kurukshetra battle-field, rounded up his gospel with 
the ultimate enunciation that He is the Upa'ya’, and told his disciple 
Arjuna to seek recourse to Him. “tomo eyaud vayeoomd eum “, (Gita 
— 18-66). 


Mens Apoureaaf — The Supreme Lord who is ever the unfailing 
path. The Upanishads drive home this truth, ' voyesond- smymueosr 
', (Subhalopanishad). ' Bagmuesob Unmuesno ', (Narayana — 
Suktham). Since His is the only infallible royal path, (‘essed 
yremomyssyip' — Saint Sn Thiagaraja) other paths are fraught with 
risks of failure. 


Skpiourés Gers. pyens 6 s4) — cutting through the impenctrable 
undergrowth of samsa'ra’. Before one is able to find the root of this 
undergrowth, and remove this by his own 'sa'dhana'‘nu- 

shtana", the doors of Sri Vaikuntam will have closed down. eun@@py 
Sp bey anepasa, skobukogs - skiduikom) — closed down. 
aap. — bastion. an@@py Bay — city of the nithyasuris. ' wf md 
Lugo ', ( Purusha — Suktham ). Instead of meandering aimlessly, one 
would be advised to seek recourse to the Lord's Feet as the Upa'ya’. 
Def) sqiGmer —' This I got to understand after much reflection.’ 
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apalé spebdings sebetapet snus a 
apeuCung wre Qundéls gy -- upefwmui 
Uretiune BPGypp uetAin mere wreaieSleow 
prestlunué Oarestip*eoGw wen. 89 


You finished off the vengeful Kamsa in a burst of anger, and 
vanquished the battle-tested elephant by breaking off its tusk. 
In an earlier age, melting with compassion, You as the 
diminutive Brahmin, accepted the symbolic offering of water 
from Mahabali and took away this earth from him. 


As if conjecturing the Lord's mind as to how the Azhwar could be 
so sure of the Lord carrying out the devotee's wish underlying his 
act of surrender, Azhwar enumerates three illustrative episodes, as if 
telling the Lord, ' This is how You are. 


apes amd Fes sepe%er - Finishing off the vengeful, angry 
Kamsa, in a greater burst of anger. As Sri Andal says, ' &@heeor 
SUID Ded OE RUCWICH cr let OpE(Hiored '- Sri Krishna was like 
a smouldering cauldron of fire in the stomach of Kamsa. “ en gyrso 60d 
BOW She erFerHUUSOG BMHwueHCenslu(mMeonan HG 
COUT DENS, Apis Cougs meveucer”, ( Skieurus-ouomf}, 3-5-5 ). 


The Paramapurusha took birth here to punish Kamsa for his evil of 
' bha'gavadapachara", of which the Lord takes an irrevocable view. 
As Swami Nanjiyar has commented, ‘ Fudeujest 
HUBS SLL CT MH So SOSH SSSITEVEMD LITSAUBLIAMTLD 
Guunmesno'. Next the Azhwar refers to the Kuvalaya'peeda episode. 


Gumy water - battle-thirsty elephant. ' a moguwnsr STs Seuss 
georter ', ( Skieurus- Guor. 9-4-11). 

@Ab gy — breaking the tusk like a matchstick. ' @svppeown*er 
RUCLTFls su ', ( SkmeuTus-Guor. 4-3-1.) 


Lysehl — melting concern. 
textured € Eom) — accepting the symbolic offering of water, 
in his hand. ' Seubuflbs OF bbs Sens — (5k BOVE bib T.- 6). 


Lord 's Hand ts described as generously long to make the favour — 
seeker put up both his hands, to say ' enough, enough '. 
ioreueSlenus — Mahabali who was determined to give anything to 
anyone in his sacrificial altar. 


loreotiuumiié Cvetexing Qui wert — accepting the gift of land as 
the celibate Vamana. ' &( mop @oyzRic per enibeit,cost cujpeugmd 
Gugnp: ergHeoTenwMDd | — ‘concealing His Consort on His chest with 
deer skin’. Such was the concer and compassion of the Lord for 
his devotees like Vasudeva’, Devaki, Indra’ and so on. 


wet exes iurGerGer ancagaei ainerangpu 
alle eyes poterah mae SoCaCer -- Zant eatls 
Spore News NQeaigunter creas 

Qucpionteré ensQsrapsiier . 90 


After approaching and submitting in self-surrender to the Lord 
of Sri, of pink-lotus eyes, the Supreme Being and our Master, 
would I not rule over this world, and even walk the corridors 
of paradise, as a celestial among celestials ? 


As if anticipating another poser from the Lord, suggesting ' leave aside 
what I did for other devotees; tell me what it is that you want’. Azhwar 
proceeds to reassure the Lord that he got everything he wanted when 
he surrendered at His F eet.That, by itself, to Azhwar is like ruling 
over this wide earth, and walking the regions of Sn Vaikunta, with 
complete freedom. 


we gppeE eBerBer - ‘would { not rule over this earth. ' 
iosxtgay@eoaab' is only illustrative. It refers to the whole ‘lilavibhut’. 
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CUT eT Cult & Gio QTE CUED WL eile exe sid 
pot ox 5s giGwCauGen - 


Would | not mesh with Vaikunta as a celestial among celestials? ‘gear 
M55 FH! implies freely roaming the inner corridors, even the private 
chambers of the Lord and divine Mother. 


kiion’es — Lord of Sri. 

Gericom Opiournter - The Paramapurusha' with eyes like pink 
lotus flowers. “ Genus we SLuutennd Leosn_if sCweuwsns leo) 
menus 2215) pmo ‘*, ( Chadogya Upanishad ). ' He has two cyes 
resembling the lotus flowers opened up in the sun's rays. His name 
is, 'The Exalted One '. ‘Qaeuiamest' also indicates eyes reddened by 
melting concern towards the devotees. ‘GanehliGagd] waray bas 
HHCY wmd sryeurerslgid | 

(hemo LTeu(messidleu Co ep(heuns BruewpuUs! “11, 
(Mahabharatham. Uttaraparva — 47-33 ). Sri Krishna says, ' The 
distant cry of ' Govinda ' by Draupathi weighs heavily on my heart 
like a compounded debt.’ 


ommuset OLKmiores -' our Lord '.” seogeveumble, “,( Saranagati- 
gadyam ). 

pentehs ons Gpnupm sed — approaching and worshipping Him 
in self-surrender and with folded hands. Azhwar says that all that he 
did was one act of worship. That, by itself, had melted the heart of 
the great Lord. As Swami Alavandar says, “ seupmagip & sow 
STU] Capes, wisn spn eum evs rg 

S(HSSTEHEO : 1 mene (pag copsworim HuiGuvag gs: vTuT Hl 
Lp Coos) 5 ste adws I’, ( Stotra Ratnam — 28). ' One act of 
surrender at Thy sacred Feet, by anyone anytime, in whatever manner, 
wipes out all sins then and there and makes all the good to multiply. 
It never suffers any reduction.'As Swami 

Nammazhwar sings,’ Sms fled eDUSs), MME (bh FECT 
A BORLD M.S), MSS osrGer '(Fkmeuuwi-xo1. |-2-7). 


As Hanuman exulted at the sight of the victorious Rama after 
decimating His enemies,’ aj ssHGvde tloumipmigsn CHeuynsQuir- 
SCun Geo : I. ‘ | have reaped a bonanza similar to heavenly 
kingdom. ' 


let V5 ETSH Cegroe Cugmels 

(POTN cusmeis pwadifie@ -- Let ge 

ATE Sears SSS O@p eHreogsengs csredeomd 
Aerh pr ercuet Cran. 91 


Oh confused men, who worry over how best to avoid entering 
the terrible hell after you have shuffled off your mortal coils. 
Try to pray to His sacred Feet beforehand, He who scaled the 


worlds surrounded by dark oceans and has been objectified in 
various Scriptures. 


In this and the next three pasurams, the Azhwar in his overflowing 
compassion for the 'samsa'nis', of the world, gives out his message 
of faith and prayer. In this pasuram, he cautions against the all-too- 
common notion that prayer and meditation can wait till after the 
evening of one’s life. If one follows the proclivities of one's nature, 
to the logical end, then the gates of hell will be wide open to receive 
him at the end of life's journey. So Azhwar rightly advises us to shake 
off our inertia, and go to the Lord beforehand. How can one be sure 
that He is the One to seek? We have Azhwar's assurance on this. 

He is the One who has been objectified in Sruthi,Smrithi, [ithiha'sa 
Pura'na's. They all speak eloquently about the Parathvam of Narayana. 
To a possible question whether it is appropriate to say of Him, ° 
Hert Hester ', or literally ' Who has been measured or determined 
‘when the Srutis whisper, ' wan euCen play sa pCs |, - ‘from 
whose quarters the words turn back’, it can be submitted that to say 
that He is difficult to spell out specifically is also some measure of 


objectivisation, to be guided by. That is why, Sruti in recognizing ~ 
wierduimogio “*, ( to whom It is not comprehensible ), quickly adds, ’ 
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sen 10 ', ( by him, It is comprehended ). Even the Vedapurusha' 
Who declares about Himself, ' Gexgsmam@iogup Lymegid ', ( Purusha- 
Suktham).- ' I know this Purusha", adds as if to fill the blank, to the 
next question 'How”' ' wammmgo ', -' The immeasurably Great '. 


SITSSLO Sip ETOsens sSedemd sorgpret — He who 
scaled all the woue surrounded by dark oceans. ' ow Lydl 
ehivoeuSer exh geut ', He pervaded the universe in all sides. This He 
did for the apparent purpose of fulfilling the need of the celestials. 
but underlying this, was the overarching purpose of casting His net. 
far and wide, to bring as many ' chetana's',(devotees), as possible 
within His net. His sacred Feet touched and blessed all and sundry 
beings all over, in a spontaneous outpouring of His ~ 


soulabhya',souseelya'ka'runya,,va tsalya'dhi guna's”’. 


ler ene) sn pyabd Ceymon Gugmiely — ' So that you can 
avoid the catastrophe of hell later on.' 

(Ped ened eussorias (pusUAEey -Try to worship Him beforehand. 
For this life and body is a fleeting phenomenon. “ oso gputiraens, 
ser ect eof] cot fl*evuSien “, ( Skieurus —Guor . 1-2-2). 


apunan(per sgheterd Aen) suwgsrs gd 

Lipuinet AamgsGoe) uerharedtiner - - Opipguiirer per 
BroGo Gus gadlet es Cersp sien smbGaient (pio 
ernoGwo SfL(b Spgy. 92 


Chant His names and glorify Him, He that has a long memory 
and a flag that sports Garuda the eagle king and is ever 
glorified by celestials, Who killed Kamsa before he could even 
stir, by a mere kick. If you glorify His names thus, it will usher 
in the desired blessings for you. 
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Purusha'tha's or goals of human life can be classified into two general 
Categories, viz. ' anishtanivrithi '- removal of suffering and pain which 
everyone is averse to, and ‘ishtapra'pthi' — attaining desired ends. In 
the previous pasuram, Azhwar spoke about the former goal. In this 


pasuram, he says that even for getting what one wants in life, one 
should have the Lord's grace. 


Sigur (pet sepetere @epm) — Kamsa 'vadham' is an 
instance of the Lord conferring both the purusha'rtha's on celestials. 
This He did with just one kick by His Foot.” tag a&serreunas ph bty esas 
bet uTsumswGw = *sosRethumus”, ( skmeuTw —Guor.9-2-2. ). 
This the Lord did, before Kamsa could even dare to lift his little finger 
against Him. 


Mao js _iliigumed — ever glorified by celestials for the Lord's 
countless acts of kindness. 

Game. Gioed ist Qaneonnet — He Who sports mighty Garuda, 
hailed as ' Geuggrgion efignSsweeuy : ',on His flag., symbolic of Lord's 
supreme quality as the Protector of everything. Even the ancient 
Tamils in their various poetic works, had repeatedly glorified the flag 
sporting Garuda as attesting to the Lord, as 'Parama’. ' Geeued 280 
AsmpGunu ', ( upline -1),' Geen aes x 
qui heme CunGer ', ( upiumed —2), ' yerrerfler pleut sy 

Sag aug QanpeGeeuGeomum ', ( ufiiTod —3 ), ' othpmepmus 
levy SHOeeUs He Lye Wlenes Clasmip Cumeyo', ( rafm_sd —8). 
G\gigumes — He who has a long memory.The Lord never forgets 


the devotee who chants his names in prayer. 


pet gpmoGio 6) dh gabled xert - glorify His names. ' g(meumGenn 
sen &yCus LeTew : -' They who chant His names achieve long- 
lasting fruits’. 

amad — desired results. ‘‘ s2qmeveverrdlseonOUDEUITULD eTVEUNy S251 UND 
urpAeersiao I msedwo UsepReo ¢ Of SSorsuw 
oro sudtaguigs) ‘ TT' This mantra’ will reach to us worldly prosperity, 
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celestial bliss and otherworldly joys, everlasting happiness and the 
Lord's proximity itself.' Lest one should doubt if a ' prapanna", like 
Azhwar should propagate the message of 'na'ma japa",ctc.it may be 
clarified, that since that is an integral part of ‘prapatti marga”. and 
the world is composed of a diverse range of people with varying levels 
of predisposition, most of whom can at best evolve in slow step-by- 
step stages. Even the 'Shastra's ' advocate different goals and ways 
of achieving them, while stressing the truth of the Lord being the "Way' 
and the supreme 'Goal'. So Azhwar says, ' gymb Gausodi(bib amoGio 
SM(bid aig gy’, - It (Lord's name), will facilitate quick realisation 


of all our desires. 


Sig QS hETSOo Uigsrguds AQeulens 
Oanp pet Ogi (peterd -- dipem sd 

Asretirters mesOam Searners Oarcians Be 
aotittcer Cus guilty aii. 93 


Hell is a vast cauldron of horrors wrought by the emissarics 
of death too terrible to bear. Wake up and try to ward off this 
deathly desolation, by seeking and worshipping the Lord, with 
the beautiful Sankha' Who tore apart the maned horse-demon, 
and drank off the poisoned bosom of the ogress. 

ap gy Oana — hell is first and foremost too horrible to 
visualise. 

Ulipargud Qeuleoa Qamiggy — over and beyond this, the 
persecutions heaped on the sufferers too terrible to bear. As Swami 
Periazhwar's line has it, ' Agetercuct miuog OFLU Qleorsny 
Craps Goang Cuneuneeg Uletgyo act sullpmn 
Lleol SOs) er ipccrens Bhiptaimedt pecresio', (Quafwumpeuny 
km. 4-5-7.). Ge sigs eumy — 'Those that carry out the act of 
mutilation on a bull '.' pier siog Oru Coup rerae, Snes 
B(baalGeret '( Ouflw-slm.1-6-3.), ' dumm mpe so 
Weraleous Shs Ung Gunner smyewerpleumenn Burien 
Apes post soy upp! sMppleoaugs gy siflauupslen 
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Aewiilenelwetm UTeneisnu uTes SapMaicr Gromplusos,, 
(Qumplu-skm. — 1-6-4.). 


Azhwar warns us that regardless of our belief-system in regard to 
questions like hell and experiences of hellish existence, since 
'Sha'stra's' and learned people make reference to these things,we may 
atleast sit up and ponder this matter and turn to Him for protection 
from such terrors. 


Ms GL mperero — before it happens to you and me. 
Gig emia GQaneoter - He who holds the beautiful ' Sankha" 
in his hand. 


need amt: Sexier - Lord who tore the mouth of the maned 
horse demon, Kesi. ' &njg60 oaflFleno Gaect mus ' — ( uafl ued 
— 3-31). Cosuny of, S SHS PSOE Bloons suri. xs 5751 ( 
', ( aUNSFOs1eHs —67 ), 'HHHerwn Nsnetm) Grunge & 
Cansveiepi | — (PSO greremmiino ). 

Qammens Behe ase er - He who drank the life out of the 
poison-smeared bosom of the ogress Putana’. 

J epHC@p as) — Take to Him and pray to Him, ( leaving aside 
your doubts and disbeliefs), as the only certain remover of all such 
fears and adversaries. 


2D) aerials Asnupiler avBsupid 

(Wp alluptigd —pdldackemet - - upp 
QUIS Stsret iongeaiiis gy Wout. ss ger 
Qepanrer gh gwd Appa. 94 


My heart sings the glory of the Lord with complexion of the 
sky, Who once swallowed the worlds for safe-keeping, and dug 
into the heart of the sworn irredeemable enemy,and now 
resides in beautiful Pa'takam. You also take to Him and sing 
His glory in fervent prayer. 


2) cemmclsamrupiiled — seek and bow to His Feet and 
pray to Him. Let us not entertain the thought how we,being so lowly. 
can ever deserve to reach the vicinity of the supreme Being of all. He 
does not look at our station in life.He is forever eager for identity 
and communion with our spintual entity, ( ‘a'thmavastu ') even as Sn 
Krishna, He was so eager to taste all the butter in Gokulam offered 
with such ingenuous and innocent devotion and love, by the cattle- 
raising ya'dava's who did not know the difference between their nght 
and left hands. 


ONG Tupld (pA efupaligid — Who swallowed all the worlds 
in whole for safe-keeping. “ 0 womoggs ales QevCwn Ar, 
LITMUS CHU ETVGWUp (PRRLnet MHS Sy aloo roo eet . 
(MEV ED) Hl-iyreer- 9). 


Oun( Betged — Hiranya who was evil beyond redemption. 

tomyeth_ jy — digging into the heart as if exploring if it contained 

atleast an iota of saving grace.'a.srpesm (hb '-( OLuTw-skm.-1-6.9). 
bay or Ge besten - residing in the beautiful divya-desa’ 

Pa'takam revealing the Form that hastened for the protection of the 

devotee Prahla'da. 

Jeb Mek Qpehs —' my heart will sing the glory of '. 


Tei Oerghe CownQerat AQeeteflunet srercu’er 
acaGergeh Sek. ceflaesanet - - wetannGe 
usin gprs) Quug gs eret aevGag guid 

Spun ons Slay gre. 95 


The great Lord, resplendent like a blue diamond, and resting 
on the milk ocean, Who in time immemorial absorbed the 
universe in Himself, and brought it forth for creation of life,and 
tore the hard-heart of the demon Hiranya, abides in Athiyur, 
radiating His grace as always. How gracious of Him that He 
inheres in my heart and head. 
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The previous four pasurams contained the message of the Azhwar 
to the world at large. From this pasuram till the end,the Azhwar 
immerses in self-experience. In this pasuram, he is beside himself with 
sheer wonder about Lord's ' soulabhya". The pasurams of all the 
Azhwars usually harmonise in terms of diction and meaning. But 
sometimes, for greater felicity of expression, the order could get 
transposed, as for example, in this pasuram where the Azhwar begins 
the pasuram by saying, “ sterQergheGoumed crak Oredofbured 
**, ' resides in my heart and head '.Later only, Azhwar talks about 
Who resides there. 


(pecreand Gaus gen fused — In time immemorial, the whole cosmos 
was in' Brahman’ state. “ euGgeu Coumaus Gaping Send 5” 
(Chandogya- 6-2-1). ' In the very beginning, this universe remained 
as 'sath' in Brahman state. ' Gan amencu Emme Son's 
Luyeuon Gruori : ', ( Mahopanishad ).' Only Narayana 

was there in the inception, neither Brahma nor Siva. That Brahman 
willed ' u@aPenumb ',' let me become manifold '. 


nan) GLacejseyted — at that time, the Lord created the worlds,and life. 
onGes gid Sbiflumet - reclining on the Milk ocean, and 
cherished by all beings. 


' ST LT Te 2eoBs YHp :, UTC SrsevCugmrLicun sy Up : : 
(Purusha- Suktam). Purusha willed to assume three forms, Aniruddha, 
Sankarshana.and Pradhyumna, in the 'Paramapadha".One form viz. 
Aniruddha transformed into ' kshira’bdhinadha", reclining on the Milk 
ocean. ' Gan eSlogemm Us Tmos sumuopn miu Ail ', 
(Purusha-Suktham). After that Purusha pervaded everywhere to 
protect all lives, those that take food, and those that do not. 

git ei*ear eucd Gobo foo. — tearing the hard heart of the 
demon, Hiranya. | 

exh sussteoned- with complexion like a blue diamond. 
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MAS Sluynet — the sacred divya-desam of Hastisaila. or 
Kancheepuram,where Lord resides as Varadha’. “ ogpecteor &shuyyy 
S1pOclenr& SiPILjeorL. Net Lrsrect Syymongyeccr ” 

( Qymoneye- EmpMb ss) — 31. ). In the next pasuram, Azhwar 
continues to invoke the name of the Lord of this divya-desam, with 
words beginning, ' M&gskiyeer Ler srrugyeuter ', which 1s evocative 
of the famous ' Garuda-seva" ‘utsavam' for this Lord. 

crea GBeHeIO Giownet- He resides in my heart. ' sugi_(pw 
MUGHS PW wslor Heuynusluyo Qioumsser QapHsi(h 
STETLITD Greusms Cartes *erCu, (uafmumpeury-Hki,. 5-4-10). 
‘AGT HST LIMGYIO AHL oo LTgno ) GEMTUIGIS emoud H) steot 
loot Bet gperGer oub gs eneusl,( Quflumpeuny -s)m 5-4-8). 
UM esrosind visreflGsrter upsali(, Pipes s stevi 
DST SHLD euTipeusvdev Lomuioerper pit ', ( Euafkumpeumy-H\ mp. 
5-4-9.).' sign sters_gid maSees  cune(hio 
LeoGlevert Crmisliiser epuTAAd — Medeor Oipiauinesr Plpwasfurecr 
oO UGEhS Haare, MeCuer Hy aereTsS ss ' — ( Auflw 
SlHoubsrs) — 68 ), 

stot Oeot efluner — ‘resides in my head too.'' s*vCwed 
srerlsooract — pevGuyrest ster Opehes oI ' — ( Skmeurus — Ouor. 
10-6-6.). 


AS Slugret wet eruy aret sMentlocwflufed 

Hp sitey prassletGow guilneancd -- pas 
LDeoNUranel WSL Febaentinet mers Gio 
Qeonownan dersiaer pred. 96 


Our Lord Who has the eagle king Garuda as His vehicle, and 
the serpent king with hood embedded in jewels, and patterned 
in colours, for His bed,is the substance of the Veda's which 
speak of three-fold fires, and is the Master of Rudhra'. He 
abides as the presiding deity at Athiyur. 


ae Suygret wet ruyyamed — He who has the eagle king as 
his vehicle, and presides at Athiyur as our Lord. “aagiyngtusodlau 
YeuBrpmive Cs Wo pup Sev Cuosrrerfl : “, ( Varadara'jasthavam 
25 ). ““ Lord, Thy crown by itself attests to the fact that Thou art the 
Emperor of all the worlds.” Similarly, the fact that the Lord at 


Kancheepuram has Garuda as his vehicle testifies to that.This is borne 
out on the strength of Azhwar's 'mangala'sa'sanam' to this Deity in 
this and the previous pasuram. 
Set) nedluilet gasiGey pragglet Gned guildanet — 
' He who rests in sleep on Thiruvanantha' embedded in jewels, and 
patterned in colours. ‘eafeypergg : Lupus : pers Lye a,evCs 
'- (Kaushidhak  ). ' The bed Anantha’ is of immeasurable strength.On 
that rests the Brahman." In citing Garuda,the head of the 'nithyasuris’, 
and Anantha’, Azhwar pays tribute to the 'nithyavibhuti' of the Lord. 
(pgs wenn Mesmed- He who is worshipped with three-fold 
‘agnis' as proclaimed by the Veda's.These three-fold fires are 
'garhaspathyam'’, 'a'vahaniyam’, and 'dakshina'gni'. 
toeng — Upanishads that constitute the crown of the Veda's. He is 
the One who is the substance of the Veda's, and proclimed by them 
as the ‘Parama-purusha’.Even the ancient Tamils recognised this as 
evident from the phrase, ' Geusg gy wep  ',( Lafum_od 3.66). 
orate pejactinet seré@d Qenownana — Even 
Rudra’ who considers himself Isvara' by virtue of having swallowed 
the poison that emanated while churning the Milk ocean, looks upon 
Narayana as his Master. ' Gawd eHlagetus urs Crest wisi Cer 
mI evap ', ( Rukh Mandalam 10 —136.7). ' Kesava Who has 
beautiful locks, drank the poison with Rudra’ as the symbolic 
instrument which contained the venom.' The idea is that Rudra’ was 
just the apparent instrument for drinking the poison,Narayana being 
the 'Antarya'mi', who absorbed it. In referring to Rudra’ who is 
considered the head of the 'samsa'ris',the lila"vibhuti' of the Snman 
Narayna is implied.By referring to Him as ‘tossypumeutest', Azhwar 
drives home the point, that the Veda's which are ‘apaurusheya’, 
themselves proclaim Him as the embodiment of both 'nithyavibhutt' 


113 


and ‘lilavibhuti, and by his benediction, ' siuser Gignedr skss5u grec 
', he further adds that such a great Master of all life and creation, 
has for all our benefit, and in all his love and simplicity, come to abide 
in Hasthisailam. By the choice of the the pronoun ‘symuser', the 
Azhwar has been most generously inclusive of all of us,and not merely 
him,and afew chosen ones, even as Swami Nammazhwar does in 
his line, ‘Gaeeucsr soy dpCiosd soy eyup Spey ', ( Sk meurus-Ouor. 
2-/-1. ) 


cTmset AL(Hon eflenotuny s*onset f 

Aras Qex(hore Sip_wonjgun - AMIS 

uL wes) epulyeuruis uTdu*eBwe Cay pru 

SL wetled CGaruflaré Aare (b. 97 


My Lord, with divine Mother lovingly seated on your chest, 
You are the supreme Belng with beautiful red eyes, the Head 
of all celestials, and our Master. You laid down on Anantha’ 
with a thousand hoods and mouths at the shrine at Kudandhai, 
wishing to abide there. 


é\epompat-He who has Sridevi adorning his chest. In addressing 
the Lord as 'gskmtomyun', Azhwar underscores the 'Purusha'ka'ra" 
(mediatnix) role of divine Mother following the meaning of the dvaya' 
mantra’. Again, in calling the Lord as,'sTugerr Gy Mmuoreor’, AzZhwar 
continues (uv dwell on the 'soulabhya" of the Lord, as in the previous 
pasuram. ' gipfube Cg evensifude UgsssOwer ', ( Purusha-Suktham). 
enotums sooner — Chief of all celestials. The parathvam of 
the Lord is addressed. ' swugeugid Sontser Msxlug) '. 
( Skeurus-Guor. 1-1-1). ' 5s ailagGe@ey : upow Uso gn 
LUO! Ig! enw :', ( Vishnu —Suktham). 

Qemses OEhioTe —' Heow WET SCALED LieoTLIf ald syeud 
Mrs] oot ', ( Chandogya.U. 1-6-7). That Paramapurusha has two 
eyes like a pair of lotuses, opened up by sun's rays. 


Qg(hiored — Great One. 
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we iwpasiod Caruflons Gane) - wishing to abide in 
Kudandhai, ( Kumbakonam). 

Aureig ULwadtlet ulyeurus umdutewne Cog gs paw 
— You laid down on Anantha' with one thousand hoods,mouths,and 
noses. 


Asted(h aergésé Grpilumis pret cent sag) 
Oem. BOCs (perAern( hws - - ASTEM(h 
@Giiongs CGanaiegpu: Gwall creat Marg ad 

@Qiiorss Qanerr aileon. 98 


The Lord who has ensconced himself in my heart,came down 
to this earth, to be raised lovingly in the cowherd family to 
grow up prancing around with milk pots. As a tiny baby lying 
on a banyan leaf, He swallowed the seven worlds to be tucked 
away in a corner of his stomach. What marvel was that ! 


Gameusogpui- As a cowherd. The Lord of all the worlds chose in 
all his simplicity the lowly cowherd clan for his incarnation as Sri 
Krishna. ' pamo CsGan § sbeyCaun & wiGangst & & Nang: | 
Sapo Cour uTbsCounens OES SFE Sul sre swe ' IT 


‘I am not a deva' neither gandharva’ nor yaksha’. I am yours and 
you ought not to look upon me in any other way.’, reassured Krishna. 
' 6b Mane Alp. — prancing around with pots. The dance of 
cowherd girls and boys with milk pots on their heads is a typical 
cultural trait. 


tot Apehed Coail iors Maren. Qenp - entering my 
heart and perching Himself there as his abode. 

act awGaupid asrGernhmes — Azhwar's reference to 
seven worlds is only illustrative.It means the whole universe.Azhwar 
marvels at the protective instinct of the Lord in that tiny state, even 


as his predecessor Sri Poigai Azhwar did in his Prabhandam, 
 UNEVES DET F(HAUM TUpMOGes4(h Movl%vouilet Cosvestm) 6 
AUTH HS Qouwet uy - Hevetm) Cuvw oT oorerCsn ? 
Meicaten wentenCar Caney Gp Gorp(Hssmu Mensdgy. 
((pHOD Sk meus) — 69). In a similar vein, Swami Nammazhwar 
SINS, ' LITELCOU TUPUWVGert(h riflailer gs) solv sect cor eusid 
euud seocreorsomy ', ( BkeouTu) —Guor. — 4-2-1). ' snpump es 
MOUIPER(h MAT Merorewnd CuLupd Lapua Gipell ', 
( &kreurus- xo. 3-7-10). 


Beop quLsauewor aE_Qerap) Genotuny 

(Penn slap) Quotuiwet act gai -- Menpeipa 
Graipuner Oemis Qempgasel Spine anu 
lorcueiienu: wet Oarentiset wore). 99 


With the celestials beseeching prayerfully for His grace, 
respectfully looking upto Him, and strewing fresh flowers, the 
Lord our Master, the Greatest of all, with rosy jingling anklet- 
laden Feet,and bewitching red eyes, and ever gentle and loving 
towards devotees,assumed the form of the dwarf, and strode 
the worlds to strip Mahabali of his kingdom. 


Hep endo .or eat Hest Sek~) — Lord, our Master, Kindly 
bless us. ' SiSleo QasevamAg, Sevogevamslp ', (Sarana'gathi 


gadyam). 

@enoGumy — Brahma,Siva,and other celestials. 

Senpapn Graup. — with beautiful,rosy, jingling anklet-laden feet. 
' SW voeuTTEDwo wijow wGgguauyTwo Ho CeeunpM UTWEhE 
enseugio '— ( Svetas. Upanishad ). ' He who is the supreme Lord 
of the ruling deities and the Deva’ of deva's. 

Qsigustedt — Greater than all the rest. 


tare) —fountainhead of love and compassion. 
Gp ReuTws - as diminutive Vamana’. 
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lost Gaiterited — accepted the earth given as a gift. From 
Azhwar's expression, ' loreundlenu wenrelanesmntet wired ', it is 
evident that even in the act of dispossession, the Lord was motivated 
by ' va'tsalya'' towards Mahabali as his devotee. 


iorGe ApipSunCer sexteuGer allan eral se 
Goer ailwet giotuid sestenthuGer -- Cowra 


Serahet anu setplenpe of pd maGer creat pet 
Arai Me witgeaw ae#L. 100 


My resplendent,glorious Lord, immeasurably great, Master of 
all celestials wearing the cool tulasi garland, Oh Sri Krishna, 
Who, in time gone by, hurled a demon disguised as calf, at 
another disguised as a wood-apple,and struck both down. My 


love for You is like an overflowing river, bursting the limits of 
my being. 


Azhwar rounds up his work with the thought that his love for the Lord 
is like a river current that overflows the banks, and prays to Him to 
help him keep it contained within himself. He cites six different 
attributes of the Lord for this overflowing emotion. They are 1. un@eo 
— glorious in 'svarupa"-rupa' guna's and vibhuts. 2. @gipaGunGer - 
immeasurably Great. 3. aaxseetGer - guiding all beings, like the eye. 
SR CHUne Heino weniCeny  ajle1Ceanjiae, 
(SkimeuTus- Oior. — 1-8-3). 4. cfertetasyaeq, Goon — Master 
of all celestial beings. 5. cfhued gapmiids sextexituGer - always 
decorated by cool tulasi garland. 6 Gweone ailerailes anu 
sek ikene) ofipamater-Once upon a time, You slayed the two 
asura's who came to kill you disguised as a calf and a woodapple 
hidden in the branches.This also redounds to your greatness. 
Ceiped Meraiahme uel oenu Seti) - My love for you 
overruns the limits of my being., meaning, ' I feel loose in limbs and 
thoughts, and at a loss how to have my fill of Thy experience. 
'STEOTpD OPChE PUD Hert snpgyed '- ( Quip —slineu. — 34). 
Fl spd Oerciencu ipleveor gy '- ( sk sGmp ub. —10). Azhwar prays 
to the Lord to help him rein in his free-flowing emotion. 
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‘Ubplens acts _CugpeuGs viesfkumi sy pesmi’ 
~ (BkHSGQF 10). 


Qyetinms seagargd durdawred wooo. 
The end of the commentary on [randa'm Thiruvandhadhi. 


i Usssrpeauny cungls se prow. 
Met Cu sacl srond s(Heflepet amslew 
Ruud veal sso Hasfls pret aumleu 
peruspCey 6 5S5h 5) pretweoCored amsleu 
BOOS(BS SLetionenn piper amsitu 
QauHe Jipeossifl Wlerigcat anew 
Apogee a_jaileraens qgpplerne anmpeu 
Auret ue sleagsat Use Gured amslew 
Wess sroflner@u weg sled angsieu . 


Benedictory Verse on Sri Bhutat Azhwar 

Long live the One who showered the grace of 'Anbe 
Thagali' of hundred verses. Long live the One born on 
‘Aippasi Avittam’, in a ‘kurukathi' flower. Long live 

The One who brought fame to Thirukkadanmallai. 

Long live the One who laid the wick of melting love 
And lighted the beautiful lamp of 'Gnanachchudar'. 

Long live the One who sang the praise of the Lord 

Of Srirangam, Long live the sacred Feet of Bhuta Muni. 


uf Usiignet sieaipater ejemd. 
I seek refuge at the sacred Feet of Sri Bhuta Muni. 
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